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PROLOGUE

Praise be to Allah that is due from all grateful believers, a fullness of praise for
all his favours: a praise that is abundantly sincere and blessed. May the blessings
of Allah be upon our beloved Master Muhammad, the chosen one, the Apostle
of mercy and the seal of all Prophets (peace and blessings of Allah be upon
them all); and upon his descendants who are upright and pure: a blessing lasting
to the Day of Judgment, like the blessing bestowed upon the Prophet Ibrahim
(alaihis salam) and his descendants. May Allah be pleased with all of the
Prophetic Companions (Ashab al-Kiram). Indeed, Allah is most worthy of

praise and supreme glorification!

In this work the writer of these lines intends to present three narrations raised
back to the Holy Prophet Muhammad /iyt as narrated by the two noble

Companions, Jabir Ibn Abdullah and Abdullah Ibn Abbas, may Allah be pleased
with them. As for the narration from Ibn Abbas (ra) then it is well known to
many jurisprudents (Fugaha) and Hadith scholars (Muhaddithin) across the
Four Sunni Madhhabs (Hanafi, Maliki, Shafi’i and Hanbali), and where it was

originally recorded in terms of Hadith collections with chains of transmissions

(asanid).

The main contention with this specific narration being its apparent weakness
due to the presence of one narrator known as Abu Shayba Ibrahim Ibn Uthman.
This seems to have been generally the only narration mentioned by the scholars
of Hadith and Figh (jurisprudence) in mention of what may have been the
actual Prophetic Sunna on the rak’ats of Tarawih performed by the Noble

Prophet Muhammad .

Since the narration of Ibn Abbas (ra) has not been established to be authentic by
agreement of the Hadith scholars, some scholars who wrote on this matter of

the number of rak’ats of Tarawih have noted that there is no apparent and



clearly authentic narration to establish 20 rak’ats of Tarawih from the Prophetic
practice. Other scholars have indirectly mentioned that the Prophetic Sunna
must have been 20 rak’ats as this has been established from authentic reports
from the time of the second Caliph of Islam, Umar Ibn al-Khattab' (ra);
whereby the Sahaba performed 20 rak’ats Tarawih, and this must have

unquestionably been inherited from the Sunna of Allah’s Messenger sz alone,

as the Sahaba would not initiate such a practice without a Prophetic precedence.

What seems to have been missed by most scholars of Islamic law and especially
the Hadith experts is another unique narration for 20 rak’ats reported by the
Sahabi, Jabir Ibn Abdullah (ra). This report was transmitted and recorded by al-
Hafiz Abua Tahir al-Silafi (d. 576 AH) in his Hadith collection known as al-
Mashyakha al-Baghdadiyya, and it was overlooked by the majority of
scholars who wrote on this issue since the Hadith collection that has recorded
this narration had been lying dormant in manuscript format for hundreds of
years, and what is more pertinent is that very few scholars have either seen it or
heard of it. Hence, it is intended with success from Allah alone that this
narration will now be presented most likely for the first time in the English
language by the writer of these lines from the original manuscript that contains
this narration from Jabir Ibn Abdullah (ra).

There is also another published work known as Ta’rikh Jurjan which is also
known as Ma'rifa ‘ulama’ Ahl Jutrjan by al-Hafiz Abul Qasim Hamza Ibn
Yusuf al-Sahmi (d. 427 AH), which has this identical narration from Jabir (ra),
but the chain of transmission is not completely equivalent and has a more
perplexing nature in terms of its forte. There is a common link of four narrators
found in both chains by al-Sahmi and al-Silafi, but the one recorded by the latter

is the more authentic route as will be demonstrated latet.

Even though the textual wording is similar from the works of al-Sahmi and al-
Silafi, the distinct chains leads to each being counted as separate Hadiths

according to the methodology of the Hadith scholars. Hence, they are counted

1 See our 2009 work entitled: ANSWERING THE CLAIMS THAT THERE ARE NO
AUTHENTIC NARRATIONS FOR 20 RAK'ATS TARAWEEH at -
http://www.sunnicourses.com/resources taraweehebook.html



http://www.sunnicourses.com/resources_taraweehebook.html

as two Hadiths, and additionally, there is the narration attributed back to Ibn
Abbas (ra) also recorded in the Musannaf of Imam Abu Bakr Ibn Abi
Shayba (d. 235 AH) and many other Hadith compilations. Hence, we have
technically speaking three Hadiths that shall be systematically scrutinised in this

treatise.

As for those who have discussed the narrations for 20 rak’ats in Arabic, Urdu
or English to date, then this writer has not been able to note any writer who
may have presented the newly discovered narration from Jabir (ra) as
transmitted by al-Silafi, with an analysis of its authenticity in a detailed manner
at the time of writing these lines. Some contemporary writers have known of
the narration from Ta’rikh Jurjan as it was published back in 1950 and have
usually weakened it for reasons that were not fully justified from an academic

perspective by looking judiciously at all the sub-narrators.

It is consequently intended that in this monograph the two recorded narrations
from Jabir (ra) and one from Ibn Abbas (ra) will be presented here with an
analysis as best as possible in order to scrutinise their individual levels of
authenticity. As well as if, both sets of narrations can corroborate each other to
raise the overall status of the textual wordings to establish the Prophetic Sunna
to be 20 rak’ats of Salatul Tarawth in the blessed month of Ramadan, or not, in
an incontrovertible manner. The chains of transmission (asanid) for the three
narrations have been presented in a pictorial fashion below to assist the reader

while following the discourse presented within this thesis.

Now that two additional chains of transmission leading back to Jabir Ibn
Abdullah (ra) have been sourced after remaining undiscovered by the vast
majority of scholars for hundreds of years, and then bringing together these two
sets of narrations from the two named Sahaba, it is hoped that using the
principles of Hadith terminology, and classification, that one may now finally

perfect the proofs that the Prophet ##: performed twenty rak’ats of Salatul-

Tarawih prayer in the blessed month of Ramadan. Indeed, success is only from
Allah.



THE THREE CHAINS OF
TRANSMISSION UNDER SCRUTINY IN
THIS TREATISE

Ta’rikh Jurjan of
Hamza ibn Yusuf al-Sahmi

AbulHasan Aliibn
Muhammad ibn
Ahmed al-Qasri

|

AbdurRahman
ibn Abdul

Mu’'min

Muhammad ibn
Humayd al-Razi

l

UmaribnHardn

\ Ibrahimibn

al-Mukhtar

!

AbdurRahmanibn Ata

!

Abdul Malikibn Atik

!

Jabiribn Abdullah (RA)

l

Al-Mashyakha al-
Baghdadiyya of
Abu Tahir al-Silafi

¥
AbuMuhammad
al-Hasan ibn
Abdul Malikibn
Muhammad ibn
Yusuf

¥
Abu Muhammad
al-Hasanibn
Muhammad ibn
al-Hasan al-Khallal

!

Abul Fadl Ubaydullah
ibn Abdur Rahman
al-Zuhri

Muhammad Musannaf of
ibn Harun Ilbn Abi Shayba

l !

Muhammad Ibn Yazid ibn
Humayd al-Razi Harun

/ Ibrahimibn Uthman

l

al-Hakam (ibn Utayba)

l

Migsam

l

Abdullahlbn Abbas (RA)

The Prophet (54) /

Figure 1: Asanid bundle of the three narrations presented in this treatise.



1) THE NARRATION OF JABIR IBN
ABDULLAH (RA) IN THE TA’RIKH
JURJAN OF AL-HAFIZ HAMZA

IBN YUSUF AL-SAHMI
(B. CIRCA 340 AH - D. 427 AH)

This narration from al-Hafiz Hamza Ibn Yusuf al-Sahmi attributed back to Jabir
Ibn Abdullah (ra) has been presented first rather than the one recorded b al-

Hafiz Abu Tahir al-Silafi because it has a shorter chain of transmission.

The Ta'’rikh Jurjan of al-Hatiz Hamza Ibn Yusuf al-Sahmi was first published by
the famous Da’iratul Ma’arif al-Uthmaniyya publishing and research centre in
Hyderabad, India, from the only known manuscript located in the Bodleian
library in Oxford, England, back in 1950 CE (1370 AH). It was mentioned in
the Bodleian library catalogue under the William Laud collection (no. 276). The
manuscript has 224 folios, and the last folio mentioned that it was scribed in 689
AH, and the name of the sctibe was Muhammad Ibn Nastrullah Ibn Ali.

The editor of the first printed edition being Abdur Rahman Ibn Yahya al-
Mu’allimi al-Yamani (d. 1966) who was an expert in editing Arabic manuscripts
at the Da’iratul Ma’arif for several years. The manuscript has now been moved

to the Weston Library in Oxford that was opened in early 2015.

As for the status of al-Hafiz al-Sahmi as a transmitter of Hadith then he is
unquestionably reliable. Imam Shamsud-Din al-Dhahabi (d. 748 AH) stated the
following about him in his Szyar A’lam an-Nubala (17/469):

el ¢ i) Sus) ¢ bl aleY

Meaning:

“The Imam, the preserver of Hadith (al-Hafiz), the Hadith scholar (Mubaddith, precise
(mutqin), the author.”



Imam Shihab-ud-Din Ibn al-Imad al-Hanbali (d. 1089 AH) in his Shadharatul
Dhahab? declared al-Sahmi to be:

Lol da

Al-Thiqa al-Hafiz: “The trustworthy preserver of Hadith.”

3 it was

As for the narration itself recorded by al-Sahmi in his Ta'rikh Jurjan,
mentioned under the biography of his teacher known as Abul Hasan Ali Ibn

Muhammad Ibn Ahmed Ibn Abdullah, well known as Abul Hasan al-Qasri.

The following is a digital image from the original manuscript* of the Ta7ikh
Jurjar® with the actual natration for 20 rak’ats Tarawih from the narration of
Jabir Ibn Abdullah (ra):

o
s MUE

U?u'u? [

Mbé%m,

25/128, Dar Ibn Kathir edition

% pp. 316-317 A’lam al-Kutub edition or see pp. 275-276 of the earlier Da’iratul Ma’arif
edn; no. 556 in both editions

* The digital images from the original manuscript of Ta’rikh Jurjan were obtained via the
kind auspices of a postgraduate student based at Oxford University at the time of

compiling this work

5> Folio 121b




The chain of transmission (sanad) and textual wording (matn) related by al-

Hafiz Hamza al-Sahmi was as follows:

L

20 3.4

I

L Ghs D g A i bl \Aﬁ\dmd&\y\bb

Wis Ly i 2 2 g 06 A Kalt edalt w53 A
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) K] fjj )

Abil Hasan Ali Ibn Muhammad Ibn Ahmed al-
Qasri, the good (Salih) Shaykh, may Allah have
mercy upon him, transmitted to us, Abdur
Rahman Ibn Abdul Mu’'min the good (Salih)
servant transmitted to us, who said:
Muhammad Ibn Humayd al-Razi informed me
that Umar Ibn Harin transmitted to us that
Ibrahim Ibn al-Hannaz® transmitted to us from
Abdur Rahman from Abdul Malik Ibn Atik from
Jabir Ibn Abdullah (ra) who said: “The Prophet

Asf emerged one night in Ramadan and the

people prayed 24 rak’ats and 3 rak’ats of
Witr.”

® The name of the narrator is actually Ibrahim lbn al-Mukhtar as the editor of Ta’rikh
Jurjan mentioned in the footnote (no. 1 under no. 556). This is confirmed by examining
the chain of transmission presented by al-Hafiz Abu Tahir al-Silafi that shall be presented
as the second Hadith in this work
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The figure of 24 rak’ats refers to 4 rak’ats of Isha prayer followed by 20 rak’ats

of Tarawih both in Jama’ah (congregation) which was all prayed in congregation

on those few nights that the Prophet iisit actually lead Tarawth in congregation.

A look at some of the sub-narrators:

Abul Hasan Ali Ibn Muhammad Ibn Ahmed al-Qasri (d. 368
AH)

1) As for Abul Hasan Ali Ibn Muhammad Ibn Ahmed al-Qasri — then

al-Hafiz Hamza al-Sahmi said he was
a1l BLEN) addl)

Meaning: Al-Faqih al-Shafi’i al-Zahid: “The ascetic Shafi’i jurisprudent” and
when narrating from him he described him as: Ul #2401 - al-Shaykh al-Salih —
meaning: “A good (Salih) Shaykh””’

" An example where the expression al-Shaykh al-Salih was used can be observed by
looking at the Tahdhib al-Tahdhib (1/282) of al-Hafiz Ibn Hajar al-Asqalani (d. 852 AH)
who mentioned the following chain of transmission under the entry for Isma'il Ibn Abi'l
Harith Asad Ibn Shahin al-Baghdadi Abu Ishaq:

Eulal) G Joslan) pllal) gosdd) LIS dmdi (0 dana (3 Cmaa) g daan 0 daaa Gl B gl JB g

Meaning:

“Abu Quraysh Muhammad Ibn Jum’a and al-Hussain 1bn Muhammad Ibn Shu’ba said: al-
Shaykh al-Salih (the good Shaykh) Isma’il Ibn al-Harith transmitted to us.”

The above is similarly found in the Tahdhib al-Kamal (3/44) of al-Hafiz Jamalud-Din al-
Mizzi (d. 742 AH), and it originates from the Ta’rikh Baghdad (6/279) of al-Khatib al-

11



Baghdadi (d. 463 AH) as the editor (Dr. Bashhar Awwad Ma’ruf) of al-Mizzi’s named
work stated.

Al-Hafiz Ibn Hajar has mentioned the following about Isma’il Ibn Abi’l Harith who is the
narrator in question here in his above named Tahdhib al-Tahdhib (1/282), by listing the
following ta’dil (praiseworthy remarks) on his status from Ibn Abi Hatim al-Razi (d. 327
AH) who said he was Thiga Sadugq (trustworthy and truthful), and his father, Abu Hatim
al-Razi (d. 277 AH) said he was Saduq (truthful). Al-Daraqutni (d. 385 AH) also said he
was Thiga Sadug, whereas al-Bazzar (d. 292 AH) said he was Thiga Ma’mun (trustworthy
and reliable). In addition, Ibn Hibban (d. 354 AH) listed him in his book of reliable
narrators (Kitab al-Thigat).

Ibn Hajar has classified Isma’il Ibn Abi’l Harith to be Saduq (truthful) in his Taqgrib al-
Tahdhib:

Ol A il B e Lalal) (e (3 ga (Blan) sl g 38l Al el Eladl i o) Je el -424

@2 Ol

Hence, the expression al-Shaykh al-Salih is a form of tawthiq (accreditation) as this

example shows how other early scholars of Hadith only made ta’dil (praiseworthy
remarks) on the status of this specific narrator.

Al-Hafiz Hamza al-Sahmi was the student of Imam Abul Hasan al-Daraqutni (d. 385 AH).
Al-Daraqutni has also used this expression — al-Shaykh al-Salih when accrediting

(tawthiqg) some narrators. Here are some examples:

1) In al-Daraqutni’s ‘llal al-Warida (4/244) he mentioned the following about his
teacher Ahmed Ibn Abbas al-Baghawi Abul Hasan:

A8 bl feadid) Cpuund) gl (5 gil) b (9 2an L2

He declared him to be: al-Shaykh al-Salih al-Thiga: “The good Shaykh; the trustworthy.”
2) In the Ta’rikh Baghdad (6/56, no. 2543, Bashhar Awwad edition) of al-Khatib al-
Baghdadi under the entry for Ahmed Ibn Muhammad Ibn Isma'il Abu Bakr al

Mugri al-Adami the following chain of transmission was mentioned:

Cn e (g daal S gl LA 108 ¢l A cpunl) oo LA 20U i) o o ) 28 (aa
bl Fadl) ady) e lan)

12



Meaning:

“Ubaydullah Ibn Abi’l Fath transmitted to me, who said: Abul Hasan al-Daraqutni
transmitted to us by saying: Abu Bakr Ahmed lbn Muhammad Ibn Isma’il al-
Adami al-Shaykh al-Salih transmitted to us.”

Al-Khatib mentioned in the above entry also:
(UL AR gad Alay (0 83 (pul g8l) G gy O SO s g
Meaning:

“And al-Khallal transmitted to me that Yusuf al-Qawwas mentioned him (Ahmed
Ibn Muhammad al-Adami) amongst the totality of his trustworthy (Thiqat)
Shaykhs.”

This indicates that when al-Daraqutni considered Ahmed Ibn Muhammad al-
Adami to be al-Shaykh al-Salih, then others like Yusuf al-Qawwas explicitly
considered him thiga (trustworthy) in Hadith transmission.

3) In the Ta’rikh Baghdad (6/229-230, no. 2715 ) of al-Khatib al-Baghdadi under the
entry for Ahmed Ibn Muhammad Ibn Ali Ibn al Hasan Abul Hasan al-Dibaji, the
following was mentioned going back to al-Daraqutni :

(Jald fad Al o ¢ e G daal 1B ik AN cuuad) gl U AT 08 (308 2 LAl
llall Fail) QBB AT pdaga B oS3 ik A (o 308 0 Ul g

Meaning:
“Al-Barqani informed us by saying that: Abul Hasan al-Daraqutni transmitted to us
by saying: Ahmed Ibn Muhammad Ibn Ali al-Dibaji — Shaykh Fadil (the virtuous
Shaykh). And Al-Barqgani informed us by saying that al-Daraqutni mentioned in

another place by saying (about al-Dibaji): al-Shaykh al-Salih.”

Al-Khatib al-Baghdadi did not mention anyone weakening al-Dibaji or any more forms of
ta’dil (praise) from others on al-Dibaji.

13



This should be taken as tawthiq (accreditation) by al-Sahmi for his Shaykh Abul
Hasan al-Qasti as a reliable narrator because he narrated from him in other
places of his Ta’rikh Jurjan where he described him also as a Faqih
(jurisprudent) under no. 162, no. 358, no. 490 as well as under no. 556 where he
mentioned his biography. Al-Sahmi mentioned that Abul Hasan al-Qasri died in
the year 368 AH.

Al-Dhahabi mentioned Abu 1 Hasan al-Qasti in his Ta kb al-Islan® as follows:
CBLE Cads Byle Uadd O

“He was a Mufti who was acquainted with the Shafi’i Madbhab (S chool of law).”

4) In the Ta’rikh Baghdad (13/218-219, no. 6082 ) of al-Khatib al-Baghdadi under
the entry for Ali Ibn Ahmed Ibn al Haytham Ibn Khalid Abul Hasan al-Bazzaz, al-
Khatib mentioned:

Sl AR g Alan (B algd) (o el 0 A 8D Gl g8 i gy o JIA) Baa g
Gl 3150 aligd) o daal 0 (Ao LBAA 308 ¢ ka8 A Cpand) g3l U AT 108 il 0 Ao 0 dana (Sl
lall

Meaning:

“And al-Khallal transmitted to me that Yusuf al-Qawwas mentioned Ali Ibn
Ahmed Ibn al-Haytham from amongst the totality of his trustworthy (Thiqat)
Shaykhs. Muhammad Ibn Ali Ibn al-Fath informed me by saying: Abul Hasan al-

Daraqutni informed us by saying: Ali Ibn Ahmed Ibn al-Haytham al-Bazzaz — al-
Shaykh al-Salih — transmitted to us.”

Al-Khatib al-Baghdadi did not mention anyone weakening al-Bazzaz.
5) See also an example under the biography of Abial Fadl Ubaydullah Ibn Abdur

Rahman al-Zuhri in the chain from al-Silafi’s al-Mashyakha al-Baghdadiyya later
on

8.8/291, no. 289, (Bashhar Awwad edition)

14



His entry was also mentioned by al-Hatiz Ibn Makula (d. 475 AH) in a/ Ikmal fi
Raf'il Irtiyab ® and in al-Ansab ' of al-Hafiz Abdul Katim al-Sam’ani (d. 562 AH).
In both of these works by Ibn Makula and al-Sam’ani mention has been made
that Abul Hasan al-Qasti took from Abdur Rahman Ibn Abdul Mu'min (the
next narrator in the narration in Ta’rikh Jurjan), and that Hamza al-Sahmi
narrated from Abul Hasan al-Qasri. None of the sources mentioned above
weakened Abul Hasan al-Qasri as a Hadith narrator, hence he is an acceptable
and reliable transmitter of Hadith as can be gauged by scrutinising the
methodology of Hamza al-Sahmi in his Ta’rikh Jurjan.

A narration within Ta’rikh Jurjan indicates that Hamza al-Sahmi’s methodology

is to take from reliable narrators. This may be evaluated by reading the

tollowing narration under the biography of Had Ibn ‘Abdillah al-Anmati from
T2’rikh Jurjan:!!

W\ (,.:A\J.,\ oA W.@..c\ 5 uL:f‘:; INE L}“’J; gbt.éiﬂ\ 4»\ RUCREVIEPY. -976
oy ) 8 0 e FIe DU B W g S0s alle o WG T 3s
sl b 100550 o A el B 108 oS B B e 2 bl
55 anet £y LalS e U1 i Y Ofy Aloeall 855 3801 it I SR 6 i 341

g e Nl e ) Gug Y Ofg amonaay

Translation:

Hud Ibn ‘Abdillah al-Anmati is Jurjani. I found in my uncle’s book: [from]
Asham Ibn Ibrahim al-Sahmi; [he said:] Abu ’1-Abbas Ibn Mamlik related to us;

%6/377-378
10°10/440

1P 442 (Da’iratul Ma’arif edition)
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he said: Hud Ibn ‘Abdillah al-Anmati related to me; he said: “Ali Ibn ‘Abdillah —
not al-Madini — related to me, from al-Asmaf, from Qays Ibn Hakim; he said: “I

asked ‘Abd al-Malik Ibn Marwan, “O Commander of the Believers, what is

intelligence?” He answered, “Friendliness; avoiding haste; that a person does not
degrade everything that enters his ears, to the extent that he deems it correct;

and that a man narrates only from a reliable (thiga) narrator.”

Since Hamza al-Sahmi declared his teacher Abul Hasan Ali Ibn Muhammad Ibn
Ahmed al-Qasri to be al-Shaykh al-Salih (a good Shaykh), then he is likely to
have made tawthiq (accreditation) on him, and as the above narration indicates

the need to take from reliable narrators on a direct basis at least.

Abdur Rahman Ibn Abdul Mu’min (d. 309 AH)

2) Abdur Rahman Ibn Abdul Mu’min is the second narrator presented by
Hamza al-Sahmi. He has been mentioned by Hamza al-Sahmi in Ta'rkh

Jurjan (no. 415) as follows:

P G G BN G N G el A8 R e aE g 415
I G By o e o 5508 0 SAS G e o Bl i b Ay By 1T o gl
03 At o el £ 01 0 B 308 0 Ol o ol o )

1 &5 Sl Dy o B wﬂ‘waw’)‘wdjﬂa L@ Sl

oy 8 o BT gly sl S 8T R (5 Belay yd) o ety cokdl i2 ) s
o) WUy s T & ) 4y S ikl OB g g (gl (23 gl Oae

AU Olede plds ‘:Q 0pd dnod-! ‘:3.}. P39 Mi’-\ e}.}'

Within this biography, al-Sahmi mentioned that he heard the well-known Hadith
expert known as al-Hafiz Aba Bakr al-Ism2’ili (b. 277 AH - d. 371 AH) state
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that Abdur Rahman Ibn Abdul Mu’min was not only acquainted with Hadith
but crucially he was: < 390 — Saduq thabt: “Truthful and firmly established”

as a reliable narrator of Hadith.

The biography also mentioned that Abu 1 Hasan al-Qasri (the narrator discussed
previously) also narrated from Abdar Rahman Ibn Abdul Mu’'min. Note also
that Abu Bakr al-Ism2’ili also mentioned the same about his teacher Abdar
Rahman Ibn Abdul Mumin in his Mu'jam Asami Shuynkh Abi Bakr al Lsma'ili.**
Al-Sahmi mentioned that Abdar Rahman Ibn Abdul Mu’'min died in the year
309 AH.

Al-Sahmi also narrated from his grandfather as follows as part of a chain of
transmission (sanad) where his grandfather declared Abdur Rahman to be a
good Shaykh (al-Shaykh al-Salih), which was shown eatlier to be a form of
tawthiq (accreditation) on this narrator. Here is the chain in T2’rikh Jutrjan' of

Hamza al-Sahmi:
Blall gt bt 48 o A A8 i T T B pegdl gash o el xS G i3
Meaning:

“T read in a book of my grandfathers, 1brahim Ibn Musa al-Sabmi, who said: Abi
Mubammad Abdur Rahman 1bn Abdul Mu’min — al-Shaykh al-Salih (the good Shaykh) —

informed us...”

Al-Hafiz Shamsud-Din al-Dhahabi (d. 748 AH) mentioned in his Tarikh al-
Islam'* that Tbn Makula (d. 475 AH) had declared Abdur Rahman Ibn Abdul
Mu’min to be not only acquainted with Hadith but crucially he was Thiqa
(trustworthy) as a Hadith narrator, and that Abu 1 Hasan al-Qasti (the previous

narrator) took from him, and Abdur Rahman Ibn Abdul Mu’min also took from

12.2/705, no. 328

13 See under no. 14 (p. 28 of the Da’iratul Ma’arif edition or p. 69 of the A’lam al-Kutub
edition)

1471146, (Bashhar Awwad Ma’ruf edition)
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3)

Muhammad Ibn Humayd al-Razi (who is the next narrator in the chain

presented above going back to Jabir Ibn Abdullah).

Indeed, Ibn Makula’s grading is found in his alilémal fi Rafil Irtiyab.> Al-
Dhahabi mentioned his biography also in his Siyar A’lam an-Nubala'® where he
mentioned Ibn Makula’s grading again, and mentioned his own personal praise

on Abdur Rahman Ibn Abdul Mu’min by saying he was: <3 ey bav-y @Y - al-

Imam al-Hatiz al-Mufid al-Thabt: “I'he Imam, the Hafiz (of Hadith), the beneficial,
firmly established.”

Hence, Abdur Rahman Ibn Abdul Mu’min is also a reliable narrator of Hadith.

Muhammad Ibn Humayd al-Razi (d. 248 AH)

Muhammad Ibn Humayd al-Razi is the third narrator in the chain of
transmission presented by Hamza al-Sahmi in his Ta7ikh Jurjan. He is also
found in the chain of transmission presented by al-Hafiz Abu Tahir al-Silafi in
his al-Mashyakha al-Baghdadiyya. There is a difference of opinion on his veracity
as a narrator of Hadiths, and his background status as a narrator of Hadith will
be furnished below in greater detail, but for now it is worth pointing out that he
was known to be a Hafiz of Hadith!” (preserver of Hadith who had memorised
and transmitted thousands of Ahadith), who had some very prominent students,

and a lot of discussion has been mentioned about his veracity as a narrator of

Hadith.

Umar Ibn Haran (d. 194 AH)

156/127
16 14/222-223, (Shu’ayb Arna’ut edition)

17 He was listed as being a Hafiz in the Tadhkiratul Huffaz (2/490, no. 506) of al-Hafiz al-
Dhahabi (d. 748 AH)
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4) Umar Ibn Haran is the fourth narrator in the chain of transmission presented
by Hamza al-Sahmi in his Ta7ikh Jurjan. He too was listed as being a Hafiz of
Hadith by al-Hafiz al-Dhahabi in his Tadbkiratn! Huffaz'*as follows:

o S ea¥ge B jais ol DLl Jle oL aleY) BB Ogyla o e
b Cino Jo Wl Gl

Al-Dhahabi mentioned Umar Ibn Haran in the opening lines of his entry in the

named work by saying:

“Umar 1bn Harun, the Hafiz, the Imam, the Abundant (narrator of Hadiths), scholar of
Khurasan, Abi Hafs al-Thaqafi, their Master, al-Balkhi, from the vessels of knowledge with

weakness in him.”’

He also said in the same work:"
.3\5\»5 M g e)i L O .C)‘;\Jﬂ\ Jj}? ‘:2 s> Lele) O\sj VI &3 ) N el

Meaning: “T say: There is no doubt in bis weakness. He was an Imam and Hafiz in the
letters of recitations. He died in the year 194 AH.”

These lines from al-Dhahabi are significant in the fact that despite Umar Ibn
Haran al-Balkhi being a Hafiz of Hadith, he was a weak (da’eef) narrator in
terms of Hadith transmission in general. Most of the earlier authorities in
Hadith who were noted experts in jarh (disparagement) and ta’dil (praising) of

the narrators had also weakened Umar Ibn Haran with varying expressions.

In the Tahdhib al-Kamal fi Asma al-Rijal * of al-Hafiz Jamalud-Din al-Mizzi*' (d.
742 AH) there is a relatively lengthy biography of Umar Ibn Haran. Al-Mizzi’s

18 1/340, no. 323 (Da’iratul Ma’arif al-Uthmaniyya edition)
19 Tadhkiratul Huffaz (1/341, no. 323)

20 See 21/520-531 with editing by Dr. Bashhar Awwad Ma’ruf
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work was later summarised and augmented by the Hadith master of his age,
namely, the Amirul Mu'minin fil Hadith (Leader of the Believers in Hadith
Mastership), al-Hafiz Ibn Hajar al-Asqalani (d. 852 AH) in his Tabdhib al-
Tabdhib.

In the Tahdhib al-Kamal ** of al-Mizzi it has been mentioned that amongst those
who took Hadith from Umar Ibn Haran was Muhammad Ibn Humayd al-Razi
who is the third narrator in the narration being analysed from Hamza al-Sahmi’s
T2’rikh Jurjan. Likewise, the eatlier authority on Hadith known as al-Khatib al-
Baghdadi has also mentioned in his Ta’tikh Baghdad® that Muhammad Ibn
Humayd al-Razi took from Umar Ibn Harun. Hence, there is connectivity and
no missing link between Muhammad Ibn Humayd al-Razi narrating from Umar
Ibn Harun.

For brevities sake it is worth mentioning that in the Tabdhib al-Tahdhib of al-
Hafiz Ibn Hajar under the entry for Umar Ibn Harun as part of the discourse
the following eatly scholars of Hadith had weakened Umar Ibn Haran in some

way:

1) Ibn Sa’d

2) Abdur Rahman Ibn Mahdi*
3) Abua Dawud

4) Ali Ibn al Madini

5) Abu Zur’a

6) Al-Jawzajani

2l He was the greatest scholar of Hadith in Syria in his time and the above named al-
Dhahabi was one of his most prominent students. He belonged to the Shafi’i school of
jurisprudence (Madhhab), and was a type of Ash’ari in terms of his creedal (agida)
leanings

22 21/522
2313/15, no. 5852 (Bashhar Awwad Ma’ruf edition)
24 There is also praise attributed to Ibn Mahdi. lbn Hibban said in his Kitab al-Majruhin

min al-Muhaddithin (2/63): 4# @130 cws sa3ga ¢ &85 — Meaning: “And Ibn Mahdi had

good opinion for him.”
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7) Al-Nasa’i

8) Salih Ibn Muhammad
9) Abu Ali al-Hafiz

10) Al- Saji

11) Al-Ijli

12) Al-Daraqutni

13)Abu Nu’aym

14)Ibn Hibban

15)Yahya Ibn Ma'in

There were other scholars who likewise disparaged him, and very few had

praised him. This will be elucidated further below.

Of the later scholars of Hadith after the fourth century of Islam who had left
some form of grading on the status of Umar Ibn Harun were the following

authorities:

1) Imam al-Bayhaqi (d. 463 AH) said in a/-Sunan al-Kabir >

R2D R

R4

Meaning: “He is da’eef (weak).”
The same point was also made by al-Bayhadqi in his a/-Kbilafiyyat *°

2) Al-Hatiz Ibn Tahir al-Maqdisi (d. 507 AH) has graded Umar Ibn Harun
to be :Agf-:ﬂ - “Weak” — in his Dhakiratul Huffaz >’

256/181, no. 11602 (Darul Kutub IImiyya edition)

%6 See the Mukhtasar Khilafiyyat al-Bayhagi (2/123) by Imam Ahmed Ibn Farah al-Ishbili
al-Shafi’i (d. 699 AH)

27 2/825, no. 1617
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3) Al-Hafiz Abul Faraj Ibn al-Jawzi (d. 597 AH) listed him amongst the

weak natrators in his a-Du’afa wal Matrukin >

4) Imam Ibn al- Qattan al-Fasi (d. 628 AH) in his Bayan al-Wabm wal Leham fi
Kitab al-Abkan * has mentioned that Imam Abdal Haqq al-Ishbili (d. 581
AH) considered Umar Ibn Harun to be da’eef (weak). The same was
mentioned by al-Hafiz Alaud-Din al-Mughulta’i (d. 762 AH) from Abdal
Haqq in his Sharh on Sunan Ibn Majah known as al-I'lam bi-Sunnatibi

alaybis salatn was salam >

5) Al-Hatiz Abdul Azim al-Mundhiri (d. 656 AH) mentioned the following
in his a/-Targhib wal Tarhib:!

O 435 Og)lb op o Wiad o8 A 015) —
“Ahmed (Ibn Hanbal) related it from his Shaykh Umar Ibn Harun and

there is difference with regard to him.”

6) Al-Hafiz Shamsud-Din al-Dhahabi (d. 748 AH) has made remarks in a

number of his works. See the eatlier quotes from his Tadhkiratul Huffaz.

In his Diwan al-Du’afa,” he said about Umar Ibn Harun:
0655 — “He was abandoned”

In his Tangih al-Tahgig” he said Umar Ibn Harun was

28 2/218, no. 2514

29 2/599

%0 p. 1249 (Maktaba Nizar Mustafa al-Baz edition)
31 3/368, no. 4459

%21/298, no. 3118
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J9)s — “Abandoned”

In his a/-Kashif** he said about Umar Ibn Harun:

R 4o\ 03— “Flimsy and accused by some of them”

7) Al-Hatiz Imadud-Din Ibn Kathir (d. 774 AH) said in his well known
Tafsir 1bn Kathir>

W@jcgﬁl}\c)ﬁ)\bwﬁ.&_

“Umar Ibn Harun al-Balkhi, and in him is weakness”
8) Al-Hafiz Ibn Rajab al-Hanbali (d. 795 AH) said in his Fah a/-Bari ** about
Umar Ibn Harun:
L2 (09 9 & — “Umar Ibn Harun, weak (da’eef)”

9) Al-Hafiz Sirajud-Din Ibn al-Mulaqqin (d. 804 AH) said in his a/Badr al-

Munir3"about Umar Ibn Harun:

2 329 - “And he is weak”

% 1/145

% No. 4118

35 1/178 under the Tafsir of Sura Fatiha

%2/112

$7.9/96
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10) Al-Hafiz Nurud-Din al-Haythami (d. 807 AH) has left his personal
gradings on Umar Ibn Harun in various parts of his Majma al-Zawa'id wa

Manba al-Fawa’id. Here follows some examples:

. s0 o

f&ju‘-“d‘wﬁ“f&j mj.\sjco”\.au.»,o.c”” u.&‘—.\.?

—\

Meaning:

“Abhmed (1bn Hanbal) related it from his Shaykh Umar 1bn Harun, and he was declared
trustworthy by Qutayba and others, and Ibn Ma’in and others weakened hin.” **

b)
oj...c-j 4;.:.:3 13353 ‘d"u‘ }/:fi Al J9% "j‘\_é :,.a }&5 5\.3%/
Meaning:

“And in it (the chain of transmission) is Umar 1bn Harun, and most of the people (of
Hadith) weakened him, and Qutayba and others declared him trustworthy.” %

<)
5S35 kg eade b e B35 (Jaadall e LI Ll Ogjle 3 5ad 4

e o 2R
}Iciﬁlﬂ/ - ;.o/\:éﬂ XA

Meaning:

3 Majma al-Zawa’id (1/142, no. 612)

39 Majma al-Zawa’id (1/273, no. 1478)
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“And in it (the chain) is Umar 1bn Harun al-Balkhbi, and the predominant view on
him is that he has weakness and 1bn Mahdi and others praised him, but he was
weakened by many of the group (of Hadith scholars) and Allab knows best.” **

&)

Meaning:
“And in it (the chain) is Umar 1bn Harun, and he is weak.” !

c)

/ngj o(./ . “ P T B(Z a0 oA -
&9 09 Cha 329 (Og)d [y (oS 4d)
Meaning:

942

“And in it (the chain) is Umar Ibn Harun, and he is weak but dependable.

The last portions of al-Haythami’s words indicate that Umar Ibn Harun’s

narrations may be acceptable if strengthened by other supporting narrations.

11) Al-Hafiz Ahmed al-Busayri (d. 840 AH) mentioned in his Ithaf al-
Khiyara®:

T A2 o 2 s 7, .7, <. ny }E}//
.Qj)ug-fjﬁ-c' anl (A il (g il 015

%0 Majma al Zawa’id (2/198, no. 3203

41 Majma al-Zawa’id (3/63, no. 4335). The same grading was mentioned by al-Haythami
in his Majma al-Zawa’id on 5/138, no. 8623 and 8/98, no. 13170

2 Majma al-Zawa’id (9/273, no. 15497)

433/187, no. 2516 (Dar al-Watn edition)
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Meaning:

“Abii Ya'la related it with a chain of transmission that is weak due to the weakness of Umar
Ibn Harun.”

Also, in his Misbah al-Zujajah fi Zawa’id Ibn Majah** he said:

Chaz 325 S OB o es
Meaning:
“Umar Ibn Harun al-Balkhi, e is weak.”

12) Al-Hafiz Ibn Hajar al-Asqalani (d. 852 AH) has left some gradings in his
various works. In his Tagrib al-Tabhdhib® he said that Umar Ibn Harun

was:

Lal> d\sj ﬂjj.n

Meaning: “Abandoned and he was a Hafiz (of Hadith.”

In his Talkhis al-Habir,*® he said:

has g2 Ol se8 Alg) o A9
Meaning:
“And it is from the narration of Umar Ibn Harun, and be is weak.”

Imam Muhammad Ibn Allan al-Siddiqi (d. 1057 AH) in his Futubat al-
Rabbaniyya*” quoted Ibn Hajar as saying about Umar Ibn Harun:

442/85, no. 644
5 No. 4979

46 6/3034, no. 6425 (Adwa al Salaf edition)
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Ao 09y oy w9 — “Umar Ibn Harun is weak”

13) Al-Hatiz Qasim Ibn Qutlubugha (d. 879 AH) mentioned the following
point about Umar Ibn Harun in his a/-Thigat min: man lam yaq'a fil Kutub al-

Sitta®®
& 4B - “For he is weak.”

14) Imam Muhammad Ibn Abd al-Baqi al-Zarqani (d. 1122 AH) said in his
Sharh on al-Mawahib al-1aduniyya® of Imam al-Qastallani:

Arp ddg c‘;&u\ O9ld p s

Meaning:

“Umar Ibn Harun al Balkhi, and in him is weakness.”

Of those who made a severe form of criticism (jarh) against Umar Ibn Haran
was Imam Abu Zakariyya Yahya Ibn Ma’in (d. 233 AH), who was a great
Hadith master and one of the most high-ranking experts on grading the
narrators of Hadith in his age. He was noted to be somewhat strict and severe
(shadid) in his gradings of narrators in comparison to other experts of jarh

(criticism) and ta’dil (praise) of narrators of Hadith.

47 4/235. This is likely to have been taken by ibn Allan from Ibn Hajar’s Nataij al-Afkar
which has been partially printed

48 2/101, no. 817

4910/313 (Darul Kutub llmiyya edition)
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Various gradings have been recorded from Yahya Ibn Ma’in on the status of
Umar Ibn Haran, so it is worth observing what has been ascribed back to him.

Here are some examples from various students of Ibn Ma’in:

a) In the Ta'rikh 1bn Ma'in (no. 4757) as transmitted by al-Douri:
st Gmd (I Ogln p o gl mh o oF S 1yl JB
Meaning:
“Al-Donri said he heard Yahya 1bn Ma'in say: Umar 1bn Harin al-Balkbz, he is nothing
(laysa bi-shayin).”

The expression laysa bi shayin is not a form of severe Jarh (disparagement) to
Ibn Ma’in but it means that according to Ibn Ma’in the narrator had few
narrations to transmit. This is not the case with Umar Ibn Harun as he was a

Hafiz of Hadith who did transmit a lot also.

This was clarified by Ibn al- Qattan al-Fasi (d. 628 AH) in his Bayan al-Wahm wal
Ieham fi Kitab al-Abkanr with regard to Ibn Ma’in’s statement: “’He is nothing’,

is that his transmission (of narrations) are very few.”

b) In the work known as Min Kalam Abi Zakariyya Yahya Ibn Ma'in fi al Rijal

*las transmitted by Ibn Tahman it was recorded that Ibn Ma’in said:
A8y pd Ogyla o o5

Meaning: “Umar Ibn Harnn: not trustworthy”

o) In the Ta'rikh Ibn Ma'in (p. 54) as transmitted by Ibn Muhriz it was
recorded that Ibn Ma’in said:

%0 5/377; See also Fath al-Mugith (2/127) of al-Hafiz al-Sakhawi (d. 902 AH) and Fayd
al-Qadir (5/118) of Allama Abdur Ra’uf al-Munawi (d. 1031 AH)

s1no. 141
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A8 oo
Meaning: “He s not trustworthy.”

d) In Kitab al-Jarh wa al-Ta'dil (6/141) of Ibn Abi Hatim al-Razi a report
trom Ali Ibn al-Hussain Ibn al-Junayd mentioned him saying:

w&wwaﬁkuu.\éj&e.@g\ifbj)\kw}oﬁdjagw‘ﬁeﬁw

Meaning:

“T heard Yahya Ibn Ma’in say that Umar Ibn Harsin is a liar. He reached Makka’ and
Ja'far Ibn Mubammad died and he (claimed to have) related from him”

This severe Jarh (disparagement) from Ibn Ma’in was not taken to mean that
Umar Ibn Haran was agreed upon to be totally weak and rejected as shall be
seen below from the verdicts of those as great as him, like the famous Imam al-
Bukhari. The position of al-Bukhari shown below is an unequivocal proof that
Ibn Ma'in’s severe disparagement on Umar Ibn Harun was not acceptable to

him at least.

Imam Ahmed Ibn Hanbal (d. 241 AH) was a close counterpart of Ibn Ma'in’s

and he was one of those who narrated from Umar Ibn Harun.

Ibn Hanbal related directly from Umar Ibn Harun in his famous Musnad.”® Abu
Bakr al-Marrudhi (d. 275 AH) reported in his recension of Ibn Hanbal’s a/-1/a/
wa ma’rifa al-rijal* the following from Ibn Hanbal with regard to Umar Ibn

Harun:

S Gy ais S

52 |n Kitab al-Majruhin min al-Muhaddithin (2/63) of lon Hibban (d. 354 AH) it stated
Madina instead of Makka

% See no. 17785 and 18119 (A’lam al-Kutub edition) or see 29/183, no. 17635 and
29/474, no. 17955 of the Mu’assasa al-Risala edition

5P, 49
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Meaning: “T wrote from hime many Hadiths.”

It is also mentioned that Imam Ahmed Ibn Hanbal reported from teachers who
were known to be trustworthy (thiqa) or acceptable (magbul). Al-Hafiz Ibn
Hajar al-Asqalani mentioned in his Tahdhib al-Tahdhib:>

dade & Y 0Ly ¥ ol op ey i

Meaning: “Ahmed (Ibn Hanbal) and Ali Ibn al-Madini would not narrate except from the
acceptable (maqbul).”

Al-Hafiz al-Haythami (d. 807 AH) mentioned in his Majma al-Zawa'id® with
regard to Thabit Ibn al Walid:

L A L 2.0 % g0, PR
O A5 iy A A (57 J33

Meaning: “Abmed narrated from him, and his Shaykhs (teachers) were trustworthy

(narrators).”

Al-Khatib al-Baghdadi narrated with his chain of transmission the following
from Ahmed Ibn Sayyar (al-Marrudhi) in his T2’rikh Baghdad:’

adigg ng.’q A ] sl jj O\sj

Meaning: “And Abi Raja, 1 mean: Qutayba would praise him and declare him
trustworthy.”

Al-Khatib al-Baghdadi also narrated with his chain of transmission the following
from Abu Asim:

S oyt e Coll s i Lilis a8 O

%59/114
%61/199, no. 971

°713/17, no. 5852

30



Meaning: “Umar in our view was the best (ahsan) in taking Hadith from Ibn al-
Mubarak.”

Of the earlier generations of Hadith scholars who have narrated via the route of
Umar Ibn Haran in books which were compiled with the intent of recording
what they considered authentic (Sahih) narrations according to their own
criterion, it is noted that the following authors also narrated Hadiths coming

through the route of Umar Ibn Harun:

1) Ibn Khuzayma® in his Sahih®
2) Al-Hakim in his Mustadrak® via the route of ibn Khuzayma

The fact that Ibn Khuzayma and al-Hakim have recorded some narrations via
Umar Ibn Harun indicates that he was a type of maqgbul (acceptable) narrator to

them.

Now, it is significant to mention what was the stance of the renowned Imam
Muhammad Ibn Isma’il al-Bukhari® (d. 256 AH) on the status of Umar Ibn
Harun al-Balkhi.

It has been presented above that Imam Yahya Ibn Ma’in had made various
disparaging remarks on the status of Umar Ibn Harun. Abu Ja’far Al-Uqayli (d.
322 AH) has mentioned the following going back to al-Bukhart in his Kizab al-
Du’afa % :

Gre o 6B ad @IS S Ogpla e 1 JB (gl Caas 1 JB (adT s

%8 Al-Hafiz Ibn Hajar mentioned in his Tahdhib al-Tahdhib (5/291, no. 493) that lbn
Khuzayma would include in his work of Hadith known as Sahih Ibn Khuzayma narrations
from those he considered to be trustworthy to himself

% no. 493

601/232, no. 848

61 He authored the famous work known as Sahih al-Bukhari

62 3/58, no. 1195 (Dar al-Ta’sil edition)
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“Adam transmitted to me by saying: I heard al-Bukhari say: Umar Ibn Harun al Balkhi
has been (negatively) spoken of by Yahya Ibn Ma 'in.”

The natural question that arises is what was the personal stance of al-Bukhati on

the rank of Umar Ibn Harun as a veritable narrator of Hadith.

Imam Abu Isa al-Tirmidhi (d. 279 AH) was one of the close students of Imam
al-Bukhari. In the Jami of al-Tirmidhi, there is the following narration with al-
Bukhart’s verdict on Umar Ibn Harun al-Balkhi:

c‘u‘ R cw U" 5)""’ R 4.\4) U" 3\3\..4\ R cdj)\.é i,.' }8.9 S J\S Sta GBis -2762
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Translation:
Hannad transmitted to us by saying: Umar Ibn Harun transmitted to us from
Usama Ibn Zayd from Amr Ibn Shu’ayb from his father (who related from)
from his grandfather, that the Prophet 452 would take (hair by cutting) from his beard,
from its breadth and length.
(Al-Tirmidhi said): “This Hadith is gharib (strange). I heard Muhammad Ibn

Isma2’il (al-Bukhari) say: ‘Umar Ibn Harun is Muqaribul Hadith. I do not

know of a Hadith of his that has no origin, or he said, which he is alone
in (narrating) except this Hadith: The Prophet oz would take (hair by cutting)

from his beard, from its breadth and length.’
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And we do not know of it except from the Hadith of Umar Ibn Harun, and I
saw that he (al-Bukharl) had a good opinion (hasan al-ra’i) for Umar (Ibn

Harun).

And I heard Qutayba saying: ‘Umar Ibn Harun was a person of Hadith, and he
would say: Faith (Iman) is saying (qawl) and action (amal).” I heard Qutayba say:
‘Waki Ibn al Jarrah transmitted to us from a man, from Thawr Ibn Yazid that

the Prophet At raised a catapult against the people of (the town known as)

Ta’it’

Qutayba said: I said to Waki: “Who is this (person)? He said: Your companion

Umar Ibn Harun.”

Three significant points that have been mentioned from Imam al-Bukhari from

the above statement of Imam al-Tirmidhi are as follows:

) Umar Ibn Harun was Mugqaribul Hadith
ii) He had a good opinion about Umar Ibn Harun
ify  That al-Bukhari knew that Umar Ibn Harun’s Hadiths all have an

origin except the one about the trimming of the beard as recorded by

al-Tirmidhi (and others)

The meaning of Muqaribul Hadith has been explained by al-Hafiz Abdul Haqq
al-Ishbili (d. 581 AH) in his a/Salah wal Tahajud®® directly from Imam al-

Bukhatt as follows when discussing the narrator known as Abu Zilal:
S e e s Al OF iy ¢ Sl Oylde B i 1 gyt JB
P

Meaning: A~-Bukhari said: “Abu Zilal is Mugaribul Hadith, it is desired that his Hadith
25 near to the Hadith of the trustworthy narrators (al-Thigat); that is there is no problem with

b2

hinm.

63 See p. 170 of the edition by ‘Adil Abul Mu’ati
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Al-Bukhart also declared another narrator known as Abdur Rahman Ibn Ziyad
Ibn An’um al-Ifriqi to be Mugqaribul Hadith and hence strengthened his status
despite others weakening him. This was also mentioned by al-Tirmidhi in his

Jami®* as follows:

o
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Translation:

“Al-Ifrigi is weak to the People of Hadith (Abul-Hadith). Yabya 1bn Sa’id al-Qattan and
others weakened him. Abmed (Ibn Hanbal) said: ‘I do not write the Hadith of al-Ifrigi.” 1
saw Mubammad 1bn Isma'il (al-Bukhari) strengthening bis case (yuqawwi amrahn), and he
would say: ‘He is Mugaribul Hadith.””

Note, the point made by al-Bukhari that only Umar Ibn Harun narrated the
Hadith on trimming the beard from his Shaykh, Usama Ibn Zayd, is not the
case. This is because al-Hafiz Aba Ahmed Ibn "Adi (d. 365 AH) also
mentioned this Hadith about the beard in his a/-Kawil fi du'afa al-rijal® with his
chain of transmission running back via Umar Ibn Harun. After mentioning the

text, he said:
Ogyla o b pb sl 5 o (o) By

Meaning: “And indeed this has been narrated from Usama (Ibn Zayd) by other than Umar
Ibn Harun.”

The fact that Imam al-Bukhati had a favourable stance for Umar Ibn Harun also
demonstrates that the severe disparagement made by Ibn Ma’in and others was

not taken on board by al-Bukhari. It has been shown above that; al-Bukhart

®4Chapter 32, no. 199

65 7/354, published by Maktaba al-Rushd, edited by Mazin al-Sarsawi
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also knew that Ibn Ma’in had spoken negatively about Umar Ibn Harun as
quoted from a/-Du’afa al-Ugqayli.

One can now also come to a conclusion that the vast majority of Hadith
scholars of the past have considered Umar Ibn Harun to be weak in some way,
while a few have considered him to be a type of acceptable (maqgbul) narrator.
The question is can Umar Ibn Harun’s narrations be strengthened to what is
known as a Hasan (good) Hadith if he is corroborated by at least one narrator

who is more reliable than himself or not?

The answer is that his narration of the 20 rak’ats Hadith going back to Jabir (ra)
can be strengthened, as his own pupil known as Muhammad Ibn Humayd al-
Razi (no. 3 in the chain found in Ta'7kh Jurjan) supported him independently.
This is because Muhammad Ibn Humayd, who is overall a more reliable narrator
than Umar Ibn Harun, also narrated the Hadith directly from the next narrator
in the chain of transmission of Ta’rikh Jurjan, namely, Ibrahim Ibn al-Mukhtar.
This will be observable by looking at the next narration below from ak
Mashyakba al-Baghdadiyya of al-Hafiz Abu Tahir al-Silafi.

What supports this is the point quoted eatlier from al-Hafiz Nurud-Din al-
Haythami (d. 807 AH) from his Majma al-Zawa'id:

w
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Meaning:

“And in it (the chain) is Umar Ibn Harun, and he is weak but dependable.”

The last portions of al-Haythami’s words indicate that Umar Ibn Harun’s

narrations may be acceptable if strengthened by other supporting narrations.

6 Majma al-Zawa’id (9/273, no. 15497)
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What fortifies the case for elevating the strength of Umar Ibn Harun’s narration
in T2’rikh Jurjan is the point made by Imam al-Bukhart as quoted above from al-
Tirmidhi:

“T do not know of a Hadith of bhis that has no origin, or he said, which he is alone in

(narrating) except this Hadith: The Prophet %52 would take (hair by cutting) from bis
beard, from its breadth and length.””

Which means that al-Bukhart after inspecting the totality of the narrations that
he knew as being transmitted by Umar Ibn Harun, had noticed that all of
Umar’s narrations besides the one on trimming the beard all had an origin from
other contemporary narrators from the time of Umar Ibn Harun or before him.
This being the case as will become apparent from al-Silafi’s narration below, and
the independent supporting narration going back to the Sahabi, Abdullah Ibn
Abbas (ra).

Moving on, as for the next three narrators going back to Jabir Ibn Abdullah (ra)

in the chain of transmission from Ta’rikh Jurjan, they were the following:

5) Ibrahim Ibn al-Hannaz®
6) Abdur Rahman® and
7) Abdul Malik Ibn Atik

All three of them were also found in the chain of transmission presented by al-
Hafiz Abu Tahir al-Silafi that shall be presented as the second Hadith in this

work now.

Hence, there are actually seven narrators between Hamza Ibn Yusuf al-Sahmi
and the Sahabi, Jabir Ibn Abdullah (ra). For now it is worth mentioning that the

chain of transmission presented from the T2’rikh Jurjan is technically weak

67 The name of the narrator is actually Ibrahim lbn al-Mukhtar as the editor of Ta’rikh
Jurjan mentioned in the footnote (no. 1 under no. 556). This is confirmed by examining
the chain of transmission presented by al-Hafiz Abu Tahir al-Silafi that shall be presented
as the second Hadith in this work

% Who is known as Abdur Rahman Ibn Ata as can be deciphered from the sanad (chain of

transmission) presented by al-Hafiz Abu Tahir al-Silafi in al-Mashyakha al-Baghdadiyya
(see narration no. 2 in this treatise)
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(da’eef) due to the overall weakness of Umar Ibn Harun. Umar Ibn Harun’s
wording does have an independent origin as indicated by the words of Imam al-
Bukhart above, and hence, his narration may be strengthened by a route not
containing his presence as shall become apparent in the ensuing narration

below.
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2) THE NARRATION OF JABIR IBN
ABDULLAH (RA) IN AL-MASHYAKHA
AL-BAGHDADIYYA OF AL-HAFIZ ABU

TAHIR AL-SILAFI (B. 475 AH - D. 576 AH)

The wotk known as a/l-Mashyakha al-Baghdadiyya ® was a collection of the
Hadiths received by al-Hafiz Abu Tahir al-Silafi from his teachers (Mashayikh)
in Baghdad, Iraq. It was compiled in 35 parts according to Ibn al-
Mufaddal,and it is also known as Mujam Shuynkh Baghdad according to al-
Dhahabi in his Ta7ikh al-Islam.”' An eatly manuscript of this work is currently

located in the Escorial Library in Spain.

According to the manuscript catalogue known as Les Manuscrits arabes de I
Escurial“the copy held in the Escorial library was dated 594 AH (1198 CE), but

this seems to be a typographical error. The last page of this specific manuscript

% Besides the Escorial manuscript there are incomplete portions of this work in Istanbul
(Maktaba Fateh Millet, Faydullah Effendi collection, ms. 532 in 73 folios containing only
parts 1-12) and Damascus (Maktaba al-Asad, Zahiriyya collection, no. 3747, Majmu 10,
which has parts 11 and 12 only)

0 As quoted by al-Hafiz al-Dhahabi (d. 748 AH) in his Tadhkiratul Huffaz (4/65, Darul
Kutub llmiyya edition, or see p. 1300 of the 3" revised edition published in 1958 by
Da’iratul Ma’arif al-Uthmaniyya, Hyderabad, India). Al-Dhahabi mentioned it was in 35
parts also in his Siyar A’lam an-Nubala (21/21, Mu’assasa al-Risala edition). Ibn al-
Mufaddal appears to be Ali Ibn al-Mufaddal al-Hafiz (see Siyar A’lam an Nubala, 21/17-
18, of al-Dhahabi).

12/1175 (edited by Bashhar Awwad Ma’ruf)
2 Tome Ill, Théologie. Géographie. Histoire / décrits d'aprés les notes de Hartwig
Derenbourg ; revues et mises a jour par E. Lévi-Provencal by Hartwig Dernbourg (d. 1908

). See vol. 3/p. 281 for details of the manuscript of al-Mashyakha al-Baghdadiyya. The
manuscript number is 1783
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mentioned that it was transcribed by Ibrahim Ibn Uthman Ibn Isa from the
copy of Hammad al-Harrani (d. 598 AH).” Al-Harrani received the text with
fjaza (a warrant of authorisation) from al-Silafi in the year 574 AH, which was
just two years before the death of al-Silafi. The number of folios in this copy
was 348.

In the opening lines of this manuscript copy the narrator known as Hammad al-
Harrani has mentioned his receiving the text by giving the full name of al-Silafi

as follows:
4l BB 3lgeo ¥l ALl il o aedlpl o dat o AT o et oy AT b g
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“Abu Tahir Ahmed Ibn Muhammad Ibn Ahmed Ibn Muhammad Ibn Ibrahim
Ibn Silafa al-Silafi, al-Asbahani (of Isfahan originally), al-Hafiz (the
preserver of Hadith) al-Faqih (the jurisprudent), al-Shafi’i (follower of the
Shafi’t School of law), al-Sufi’# (follower of a specific Sufi path)”

Al-Silafi was one of the greatest preservers of Hadith (Huffaz) in his age, and he

took Hadith with various types of warrants of authorisation (ijaza) in excess of

3 Al-Dhahabi mentioned his biography in his Siyar A’lam an-Nubala (21/385-387) with
the full name being Hammad Ibn Hibatullah Ibn Hammad Ibn al Fadl al-Harrani. Al-
Dhahabi described al-Harrani as being: "al-Imam, al-Muhaddith (the Hadith scholar), al-
Sadiq (the truthful)." Al-Dhahabi quoted Ibn al-Najjar as saying that al-Harrani was born
in 511 AH and died in 598 AH. Al-Dhahabi mentioned that amongst his teachers was al-
Silafi. Examples of his hearing from al-Silafi were mentioned by al-Dhahabi also in his
Siyar A’lam an-Nubala (13/299, 19/230, 19/285, 19/446). Abu Bakr Ibn Nuqgta (d. 629
AH) said that Hammad al-Harrani was Thiqa (trustworthy) in Hadith in his al-Taqyid li
ma'rifa rawa al-Sunan wal Masanid (1/314, no. 316, Da’iratul Ma’arif al-Uthmaniyya
edition)

4 Al-Dhahabi mentioned in his Siyar A’lam an-Nubala (21/22) that al-Silafi took
Tasawwuf (the Sufi path) from Shaykh Ma’mar Ibn Ahmed al-Lunbani
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600 Shaykhs™ from numerous lands on his several journeys. As for his
reliability as a natrator of Hadith then Imam Abu Bakr Ibn Nuqta™ (d. 629 AH)
declared him to be:

Lo Uaylor ai dl> OISy

“He was a Hafiz, (of Hadith), Thiga (trustworthy), precise (dabit) and proficient.”

Imam Abu Sa’d Abdul Karim al-Sam’ani (d. 562 AH) also declared al-Silafi to be
Thiqa (trustworthy) amongst other great qualities as mentioned in his Dhay/
Ta'’rikh Baghdad.”

Hafiz al-Dhahabi extolled al-Silafi with the following titles in his Szar A lam an-
Nubala™
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“The Imam, the greatly learned, the Hadith scholar (Mubaddith), al-Hafiz (preserver of
Hadith), the Mufti, Shaykbul-Islam, nobility of the senior aged scholars (al-mu ammarin).”

As for the narration from Jabir Ibn Abdullah (ra) mentioning the rak’ats of

Tarawih, then al-Silafi mentioned it under the Juzz™ (section) headed as follows:

> See Siyar (21/21) of al-Dhahabi for his taking from over 600 Shaykhs from Isfahan
alone. Al-Dhahabi also described al-Silafi as the Musnid al-Dunya (The one who
possessed the most chains of transmission in the whole world in his age) in his al-Ibar fi
khabr man ghabar (3/71)

8 In his al-Taqyid li ma'rifa rawa al-Sunan wal Masanid (1/204, no. 199, Da’iratul Ma’arif
al-Uthmaniyya edition)

" Quoted from al-Sam’ani by al-Dhahabi in his Siyar (21/23)
821/5

" Folio 118a
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“From the Hadith of Abu Muhammad al-Khallal al-Hdfiz (the preserver of
Hadith) as reported from his teachers.”

To work out the full chain of transmission (sanad) presented by al-Silafi one
needs to first of all mention the chain of transmission for the narration from

Jabir (ra). The narration was mentioned as follows in the original Escorial

manuscript copy™:
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The portion circled in red mentioned 24 rak’ats of Salah. The above (starting

from the last part of the second line) has been typed up in modern script as

follows:
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Translation:

80 Folio 122a



“Abul Fadl Ubaydullah Ibn Abdur Rahman al-Zuhri transmitted to us from
Muhammad Ibn Harun Ibn Humayd al-Razi®' who transmitted to us from
Ibrahim Ibn al-Mukhtar from Abdur Rahman Ibn Ata from Ibn Atik from Jabir

(Ibn Abdullah): 'That the Prophet /i emerged at night in Ramadan
and prayed with the people 24 rak’ats.”

Ibn Haywayh transmitted to us from Ibn al-Mujallad, by increasing (the above
wording to): “And three rak’ats of Witr (prayer).”

At the beginning of the section where al-Silafi narrated what reached him from
Abt Muhammad al-Khallal he gave the following sanad (chain of transmission)
back to al-Khallal (which then continued onwards)
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“The most sublime Shaykh Aba Muhammad al-Hasan Ibn Abdul Malik Ibn
Muhammad Ibn Yusuf, the just one (al-Adl) informed us, by my reading upon
him with a large section from the compilations of al-Khallal in the month of
Rajab in the year 494 (AH), from Kitab al-Tahara (The Book of Purification).
The most sublime Shaykh Abu Muhammad al-Hasan Ibn Muhammad Ibn al-
Hasan al-Khallal, the Hafiz transmitted to us...”

Abu Muhammad al-Hasan al-Khallal heard from Abul Fadl Ubaydullah Ibn
Abdur Rahman al-Zuhri as will be proven below. One point that needs
addressing is that the scribe has made some copying errors in the above chain
going back to Jabir Ibn Abdullah (ra).

81 This should actually be Muhammad Ibn Harun — relating from — Ibn Humayd al-Razi.
See the explanation provided.
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In the original manuscript shown above one of the narrators was given as
Muhammad Ibn Harun Ibn Humayd al-Razi. This should actually be
Muhammad Ibn Harun — relating from — Ibn Humayd al-Razi.** The latter
being Muhammad Ibn Humayd al-Razi that was also in the first chain of
transmission as presented in Ta’rikh Jurjan of Hamza al-Sahmi eatlier on.
Muhammad Ibn Harun is actually known as Muhammad Ibn Harun Ibn
Humayd Ibn al-Mujaddar al-Baghdadi, as will be demonstrated below.

After presenting these points the actual and fully connected chain of
transmission that al-Hafiz al-Silafi transmitted going back to the noble Sahabi,
Jabir Ibn Abdullah (ra) is as follows:
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8 The name of Muhammad lbn Humayd al-Razi presented as Ibn Humayd al-Razi has
been mentioned as such narrating from his teacher Ibrahim lbn al-Mukhtar in other books
of Hadith. See for example Musnad Ali Ibn al-Ja’d (p. 605, no. 1389, Maktaba al-Falah
edition) as follows:

Oudad) 3350 e sl agle 0 e & Qg O g ¢ Jiaa

Other examples can be observed from Imam Muhammad Ibn Jarir al-Tabari narrating

from his teacher Muhammad Ibn Humayd al-Razi with the name Ibn Humayd al-Razi in
his Tahdhib al-Athar Musnad Umar (no’s - 36, 99 and718)
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Translation:

The most sublime Shaykh Abi Muhammad al-Hasan
Ibn Abdul Malik Ibn Muhammad Ibn Yusuf, the just
one (al-Adl) informed us, by my reading upon him
with a large section from the compilations of al-
Khallal in the month of Rajab in the year 494 (AH),
from Kitab al-Tahara (The Book of Purification). The
most sublime Shaykh Abii Muhammad al-Hasan Ibn
Muhammad Ibn al-Hasan al-Khallal, the Hafiz,
transmitted to us, Abil Fadl Ubaydullah Ibn Abdur
Rahman al-Zuhri transmitted to us from Muhammad
Ibn Harun who transmitted to us from Ibn Humayd
al-Razi who transmitted to us from Ibrahim Ibn al-
Mukhtar, from Abdur Rahman Ibn Ata, from Ibn
Atik, from Jabir (Ibn Abdullah):

'That the Prophet 5.t emerged at night in Ramadan
and prayed with the people 24 rak’ats.”

Ibn Haywayh transmitted to us from Ibn al-
Mujallad, by increasing (the above wording to):
“And three rak’ats of Witr (prayer).”

The figure of 24 rak’ats refers to four rak’ats of Isha prayer followed by twenty

rak’ats of Tarawih, which was all prayed in congregation on those few nights

that the Prophet Ayt actually lead Tarawth in congregation.

Hence, there are actually eight narrators between al-Silafi and the Sahabi, Jabir
Ibn Abdullah (ra). As stated earlier, four of the narrators in al-Silafi’s chain of
transmission are also found in the chain of transmission mentioned from

T2’rikh Jurjan of al-Sahmi earlier on. These four being:
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Muhammad Ibn Humayd al-Razi, Ibrahim Ibn al-Mukhtar, Abdur Rahman Ibn
Ata and Ibn Atik

A look at the sub-narrators:

Abu Muhammad al-Hasan Ibn Abdul Malik Ibn Muhammad
Ibn Yusuf (d. 497 AH)

1) Aba Muhammad al-Hasan Ibn Abdul Malik Ibn Muhammad Ibn Yusuf
(d. 497 AH) was the teacher of Abu Tahir al-Silafi in Baghdad. The chain of
transmission mentioned that al-Silafi heard from him in the year 494 AH when
al-Silafi was around 19 years of age. Some scholars have also mentioned that
al-Silafi was born in 472 AH® rather than 475 AH.** If he were born at the
earlier date then he would have been approximately 22 years of age when he
heard from Abu Muhammad al-Hasan Ibn Abdul Malik.

As for the status of this narrator then al-Silafi has described him as being al-Adl
(the just one). In terms of accreditation (tawthiq) then the trustworthy Hafiz of
Hadith known as Qasim Ibn Qutlubugha (d. 879 AH) has mentioned the
tollowing points about Abu Muhammad al-Hasan Ibn Abdul Malik Ibn
Muhammad Ibn Yusuf in his work listing trustworthy narrators known as a/

Thigat niint man lam yaq'a fil Kutub al-Sitta:®
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8 See al-Dhahabi’s Siyar (21/37) for this date as well as the year 478 AH also
8 His birth being in 475 AH was mentioned by al-Dhahabi in his Siyar (21/7)

8 3/370, no. 2813

45



2)

A ols O) 48 OISy (cals o 4l OISy (Caddl e Caas 15yl JBy

s 551y Ty 0wl 52 Tt gl O U J6 - alndi Jy

The crucial points from the above are the following points in accreditation

(tawthiq) of Abu Muhammad al-Hasan Ibn Abdul Malik:

) Shuja al-Dhubhali said he was: Saduq (truthful)
i) Al-Abdari said he was: Thiqa (trustworthy), insha Allah
iii)  Al-Silafi mentioned that al-Anmati would praise him (athna alayhi)

Al-Dhahabi has also mentioned in his T2’rikh al-Islam® that Aba Muhammad
died in 497 AH and al-Silafi was one of those who narrated from him. Hence,
Abu Muhammad al-Hasan Ibn Abdul Malik Ibn Muhammad Ibn Yusuf was a
trustworthy narrator of Hadith.

Abu Muhammad al-Hasan Ibn Muhammad Ibn al-Hasan al-
Khallal (b. 352 AH - d. 439 AH)

The second narrator in the chain of transmission was the Hafiz of Hadith, Aba
Muhammad al-Hasan Ibn Muhammad Ibn al-Hasan al-Khallal (b. 352
AH - d. 439 AH).*" The leading Muhaddith and Histotian of Iraq known as al-
Khatib al-Baghdadi (d. 463 AH) has mentioned al-Khallal’s biography in his
Ta'rikh Baghdad® He has mentioned that al-Khallal was born in the year 352
AH and died in 439 AH. As for accreditation (tawthiq) on al-Khallal as a
reliable transmitter of Hadith, then al-Khatib said:

A& Oy s LS

8 10/789 (Bashhar Awwad edition)

87 He authored a work known as Karamatul Awliyya (Miracles of the friends of Allah)
which is in print

8 8/453, no. 3950 (Bashhar Awwad edition)
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“We wrote from him, and he was trustworthy (thiqa).”

Al-Hafiz Abul Faraj Ibn al Jawzi (d. 597 AH) has also mentioned him in Ais a/-
Muntazam fi Ta'rikh al-muluk wal umanm,” and he has made tawthiq (accreditation)
on him by saying:

& O\Sy

“He was trustworthy (thiga).”

Al-Hafiz al-Dhahabi has also included al-Khallal in his Tadbkiratul Huffaz *
where he has also declared him thiqa (trustworthy), and in his Séyar Alam an-
Nubala °* he praised him by saying:
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“The Imam, the Hafiz (of Hadith), the excellent, Muhaddith (Hadith scholar) of
Iraq.”

Al-Hafiz Ibn al-Jawzi (d. 597 AH) has provided a chain of transmission in his
Mashyakha’Ibn al-Jawzi, which has the connection of narrator no. 1 - Abu
Muhammad al-Hasan Ibn Abdul Malik Ibn Muhammad Ibn Yusuf narrating
trom narrator no. 2 — al-Hasan Ibn Muhammad al-Khallal. Imam Muhibud-Din
Ibn al Najjar (d. 643 AH) has also presented this connection between these two
narrators and no. 1 hearing from no. 2 in his Dbay/ Ta’rikh Baghdad.”® This has

8915/309

% 3/1109

9117/593, no. 396

92 See p. 196 from his 85" Shaykh (Dar al-Gharb al-Islami edition)

93.17/72 (printed alongside the Darul Kutub al-Iimiyya edition of Ta’rikh Baghdad by al-
Khatib al-Baghdadi)

47



3)

been mentioned to show that there is no disconnection in the chain of

transmission so far and narrator no. 1 did hear from no. 2

Hence, Abu Muhammad al-Hasan Ibn Muhammad Ibn al-Hasan al-Khallal was

a trustworthy narrator.

Abul Fadl Ubaydullah Ibn Abdur Rahman al-Zuhri (d. 381 AH)

The third narrator was Abil Fadl Ubaydullah Ibn Abdur Rahman al-Zuhri
(d. 381 AH). His biography has been mentioned by al-Khatib al-Baghdadi in his
T2’rikh Baghdad”*where he mentioned that he was born in 290 AH and died in
381 AH. Al-Khatib also mentioned that amongst Abul Fadl al-Zuhti’s teachers
was Abu Muhammad al-Khallal (who was narrator no. 2 above), and amongst
his students was Muhammad Ibn Harun Ibn al-Mujaddar (who is narrator no. 4

in al-Silaft’s chain).

As for his veracity as a reliable narrator of Hadith then al-Khatib al-Baghdadi

said:

- aea

a5 Oy —  “He was trustworthy (thiga)”

Al-Khatib also mentioned the following five scholars who made tawthiq
(accreditation) on the status of Abul Fadl al-Zuhri:

% 12/96, no. ,5484 (Bashhar Awwad edition). One may also see his biography in al-
Dhahabi’s, Siyar A’lam an-Nubala (16/392, no. 282) where he described Abul Fadl al-
Zuhri as being: ()&l i el "35?3\ Al & — “The Shavkh, the scholar, the
trustworthy, the worshipper, Musnid al-Iraq (the one with many chains of transmission in
Iraq).”

48



a) Al-Azaji” said on one occasion about him: W J! &&d) gidl — “The Shaykh,

the trustworthy, the content.” He also said: & &b — “Trustworthy

Shaykh”

b) Al-Azhari® said: 4& a1 Jadll g — “Abal Fadl al-Zuhri, trustworthy
(thiqa).”

c) Al-Daraqutni 7 said: g & ¢» — “He is trustworthy (thiqa), truthful
(saduq).”

d) Al-Barqani®® said that he was: & — "Trustworthy”
e) Al-Atgi” said that he was: &) L2l idl — “The good Shaykh, the
trustworthy (thiga).”

Abdul Karim al-Sam’ani (d. 562 AH) mentioned his full name with tawthiq

(accreditation) as follows in his a/-Ansdb:'"

% This is Abdul Aziz lon Ali al-Azaji (d. 444 AH) who was one of al-Khatib’s teachers.
His biography is in Ta’rikh Baghdad (12/244, no. 5599) where al-Khatib said he was
Saduq (truthful) as a narrator of Hadith

% This is Abul Qasim al-Azhari (d. 435 AH) who is known as Ubaydullah Ibn Ahmed lbn
Uthman. His biography is also in Ta’rikh Baghdad (12/120, no. 5512) and also in Siyar
A’lam an-Nubala of al-Dhahabi, 17/578, no. 383)

9 This is Imam Abul Hasan al-Daraqutni (d. 385 AH) who is well known for his Hadith
collection entitled as Sunan al-Daraqutni

% This is Imam Abu Bakr al-Bargani (d. 425 AH) who was one of the teachers of al-
Khatib al-Baghdadi. His biography is in Ta’rikh Baghdad (6/26, no. 2515) and Siyar
A’lam an-Nubala (17/464, no. 306) of al-Dhahabi

% This is Ahmed lbn Muhammad al-Atigi (d. 441 AH). His biography is in Ta’rikh

Baghdad (6/36, no. 2522) where al-Khatib said he was Saduq (truthful) as a narrator of
Hadith

49



O A ot el o s ol ) e et o ) e o A s Juadl) il
) 3Ysl e B OIS (galuadl g AN Cge p B s oy el

“Abul Fadl Ubaydullah Ibn Abdur Rahman Ibn Muhammad Ibn Ubaydullah
Ibn Sa’d Ibn Ibrahim Ibn Sa’d Ibn Ibrahim Ibn Abdur Rahman Ibn Awf al-
Zuhri al-Baghdadi, he was trustworthy (thiqa), from the progeny of Hadith
scholars (muhaddithin).”

Al-Sam’ani also mentioned that Abu Muhammad al-Khallal (narrator no. 2
above) also heard from Abul Fadl al-Zuhri. He also mentioned the tawthiq of
al-Daraqutni exactly as quoted above in Ta’rikh Baghdad.

Abul Faraj Ibn al Jawzi (d. 597 AH) mentioned his biography in his a/-Muntazanm:
i Ta’rikh al-Muluk wal Uman.""' He made tawthiq on him by saying:

>\l e &85 Oy — “He was thiga (trustworthy), from the pions ones.”

Rashidud-Din al-Attar (d. 662 AH) made the following tawthiq (accreditation)
on him in his Nughatun Nazir'*:

cogell) Oty oLl F gl w08 —

“He was one of the pious Shaykhs, and (from) the trustworthy and the reliable

(narrators).”

Hence, Abul Fadl Ubaydullah Ibn Abdur Rahman al-Zuhri was a trustworthy

narratot.

100 6/351-352
101 14/359-360, no. 2886

102 p 90 (Dar Ibn Hazm edition)
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Muhammad Ibn Harun (d. 312 AH)

4) The fourth narrator was Muhammad Ibn Harun (d. 312 AH). His biography
was mentioned by al-Khatib al-Baghdadi (d. 463 AH) in his Ta7ikh Baghdad,'”
where he said his full name was Muhammad Ibn Harun Ibn Humayd Abu Bakr,
known as Ibn al-Mujaddar.'” He was from Baghdad as mentioned in a/~-Ansab'”
of Abdul Karim al-Sam’ani (d. 562 AH), and al-Dhahabi in his Szyar A’lam an-
Nubala."Al-Dhahabi described him as being al-Shaykh al-Muhaddith (the
Shaykh, the scholar of Hadith) in the same reference just given. He died in 312
AH according to al-Khatib and the same was said by al-Dhahabi in the last

given reference.

Both al-Khatib and al-Sam’ani mentioned that Muhammad Ibn Harun took
Hadith from Muhammad Ibn Humayd al-Razi (who is the next narrator in al-

Silafi’s chain under scrutiny), and the point that Abul Fadl al-Zuhri (narrator no.
3 above) took Hadith from Muhammad Ibn Harun.

As for his veracity as a narrator of Hadith then al-Khatib said in the above
reference given from his Ta'rikh Baghdad:

adi O\Sy - “He was trustworthy”

103 4/567, no. 1730

194 The name being spelt as lbn al-Mujaddar was mentioned by al-Dhahabi in his al-
Mugtana fi Sard al-Kuna (no. 842)

105 12/92, no. 3646

106 14/436, no. 242
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5)

Abu Abdullah al-Hakim (d. 405 AH) has narrated via the route of Muhammad
Ibn Harun once in his Mustadrak al-Hakim,!” which means that al-Hakim
considered him to be a reliable narrator. This became more apparent when he
gave different routes back to that single narration which all went back to
Muhammad Ibn Ishaq, relating from al-Zuhri, and in one of the routes was

Muhammad Ibn Harun. After presenting the routes and the textual wording of
the Hadith, al-Hakim said:

w °@i - R ° &/} °o ~ s /° T e 1~ 2, 3‘2‘. K /~./.ﬁ [
gf;h)j\ g& ¢ d\?awlg: oS S gag./.G-\ RV 9‘5) LSL; uu.:J\ g‘ﬂ}h Sl W9

Meaning: “Tndeed all of these trustworthy narrators (thigat) agree on the transmission of this
Hadith from Mubammad 1bn Ishaq from al-Zubri.”

Since one of the routes was via Muhammad Ibn Harun, then al-Hakim has
indicated that Muhammad Ibn Harun was a thiqa (trustworthy) narrator

according to his standards.

Hence, Muhammad Ibn Harun was a trustworthy narrator of Hadith.

Muhammad Ibn Humayd al-Razi (b. 160 AH — d. 248 AH)

The fifth narrator was Muhammad Ibn Humayd al-Razi (b. 160 AH - d.
248 AH) who was originally from the town known as Rayy in Persia (Iran) but
also moved to Baghdad where he heard from others. He is a narrator that was
also found in the chain of transmission presented from Ta’rikh Jurjan. In the

latter work, Muhammad Ibn Humayd narrated from Umar Ibn Harun who took
from Ibrahim Ibn al Mukhtar.

107:1/87, no. 295. The narrator who took from Muhammad Ibn Harun in the Mustadrak
was Muhammad Ibn al-Muzaffar al-Hafiz, and al-Dhahabi has mentioned in his Siyar
A’lam an-Nubala (14/436) that Muhammad Ibn al-Muzaffar was one of those who took
Hadith from Muhammad Ibn Harun
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In al-Silafi’s chain of transmission (sanad), Muhammad Ibn Humayd heard the
same narration directly from Ibrahim Ibn al-Mukhtar. Hence, despite Umar Ibn
Harun being overall weak (da’eef), his student, Muhammad Ibn Humayd, has
supported his narration independently and verified a very similarly worded

narration from their common teacher, Ibrahim Ibn al-Mukhtar.

This now leads us onto the discussion of the overall reliability of Muhammad

Ibn Humayd when he specifically related from Ibrahim Ibn al-Mukhtar in al-

Silafi’s chain of transmission. A substantial amount of jarh (dispraise) and ta’dil
(praise) has been recorded on the personality of Muhammad Ibn Humayd al-
Razi. In order to determine his veracity when specifically relating from the next
narrator in the chain (no. 6 — Ibrahim Ibn al-Mukhtar) one needs to investigate
the matter by means of discerning what the scholars of Hadith have noted and

determined over time.

In order to accomplish this task the following aspects of jarh (dispraise) and
ta’dil (praise) have primarily been mentioned by al-Hafiz Ibn Hajar al-Asqalani
(d. 852 AH) in his Tahdhib al-Tahdhib, followed by some points that were
unmentioned by al-Hafiz Ibn Hajar also in order to reach a more conclusive

deduction on his status when narrating specifically from Ibrahim Ibn al
Mukhtar.

Muhammad Ibn Humayd was born in the year 160 AH according to al-Hafiz al-
Dhahabi in his Siyar A’lam an-Nubala"® and he died in 248 AH according to the

same reference by al-Dhahabi.'"”

The following is from Tahdhib al-Tahdhib'"’ of al-Hafiz Ibn Hajar al-Asqalani (d.
852 AH), followed by an English translation'!! of the most important aspects:

108 11/503, no. 137
109 Sjyar, 11/506
110 9/127-131

111 The translation starts from where the *** have been placed
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Before presenting the translation, it is pertinent to note that al-Hafiz Ibn Hajar
has mentioned that amongst the teachers of Muhammad Ibn Humayd al-Razi

was Ibrahim Ibn al-Mukhtar (narrator no. 6 below).

Amongst his prominent students were: Abu Dawud (author of the Sunan), al-
Tirmidhi (the author of al-Jami), Ibn Majah (the author of the Sunan), Ahmed
Ibn Hanbal (the founder of the Hanbali Madhhab and compiler of the Musnad),
Yahya Ibn Ma’in (one of the foremost experts on the background to Hadith
narrators in his age), Muhammad Ibn Yahya al-Dhuhali, Abu Bakr Ibn Abi al-
Dunya (who authored several Hadith based works), Muhammad Ibn Jarir al-

Tabari (the famous Qur’anic exegete and Historian), as well as others.
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Translation:

Abu Zura said: “Whosoever missed Ibn Humayd must suffice on having

lengthier chains in ten thousand hadiths.”

‘Abdullah Ibn Ahmed recorded his father [Ibn Hanbal] as saying: “Knowledge

will not cease to exist in Rayy for as long as Muhammad Ibn Humayd is still

alive.”

‘Abdullah (Ibn Ahmed) said: Muhammad Ibn Humayd visited us [ie. in

Baghdad| when my father was in the army. When he left, my father returned and
his students began asking him about him (Ibn Humayd). He asked me: “What is
the matter with these people?” I replied: “He [Ibn Humayd] came here and
related hadiths to them which they do not recognise.” He asked me: “Did you
write from him?” I answered: “Yes.” I showed it [i.e. his notebook] to him,

upon which he remarked: “His Hadith from Ibn al-Mubarak and Jarir is

Sahih (rigorously authentic); as for his Hadith from the people of Rayy,!!?
9 113

he knows better.

112 Tbrahim Ibn al-Mukhtar was from Rayy and he is the teacher of Muhammad Ibn
Humayd in al-Silafi’s chain of transmission

113 |bn Hibban mentioned the following narration in his Kitab al-Majruhin (2/303, no.
1009) that was not mentioned by Ibn Hajar al-Asgalani in his Tahdhib al-Tahdhib:
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Translation:

He also said: | heard lbrahim Ibn ‘Abd al-Wahid saying: Salih Ibn ‘Abdillah Ibn Ahmed
Ibn Hanbal said: “One day, I was with my father, when someone knocked on the door. |
went [to open it]; Abi Zur‘a and Muhammad Ibn Muslim lbn Warah were [outside the
door] seeking permission [to enter].” He mentioned a story, then said: “Thereafter, they
spoke for a while. 1bn Warah said: ‘O Abi ‘Abdillah [i.e. Ahmed Ibn Hanbal], have you
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Abu Quraysh Muhammad Ibn Jumuah said: I was in the gathering of al-

Saghani'"* wherein he narrated from Ibn Humayd. I said: “You narrate from Ibn
Humayd?” He answered: “Why should I not narrate from him when Ahmed
[Ibn Hanbal] and Yahya [Ibn Main] haver” I also asked Muhammad Ibn Yahya
al-Dhuhali: “What do you say regarding Muhammad Ibn Humayd?” He said:

“Do you not see me narrating from this very man?”!">

seen Mukammad Ibn Humayd?’ He answered ‘Yes.” He [Ibn Warah] asked: ‘What do you
maintain regarding his Hadith? ' He replied: ‘When he narrates from Iraqis, he presents
sound things; [on the other hand,] when he narrates from the people of his locality, such
as Ibrahim |bn al-Mukhtar and the likes, he brings unknown things — it is not known what
they are.’”

Ibn Hibban has narrated this report on the authority of his teacher, Ibrahim Ibn Abdul
Wahid al-Baghdadi who appears to be an unknown (majhul) narrator whose status and
biography was un-locatable by the writer of these lines. Hence, the narration is not proven
to be sound. Even if it was established then it goes to show that Muhammad Ibn Humayd
al-Razi would narrate soundly from the Iraqi’s, but when he narrated from Ibrahim Ibn al-
Mukhtar or others from Rayy originally, then Ibn Hanbal was unfamiliar with such
narrations. This does not mean his narrations from Ibrahim Ibn al-Mukhtar were unsound
but merely that Ibn Hanbal had not heard of such narrations. Other scholars of Hadith did
know of the status of Muhammad Ibn Humayd’s narrations from Ibrahim Ibn al-Mukhtar,
one such scholar was the Muhaddith of Baghdad in his time known as Abul Hasan al-
Daraqutni (d. 385 AH). See later for an example from al-Daraqutni.

The fact that al-Hafiz Ibn Hajar has not mentioned the above from Ibn Hibban seems to
indicate that he did not depend on it, especially since he quoted from Abdullah 1bn Ahmed
Ibn Hanbal as saying from his father, 1bn Hanbal (as quoted above from al-Tahdhib of lbn
Hajar) on Muhammad Ibn Humayd: “As for his Hadith from the people of Rayy, he knows
better.”

114 This is Muhammad lbn Ishaq al-Saghani who took from reliable narrators (see later for
a quote on this)

115 This is an indication that al-Dhuhali considered Muhammad Ibn Humayd to be reliable
as a narrator of Hadith. Abu Ahmed al-Hakim claimed in his Asami wal Kuna (5/263) that
al-Dhuhali abandoned the narrations of Muhammad Ibn Humayd al-Razi. This was not
mentioned by Ibn Hajar in his Tahdhib al-Tahdhib quoted above and it is likely to be
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Ibn Abi Khaythama said: Ibn MaTn was asked [about Muhammad Ibn Humayd];

he answered: “Trustworthy (thiqa); there is no objection to him; an intelligent

man from Rayy.”

‘Alf Ibn al-Hussain Ibn al-Junayd recorded Ibn Main as saying: “Trustworthy

(thiqa); these hadiths he natrates are not his own; they are of his teachers from

whom he narrates.”
Abu al-‘Abbas Ibn Said said: I heard Jafar Ibn Abi ‘Uthman al-Tayalisi saying:
“Ibn Humayd is trustworthy (thiqa). Yahya (Ibn Ma'in) wrote (Hadith) from

him, as did those who said about him that he is greater than they are.”

Abu Hatim al-Razi said: Yahya Ibn Ma’in asked me regarding Ibn Humayd
before whatever happened, happened; he asked: “For what are they hostile to
him for?” I replied: “His book reads one thing, and he says: ‘this is not so,” then
takes a pen and alters it.” He remarked: “How bad this trait is! He visited us in

Baghdad. We took the book of Ya'qub al-Qummi from him; we distributed the

papers amongst us, and Ahmed was with us. We did not see anything but

goodness.”

Ya‘qub Ibn Shayba said: “Muhammad Ibn Humayd has many objectionable

narrations.”
Al-Bukhati''® said: “His Hadith requires inspection.”
Al-Nasa1 said: “He is not trustworthy.”

Al-Jawzajani said: “He had a bad school of thought'"’; not reliable.”

unestablished from al-Dhuhali that he abandoned Muhammad Ibn Humayd, and thus not
mentioned by Ibn Hajar

116 See below for an example of a Hadith graded to be Hasan by al-Bukhari in the Jami al-
Tirmidhi via the route of Muhammad Ibn Humayd al-Razi

1171t is also to be noted that despite al-Jawzajani being a reliable Hadith scholar he was
also suspected of being a Nasibi, i.e. one who had animosity for the great Sahabi, Ali lbn
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Fadlak al-Razi'"® said: “I have fifty thousand hadiths from Ibn Humayd; I do not

narrate a letter from him.”

Ishaq Ibn Mansur al-Kawsaj'"” said: Muhammad Ibn Humayd read Kitab al-
Maghazi to us from Salama. It so happened that I visited ‘Ali Ibn Mihran; I saw
him reading Kitab al-Maghazi from Salama. I said: ‘Muhammad Ibn Humayd
read [Kitab al-Maghazi] to us [from Salama].” ‘Al was baffled; he said:

‘Muhammad Ibn Humayd heard it from me.””!®

Salih Ibn Muhammad al-Asadi said: “Whatever would reach him from Sufyan,
he would assign it to Mihran; and whatever would reach him from Mansur, he

would assign it to ‘Amr Ibn Abi Qays.” He continued: “We used to be

Abi Talib (see al-Daraqutni’s comment under al-Jawzajani’s entry in Tadhkiratul Huffaz
of al-Dhahabi, 2/100, no. 568).

18 Even if Fadlak al-Razi stopped narrating Hadiths from Muhammad Ibn Humayd this
was not accepted by one greater than him, namely, Yahya Ibn Ma‘in. This is because
Fadlak al-Razi narrated the following tawthiq (accreditation) from Ibn Ma‘in as recorded
by al-Khatib al-Baghdadi in his Ta’rikh Baghdad (13/162):
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Meaning: “Fadlak al-Razi said: | asked Yahya Ibn Ma‘in about Muhammad lbn Humayd
al-Razi, and he said: trustworthy (thiga). | asked him about Uthman Ibn Abi Shayba, and
he said: trustworthy (thiga), and | asked him about Ibn Abi Shayba, and he said:
trustworthy (thiga). | then said: “Who is more liked to you? Ibn Humayd or Uthman? He
said: They are both trustworthy, faithful and reliable.”

119 Ishaq lon Mansur al-Kawsaj was one of those who disparaged Muhammad lbn
Humayd, but his own teacher Ahmed Ibn Hanbal, praised him as mentioned above

120 1t may be possible that Ibn Humayd heard the Kitab al-Maghazi from Ali Ibn Mihran
and on another occasion from Salama (Ibn al-Fadl). This is because Ibn Humayd did
narrate from Salama as Ibn Hajar al-Asgalani mentioned under this entry on Muhammad
Ibn Humayd
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suspicious of everything Ibn Humayd would relate to us.” In another place, he
said: “He used to narrate too much Hadith; I have not seen a2 man more
audacious on Allah than him: he used to take people’s hadiths and change one
with the other.” He also said: “I have not seen a greater expert in lies'?! than
two: Sulayman al-Shadhakuni and Muhammad Ibn Humayd.” He had

memortised all of his Hadith.

Jafar Ibn Muhammad Ibn Hammad said: I heard Muhammad Ibn Isi al-

Damighani saying when Hartan Ibn al-Mughirah died: “I asked Muhammad Ibn
Humayd to bring out to me everything he has heard. He brought out paper slips;

I counted everything in it to be somewhat three hundred and sixty hadiths.”

Jatar said: Ibn Humayd narrated from Haran after ten thousand something

hadiths.”

Abu Zur2’s cousin, Abul Qasim, said: I asked Abu Zura regarding Muhammad

Ibn Humayd; he indicated his finger to his mouth. I asked: “He used to lie?”
With his head, he replied in the affirmative. I said [in his justification]: “He had
grown old'?*; perhaps people used to invent (claims) upon him by means of

deception?” He said: “No, my son, he used to deliberately.”

121 Note that lying does not always mean the invention of falsehood but it can also mean
making mistakes. This statement from Salih al-Asadi does not prove that Ibn Humayd
would make errors in the transmission from Ibrahim Ibn al-Mukhtar, which is our
principle concern here.

122 This quote goes to show that accusations were levelled against Muhammad Ibn
Humayd once he grew older. This can be explained by suggesting that when Ibn Humayd
was younger he was more accurate in narrating from his teachers and thus reliable. One
also needs to take into account if this held true when he narrated from Ibrahim Ibn al
Mukhtar also. Hence, we also find that there is also a report whereby Abu Zur’a
considered Muhammad Ibn Humayd al-Razi to be thiga (trustworthy). Al-Hafiz Abu
Ahmed Ibn “‘Adt (d. 365 AH) mentioned in his al-Kamil fi du’afa al-rijal (9/391, no.
15638 ) the following:
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Abu Nuaym Ibn ‘Adt said: “I heard Abu Hatim al-Razi in his house — and with
him were Ibn Khirash and a group of scholars and Huffaz from the people of
Rayy - they mentioned Muhammad Ibn Humayd and unanimously agreed he is
extremely weak in Hadith; he relates things he has not heard; and he takes the

hadiths of the people of Basra and Kufah, then narrates them attributing them
123

to the people of Rayy.

Abu Hatim said: T visited Muhammad Ibn Humayd — and with him was ‘Awn

Ibn Jafit — then Ibn Humayd began narrating a Hadith from Jarit'* wherein

there is a couplet. ‘Awn said: “This couplet is not in the Hadith; in fact, it is
from my father’s words.” Ibn Humayd ignored him and continued narrating
it-125

Abu ’l-Abbas Ibn Said said: I heard Dawud Ibn Yahya saying: “Abu Hatim

previously narrated to us from him, then abandoned [narrating from| him.” He

Meaning: “I heard Muhammad Ibn Ibrahim al-Mingari saying: ‘I heard Fadlak al-Sa’igh
saying: Abt Zur‘a al-Razi said: ‘I heard Abu ‘Abdillah Muhammad lbn Humayd, who |
deem trustworthy (thiga), and then he mentioned a story.””

123 This statement does not clarify if he did this specifically when narrating from Ibrahim
Ibn al-Mukhtar and if he did this in his younger age or when he was in his old age as the
last quotation indicated from Abul Qasim. Nor does it indicate if he was specifically
unreliable when narrating from Ibrahim Ibn al-Mukhtar who was from Rayy, but moved to
Baghdad, and Ibn Humayd heard the Hadith on 20 rak’ats from him most likely in
Baghdad

124 Note that it has already been quoted above that Imam Ahmed lbn Hanbal said about
Muhammad Ibn Humayd’s Hadiths from Jarir: “His Hadith from lbn al-Mubarak and
Jarir is Sahih (vigorously authentic); as for his Hadith from the people of Rayy, he knows
better.”

125 This incident goes to show that Ibn Humayd would sometimes make errors but as said
above one needs to determine if that was the case when narrating specifically from
Ibrahim Ibn al-Mukhtar
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also said: I heard Ibn Khirash saying: “Ibn Humayd related to us — and by Allah,

he used to lie.””!2

Said Ibn ‘Amr al-Bardhat said: I said to Abu Hatim: “According to you, what is

the most authentic narration on Muhammad Ibn Humayd al-Razi?” He said to
me: “It has reached me from an old man (Shaykh) of the Khilganis that he has a
book from Abu Zuhayr. I visited him and looked inside it. The book was not of

the Hadith of Abu Zuhayt’s; it was of the Hadith of ‘Ali Ibn Mujahid. He
refused to withdraw from it. I stood up and said to my companion: ‘this is a liar
who cannot even lie welll”” Continuing, he said: “I, then, visited Muhammad
Ibn Humayd after all of that; he brought out that very section to me. I asked
Muhammad Ibn Humayd: “From whom did you hear this?”” He replied: “From
‘Alf Ibn Mujahid.” He read it and said during it: ““Alf Ibn Mujahid related to us.”
I was perplexed, so I went to the youngster who was with me; I took hold of his
hand, and we paid a visit to the Shaykh. We asked him about the book which he

brought out to us; he said: “Muhammad Ibn Humayd had borrowed it from

b

me.

Abu Hatim said: “Therefore, from this, I deduced that it indicates to an

unexposed affair.”
Abu Hatim’s son recorded his father as saying something similar. The Shaykh
was named as ‘Abduk, Abu Imran al-Suff’s son-in-law, and Abu Hatim’s

companion was named as Ahmed Ibn al-Sindi.

Abu Dawud'” said in his Sunan: I heard Muhammad Ibn Humayd saying: I
heard Ya'qub saying: “Everything I relate to you from Ja‘far, from Said, from

the Prophet Alsif, it is Musnad from Ibn ‘Abbas.” In his Sunan, there is no

narration from him (Ibn Humayd) besides this.

126 This may mean that he would make errors in his later age for at one time as the incident
indicated even Abu Hatim al-Razi would narrate from Muhammad Ibn Humayd

127 Note, Abu Dawud narrates from generally those who are considered to be trustworthy
(thiga) to him. See later.
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Al-Bukhart and others said: “He died in the year two-hundred and forty-eight.”

I say: Ghunjar, in his Ta’rikh [book on History], narrated that Abu Zura was

asked about him, and he replied: “Mubammad Ibn Ismadl (al-Bukhari)
abandoned him.” When this reached al-Bukhari, he said: “He showed kindness

to us in old times.”

Al-Bayhaqi said: “The Imam of the Imams — i.e. Ibn Khuzayma'® — did not

used to narrate from him.”

Al-Nasa’i, in reply to what Hamza al-Kinani asked him, said: “Muhammad Ibn
Humayd is nothing.” Continuing, he said: I asked him: “At all?” he answered,
“Yes.” I asked: “Have you not narrated anything from him?” He answered
“No.” I mentioned it to him; he replied: “According to me, they are strange
(ghar2’ib) natrations from him.” In another place, he said: “Muhammad Ibn

Humayd is a liar.”
This is what Ibn Warah said, too.

Al-Khalili '®said: “[He was] a Hafiz, fully knowledgeable in this regard. Ahmed
(Ibn Hanbal) and Ibn Man approved of him.”

Al-Bukhati™ said: “His Hadith requires inspection.” Upon asking about this, he

remarked: “He did too much to himself.”

Ibn Hibban said: “He isolates from trustworthy narrators by producing inverted

narrations.”

128 pn Khuzayma was born in 223 AH and when Muhammad Ibn Humayd died in 248
AH, he would have been around 25 years of age. Ibn Humayd was thus quite old by the
time lbn Khuzayma decided not to narrate from him.

129 See later for al- Khalilt considering Muhammad Ibn Humayd to be trustworthy (thiga)

130 See below for an example of a Hadith graded to be Hasan by al-Bukhari in the Jami al-
Tirmidhi via the route of Muhammad Ibn Humayd al-Razi
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Abu ‘Al al-Naysaburt said: I asked Ibn Khuzayma: “If the teacher would narrate
from Muhammad Ibn Humayd, as Ahmed (Ibn Hanbal) has spoken well of

him” He answered: “He did not know him. Had he known him as we do, he

would not have praised him originally.”"”' End

It is thus clear that there is a lot of discussion surrounding Muhammad Ibn
Humayd al-Razi, and there has been some praise (ta’dil) and dispraise (jarh) on
his status. Based on what al-Hafiz Ibn Hajar mentioned in his Tahdhib al-
Tahdhib as presented above he has left a summarised ruling on the status of
Muhammad Ibn Humayd al-Razi as follows in his Taqrib al-Tahdhib:
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“Mubammad 1bn Humayd 1bn Hayyan al-Razi, Hafiz (preserver of Hadith), da’eef (weak),
and Ibn Ma’in had a good opinion on him, from the 10" grade, died in 248 (AH), Abi
Dawnd, Tirmidhi, Ibn Majah (narrated on bis authority).”

What is apparent is that Ibn Hajar has graded Muhammad Ibn Humayd to be
overall da’eef (weak). This grading was based upon only the above statements
mentioned in his Tahdhib al-Tahdhib. Now, other aspects need to be
mentioned in order to actualise a more meticulous grading by presenting
information that was not presented by al-Hafiz Ibn Hajar. These additional

facts are in need of presentation in order to grade the chain of transmission
recorded by al-Silafi in his a/-Mashyakha al-Baghdadiyya.

131 Imam Ahmed Ibn Hanbal had died in 241 AH when Ibn Khuzayma (b. 223 AH) was
around 18 years of age and thus Muhammad Ibn Humayd (b. 160 AH) had reached a ripe
old age of around 81 Hijri years when Ibn Hanbal died. The probable reason why Ibn
Hanbal took from Ibn Humayd was that in those days Ibn Humayd was much younger and
thus possibly less prone to err in his transmission of narrations.
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Additional points on the status of Muhammad
Ibn Humayd al-Razi

It is known that Imam Ahmed Ibn Hanbal (d. 241 AH) held Ibn Humayd to
be reliable. Ibn Hanbal would generally only narrate from people he
considered trustworthy (thiqa) though a few of them are said to have weakness

also.

Al-Hafiz Ibn Hajar mentioned in his Tahdhib al-Tahdhib!*? from Abul Arab al-

Qayrawani:
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Meaning: “Ahmed (Ibn Hanbal) and Ali 1bn al-Madini do not narrate except from the
acceptable (maqbul) narrator.”

Al-Hafiz al-Haythami (d. 807 AH) mentioned in his Majma al-Zawa’id> while
mentioning the status of the narrator known as Thabit Ibn al-Walid who is
found in the Musnad of Ahmed Ibn Hanbal the following:
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“And Abmed related from him, and bis teachers were trustworthy (narrators).”

Al-Haythami also mentioned in another place in Majma al-Zawa'id"*:
S @ ghS u fulie JUg

“And it is said that the teachers of Abmed (1bn Hanbal) are all trustworthy (thigat).”

132 9/114
133 1/199, no. 971

134 5/122, no. 8515
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This point about Ibn Hanbal taking from trustworthy teachers was also
mentioned by Imam Taqiud-Din al-Subki (d. 756 AH) in his Shéfa al-Sigam.">

In the Ta'rikh Dimashq'® of al-Hafiz Abul Qasim Ibn Asakir (d. 571 AH) there is
an example where Muhammad Ibn Humayd himself mentioned that Ibn Hanbal

narrated a certain Hadith from him.

The Fada’il al-Sahaba"™" of Tbn Hanbal also has a narration where Ibn Hanbal
narrated from Muhammad Ibn Humayd al-Razi, as well as in the T/ wa
ma'rifatul rijal™® of Ibn Hanbal as transmitted by his son, Abdullah. Thus,
Muhammad Ibn Humayd al-Razi was a trustworthy narrator to Ibn Hanbal.

Abdullah the son of Imam Ahmed Ibn Hanbal (d. 290 AH) also narrated from
Muhammad Ibn Humayd al-Razi. It is also known that Abdullah would

generally take from reliable narrators.

Al-Hafiz al-Dhahabi mentioned the following from al-Hafiz Abu Ahmed Ibn
‘Adi in his Szyar A’lam an-Nubala'”:
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Meaning: [Abu Ahmed Ibn ‘Adi said]: “He [i.e. ‘Abdullab] did not write from anyone

exccept from whom his father ordered him to write.”

135 p. 98, under Hadith no. 1 (Darul Kutub al-limiyya edition)
136 2/880, no. 1109

37 no. 463

138 2/50, no. 2400

1%9 13/523
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Al-Hafiz Ibn Hajar has mentioned a similar point with regard to Abdullah taking

from reliable narrators in his Tajil al-Manfa’a*’

Examples of Abdullah narrating from Muhammad Ibn Humayd al-Razi can be
seen in the Fada’il al-Sahaba'"' of Tbn Hanbal, and al-Mujam al-Awsat '** of al-

Tabarani, and elsewhere.

Thus, Muhammad Ibn Humayd al-Razi was a trustworthy narrator to Abdullah
Ibn Ahmed Ibn Hanbal.

It has been mentioned above in a footnote that Imam Abu Dawud (d. 275 AH)
generally narrates from trustworthy narrators and he took one narration on the
authotity of Muhammad Ibn Humayd in his Sunan'* as quoted above from the
Tahdhib al-Tahdhib of Ibn Hajar. Ibn al-Qattan al-Fasi (d. 628 AH) in his
Bayan al-Wabm wal Ieham fi Kitab al-Abkam'** has mentioned the following point:
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“And Abii Dawud only narrates from those who are trustworthy (thiqa) to him.”

Thus, Muhammad Ibn Humayd al-Razi was a trustworthy narrator to Abu
Dawud.

Muhammad Ibn Ishaq al-Saghani (d. 270 AH)™ was also a narrator who took
Hadiths from Muhammad Ibn Humayd al-Razi. This was mentioned by Abu

140 See p. 355 under the entry on al-Layth lbn Khalid al-Balkhi

141 No. 33, 76, 103, 732 and no. 463 has a narration from Ibn Hanbal taking from Ibn
Humayd

142 No. 4278, 4788 and 5918
143 See Sunan Abi Dawud, no. 1302
144 31466

145 His biography is in Tahdhib al-Tahdhib (9/35) of al-Hafiz Ibn Hajar and in al-
Dhahabi’s Siyar A’lam an-Nubala (12/592-594) where he mentioned that al-Saghani was
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Ahmed al-Hakim in his Asami wal Kuna'*®and by Abu Ya’la al-Khalili in his Kizab

al-Irshad (see below for a quote).

Al-Hafiz Ibn Hajar al-Asqalani mentioned in his a+lsaba fi tamyiz al-Sababa '*" an
example of a chain of transmission where Muhammad Ibn Ishaq narrated from
Muhammad Ibn Humayd al-Razi as recorded in the Musnad of Muhammad Ibn
Harun al-Ru’yani (d. 307 AH) as follows:
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Meaning:

“And Mubammad 1bn Harun al-Ru’yani related in bhis Musnad from Mubanimad 1bn
Ishaq al-Saghani from Mubammad 1bn Humayd al-Razi...”

Al-Hafiz Ibn Hajar al-Asqalani mentioned in his Tahdhib al-Tahdhib'* under the
entry on al-Wagqidi the following point:
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Meaning: “Ibrahim Ibn Jabir al-Faqith'*said: I heard al-Saghani say: ‘Had I not
considered him trustworthy (thiga), I would not have narrated from him.””

born in 180 AH and died in 270 AH, hence he was younger that Muhammad Ibn Humayd
al-Razi by some 20 years.

146 5/263

147 4/567 under no. 5980 (biography of Amr Ion Mu’adh al-Jamuh al-Ansari)

148 9/366

149 His biography is in Ta’rikh al-Baghdad (6/55, no. 3032) where al-Khatib declared him

thiga (trustworthy) and an Imam. He authored a work on the differences amongst the
Jurisprudents (fugaha)
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Al-Saghant was himself a highly trustworthy narrator and Ibn Hajar in a/-Tagrib
al-Tahdhib'™ said he was:

< 485 “Trustworthy and established (as a natrator)”

The above quote indicates that al-Saghani would narrate from those he
considered trustworthy (thiqa) in Hadith. Hence, Muhammad Ibn Humayd al-
Razi was trustworthy to al-Saghan.

Imam Ya'qub Ibn Sufyan al-Fasawi (d. 277 AH) was one of the earlier scholars
of Hadith who are on record as taking Hadith from only those they considered
to be trustworthy (thiqa). Al-Hafiz Ibn Hajar mentioned Ya'qab Ibn Sufyan as
saying in his Tahdhib al-Tahdhib:

“T wrote (Hadiths) from a little over one thousands teachers; all of them were from the
trustworthy narrators (thigat).”

Al-Fasawi has related some narrations directly on the authority of Muhammad
Ibn Humayd al-Razi in his Ma'rifa wal Ta’rikh.”' Hence, Muhammad Ibn

Humayd al-Razi was trustworthy to al-Fasawi.

Imam Muhammad Ibn Jarir al-Tabari (b. 224 - d. 310 AH) was the famous
Qur’anic exegete who was well known for his multi-volume corpus known as
Tafsir al-Tabari, as well as his major work on History known as Tarikh al-Tabari.
He has also left behind a Hadith compilation known as Tahdhib al-Athar. Within
his Tafsir, he has narrated directly on the authority of Muhammad Ibn Humayd
al-Razi on more than 50 occasions. Indeed, the very first narration in Tafsir al-

Tabari was on the authority of Muhammad Ibn Humayd al-Razi. The well-

1% No. 5721

11 See 1/234 where he narrated a chain going via Muhammad Ion Humayd al-Razi
narrating from Ibrahim Ibn al-Mukhtar. Also see 1/167, 1/235, 1/557 and 3/332
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known litterateur and bibliographer known as Abul Faraj Ibn al-Nadim (d. 438

AH) has mentioned the following with regard to al-Tabari in his Fihrist'?
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Meaning: “He took Hadith from the virtuous Shaykbs like Mubammad 1bn Humayd al-
Razi...”

In the Tabdhib al-Athar'™> (section of Musnad Umar) by al-Tabari there is a
strong indication that he considered his teacher, Muhammad Ibn Humayd al-
Razi, to be trustworthy. This is because he mentioned a chapter heading

entitled as follows:
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Meaning: “The mention of some of the cited narrations are from those [Hadiths] the chains

(sanad) of which to Alldh’s Messenger Liske are authentic (sabh).

The first narration al-Tabari mentioned under that section was on the
authority of his teacher Muhammad Ibn Humayd al-Razi. Hence, al-Tabari
must have considered Muhammad Ibn Humayd to be trustworthy. Al-Tabari
was an associate of Ibn Khuzayma’s and it was quoted above from the Tahdhib
of Ibn Hajar al-Asqalani that Ibn Khuzayma was one of those who did not take
from Muhammad Ibn Humayd. This indicates that Ibn Khuzayma’s stance was
not accepted by al-Tabari as he surely related dozens of Hadiths on the
authority of Muhammad Ibn Humayd al-Razi.

152'p, 287 under the entry for Abu Ja’far (Muhammad Ibn Jarir) al-Tabari
153 2/491

154 2/491, no. 718
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The Egyptian Hadith writer known as Ahmed Muhammad Shakir'™> (d. 1377
AH/1957 CE) edited one of the published editions of Tafsir al-Tabari. In a
footnote to the third volume,'*® he declared Muhammad Ibn Humayd al-Razi to
be thiqa (trustworthy) by relying on the ta’dil (accreditation) made by Yahya Ibn
Ma‘in, al-Khalili and Ahmed Ibn Hanbal. Ahmed Shakir also declared
Muhammad Ibn Humayd to be thiqa in the second volume of Tafsir al-Tabari."™’

Imam Abu Hafs Ibn Shahin (d. 385 AH) was a major scholar of Hadith who
lived in the fourth century, and it is likely that he had access to the eatlier views
on Muhammad Ibn Humayd al-Razi. He has left a work entitled Tarikh Asma

al-Thigat, which is a work listing those he considered to be trustworthy narrators
(thiqat).

He has mentioned Muhammad Ibn Humayd as being a trustworthy narrator in
this work'® and he mentioned the tawthiq (declaration of the trustworthiness of

a narrator) from Ibn Hanbal and Yahya Ibn Ma’in that was also later on
mentioned in the Tabdhib al-Tahdhib'>® of al-Hafiz Ibn Hajar al-Asqalani. Since

15 He did not follow any of the four recognised Sunni Madhhabs like others named in this
work, viz. al-Albani (d. 1999 ) and Zubair Ali Za’i (d. 2013)

1% 3/181, fn. 1
157:2/46, fn. 2
198 Ta’rikh Asma al-Thiqat (1/208, no. 1254)

159 The following was mentioned in Tahdhib al-Tahdhib and it was also mentioned with
similar wording by Ibn Shahin in his Ta’rikh Asma al-Thiqat:

‘Abdullah Ibn Ahmed recorded his father [Ibn Hanbal] as saying: “Knowledge will not
cease to exist in Rayy for as long as Mukammad Ibn Humayd is still alive.”

‘Abdullah (Ibn Ahmed) said: Muhammad Ibn Humayd visited us [i.e. In Baghdad] when
my father was in the army. When he left, my father returned and his students began asking
him about him (Ibn Humayd). He asked me: “What is the matter with these people?” 1
replied: “He [Ibn Humayd] came here and related hadiths to them which they do not
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Ibn Shahin did not weaken him, he may thus have not accepted all the jarh
(disparagement) recorded on Muhammad Ibn Humayd to be all acceptable.

Imam Abu Abdullah al-Hakim (d. 405 AH) has narrated some Hadith
containing Muhammad Ibn Humayd al-Razi in his Mustadrak al-Hakim,'" and it
is well known that he attempted to collate a work containing only authentic
narrations based on what he considered were through reliable narrators. Thus,

Muhammad Ibn Humayd al-Razi was a trustworthy narrator to al-Hakim.

Additonally, in the following narration from the same Mustadrak'®! it is worth
noting that Musa Ibn Harun also narrated from Muhammad Ibn Humayd as

follows:
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The Musa Ibn Harun in question was also in the previous chain presented by al-

Hakim as follows:

recognise.” He asked me: “Did you write from him?” I answered: “Yes.” I showed it [i.e.
his notebook] to him, upon which he remarked: “His Hadith from Ibn al-Mubarak and
Jarir is Sahih (rigorously authentic); as for his Hadith from the people of Rayy, he knows
better.”

Ibn Abi Khaythama said: Ibn Ma‘in was asked [about Muhammad Ibn Humayd]; he
answered: “Trustworthy (thiga); there is no objection to him; an intelligent man from

Rayy.

2

160 See 3/139 and 4/480 (Da’iratul Ma’arif al-Uthmaniyya edition)

161 4/480
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This leads on to identifying Musa Ibn Harun as being fully known as Musa Ibn
Harun Ibn Abdillah the Imam (al-Imam). This is a major scholar of Hadith

whose biography was mentioned by al-Khatib al-Baghdadi in his Tarkh
Baghdad.'* His name was given by al-Khatib as follows:

Jleb olllg Jjj:l\ i) O ges }j Olgpe oy & we o OPHWR oy (owse

Musa Ibn Harun Ibn Abdullah Ibn Marwan Abu Imran al-Bazzaz, his father is

well known as al-Hammal

Al-Khatib made ta’dil (praiseworthy accreditation) on him by saying:

Wbl W &85 O 9 — “He was trustworthy. a learned scholar and Hafiz (of Hadith).”

His biography was also mentioned by al-Dhahabi in his Spar Alam an-
Nubala"®where he mentioned that Musa Ibn Harun was born in 214 AH and
died in 294 AH. He would have been approximately 34 years old when
Muhammad Ibn Humayd al-Razi died.

Now, the reason for bringing up these points as part of this discussion on the
status of Muhammad Ibn Humayd al-Razi is the following fact mentioned by al-
Hafiz Aba Ahmed Ibn “Adi in his a/-Kamil fi di’afa al-rijal*** with regard to Musa
Ibn Harun:

162 15/48-50

163 12/116-119

164 1/327
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Meaning: “And Musa Ibn Harun al-Hammal: He was a learned scholar in the hidden
defects of Hadith, watchful, and he wonld not relate Hadith except from a trustworthy (thiqa)

narrator.”

Since Musa Ibn Harun took from Muhammad Ibn Humayd al-Razi as presented
trom the Mustadrak al-Hakim, one may deduce the point that Muhammad Ibn

Humayd al-Razi was a trustworthy narrator to Musa Ibn Harun also.

[mam Abu Ya'la al-IChalili '°(367-446 AH) was also an expert on Jarh wat Ta’dil
(knowledge of disparagement and praise of narrators of Hadith). Ibn Hajar al-
Asqalani has been quoted above as saying in his Tahdhib al-Tahdhib:

Al-Khalilt said: “[He was| a Hatfiz, fully knowledgeable in this regard. Ahmed
(Ibn Hanbal) and Ibn Main approved of him.”

This quote has its origin in al-Khalil'’s a/-Irshad fi Ma rifa Ulama al Hadith'® in a

fuller context as follows:

165 Hafiz al-Dhahabi said in his Tadhkiratul Huffaz (3/214, no. 1008) regarding al-Khalili
and his Kitab al Irshad:

“And He was Thiga (trustworthy), a Hafiz (preserver of Hadith), a Knower of much of the
hidden defects in Hadith and its narrators; highly elevated in the chain of transmission
(4li al-1snad), great in measure (Kabir al-Qadr) and whoever investigates his book will be
cognizant of his lofty status.”

166 2/669-670
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Meaning:

“Abu ‘Abdillah Muhammad Ibn Humayd al-Razi is among the major (kibar)
scholars of Hadith; a Hafiz, fully knowledgeable in this regard. He visited
Baghdad; Ibn Hanbal and Ibn Matn approved of him and urged the people to

listen from him. Al-Saghani Muhammad Ibn Ishaq took a lot from him. Abu

167

Zura'®" avoided narrating from him. He has been quoted as saying: “I recall

twenty-thousand hadiths from someone I do not know. He means Muhammad

Ibn Humayd. Al-Bukhari said in (his book known as) a/-Ta’rikh: Muhammad
Ibn Humayd: He needs to be looked into (fihi nazr)...”

Now the question that arises from the above is what was the actual grading on
the status of al-Khalili on Muhammad Ibn Humayd al-Razi? The answer to this
can be found just two pages before the biography of Muhammad Ibn Humayd
in al-Khalil’s Kitab al-Irshad '*® where he said under the biography of Harun Ibn
al-Mughira Abu Hamza al-Razi:

187 This is one view ascribed to Abu Zur’a al-Razi’s because he has also declared
Muhammad Ibn Humayd to be thiga (trustworthy) as recorded by Abu Ahmed Ibn ‘Adi in
al-Kamil fi du’afa al-Rijal (the quote is in this treatise also)

1682/667, no. 425

78



S OB ws (g9 Wby 6ysly Blonal ol ot (11 858 gl il oy Ogyla
LA o e ga

Meaning: “Harun Ibn al-Mughira Abi Hamza al-Razi heard from 1bn Ishag, al-Thawri
and others. The trustworthy narrators (thigat) of Rayy related from him and the last of them
was Muhammad Ibn Humayd.”

This quote ascertains the point that al-Khalili considered Muhammad Ibn
Humayd to be thiga (trustworthy), since he was one of those who emanated
trom Rayy originally. It also leads one to decipher that al-Khalili did not take on
board the critique made on Muhammad Ibn Humayd by al-Bukhari and the

reason why Abu Zur’a al-Razi may have avoided narrating from him.

Al-Hafiz Diya al-Magqdisi al-Hanbali (d. 643 AH) compiled a Hadith collection
known as al-Abadith al-Mukbtara or also known as al-Mustakbraj min al-Abadith al-
Mukbtara mimma lam yukhrijnbu al-Bukhari wa Muslim fi Sabib-hayhima. As the title
suggests his aim was to incorporate narrations that apparently fit the criteria of
al-Bukhari and Muslim but not mentioned in their respective Sahih Hadith

collections.

Within al-Mukhtara'® he has included a narration that is found originally in the
Sunan Abi Dawnd via Muhammad Ibn Humayd al-Razi, which was quoted eatlier
also in the presentation from the Tahdhib al-Tahdhib of Ibn Hajar al-Asqalani.

170 via the route of Muhammad

As well as two narrations from Jamwi al-Tirmidhi,
Ibn Humayd al-Razi. One of the narrations from al-Tirmidhi mentioned by
Diya al-Maqdisi will be presented below and the grading of al-Bukhari on this

specific narration will be mentioned with it.

This seems to indicate that Diya al-Maqdisi held some of Muhammad Ibn

Humayd al-Razi’s narrations to be authentic in some way and thus considered

163 See al-Mukhtara (10/103)

170 See al-Mukhtara (11/35 and 13/30)
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him to be a reliable narrator also. The two narrations he quoted from al-
Tirmidhi were from the route of Muhammad Ibn Humayd al-Razi narrating

from Ibrahim Ibn al-Mukhtar (narrator no. 6 in al-Silafi’s chain of transmission)

Hatiz Nurud-Din al-Haythami (d. 807 AH) has left some gradings on the status
of Muhammad Ibn Humayd al-Razi in his Majma al-Zawa'id as follows:

a) From 5/47, no. 8055:
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“And in it (the chain) is Mubammad 1bn Humayd al-Razi and be is weak
(da’eef), and dependable (wuthiga).”

b) From 9/290, no. 15568:
s ady B shs Ly A G ASE ) sl 35

“And in the chain of transmission of al-Bazzar: Mubammad 1bn Humayd
al-Razi is thiga (trustworthy), and there is difference over him.”

Since al-Haythami mentioned Muhammad Ibn Humayd al-Razi to be thiqa in a
later volume of his Majma al-Zawa’id, then this is in all probability his final view
on the status of Muhammad Ibn Humayd al-Razi. See other examples from al-

Haythami below.

Shaykh Zafar Ahmed al-Uthmani (d. 1974 CE) has declared a chain of
transmission via the route of Muhammad Ibn Humayd al-Razi to be Hasan
(good) in his 18 volume I’la al-Sunan'” when mentioning a report from Anas
Ibn Malik (ra), as recorded in the Tafsir of Imam Ibn Jarir al-Tabari (30/221).
This indicates that al-Uthmani deemed Muhammad ibn Humayd to be reliable,
as he depended on the accredidation (tawthiq) of Ibn Ibn Ma’in and Ibn
Hanbal.

1718103, no. 2094 (Idaratul Qur’an wal-Islamiyya, 3" edition, 1415 AH Karachi, Pakistan
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Imam al-Bukhari and his stance on Muhammad Ibn Humayd

al-Razi

In this section, a presentation on the stance of al-Bukhari on Muhammad Ibn

Humayd al-Razi will be scrutinised to see what the outcome is.

Al-Hafiz Ibn Hajar al-Asqalani has mentioned in his Tabdhib al-Tabdbib two
points of jarh (disparagement) mentioned by al-Bukhari. This was quoted

earlier as follows:

Al-Bukhari said: “His Hadith requires inspection.” Upon asking about this, he remarked:
“He did too much to himself.” '™

Ghunjar, in his T2’rikh [book on History], narrated that Aba Zura was asked
about him, and he replied: “Muhammad Ibn Lsmail (al-Bukhdri) abandoned him.”

Now, in the Jami of al-Tirmidhi there is also a further verdict from his teacher,

al-Bukhari as follows:
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172 This report is found with similar wording in al-Bukhari’s al-7a rikh al-Kabir (1/69-70,
no. 167) and similarly in al-Bukhari’s al-7a rikh al-Awsat (4/1057, no. 1682), and in al-
Du’afa al-Ugayli (no. 5257) where he said in the latter two references: “fihi nazr - His

Hadith requires inspection”
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Translation:

Muhammad Ibn Humayd al-Razi transmitted to us by saying: Salama Ibn al
Fadl transmitted to us from Muhammad Ibn Ishaq from Ikrima from Ibn
Abbas (ra) from Abdur Rahman Ibn Awf (ra), who said: “I'he Messenger of Allah
£ mobilised us during the night at Badr.”

(Tirmidhi said): “And in this matter (there is a report) from Abu Ayyub. This
Hadith is gharib (strange), we do not know of it except through this route. I
asked Muhammad Ibn Isma’il (al-Bukhari) about this Hadith, but he did not
know of it, and he said: ‘Muhammad Ibn Ishaq heard from Ikrima.” And when
I saw him (al-Bukhari), he had a good opinion with regard to Muhammad

Ibn Humayd al-Razi, and then he weakened him later on.”

This quote demonstrates that al-Bukhari had a good opinion on Muhammad
Ibn Humayd al-Razi but only some time later on he weakened him. Here is an
example from Jami al-Tirmidhi where al-Bukhari authenticated a Hadith coming

via Muhammad Ibn Humayd al-Razi:
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Translation:

“Mubammad 1bn Humayd al-Razi transmitted to us by saying, Jarir transmitted to us,
from Mubammad 1bn Ishaq from as-Salt Ibn Abdullah 1bn Nawfal who said, T saw 1bn
Abbas wearing a ring on his right hand, and I do not donbt that he said: 1 saw the

Messenger of Allah 29542 wearing a ring on his right hand.””
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[Tirmidhi said]: “Muhammad Ibn Isma’il (al-Bukhari) said; ‘The Hadith of
Mubammad Ibn Ishaq from as-Salt Ibn Abdullah 1bn Nawfal is a Hasan (good)
Hadith.”

One of the published editions of Jami al-Tirmidhi has been edited by a
Pakistani author known as Zubair Ali Za’i (d. 2013), who was one of those
who denied the authenticity of the narrations on 20 rak’ats Tarawth, though he
did not seem to know of this narration from al-Silafi’s a/-Mashyakha al-
Baghdadiyya. His gradings have also been mentioned in one English edition of
Jami al-Tirmidhi'™ Under no. 1742 the grading of Zubair Ali'™ for the above

narration stated in Arabic:

o> 03kw| - "Its chain of transmission is good"

The reason why this chain via the route of Muhammad Ibn Humayd from Jarir
is authentic in some way (provided the rest of the narrators are also accredited
in a positive way), may be down to the ruling of Imam Ahmed Ibn Hanbal. He
was quoted eatlier from the Tahdhib al-Tahdhib of Ibn Hajar al-Asqalani as
saying about Muhammad Ibn Humayd:

“His Hadith from 1bn al-Mubdrak and Jarir is Sahib (rigorously aunthentic); as for bis
Hadith from the people of Rayy, he knows better.”

Amongst those from Rayy, that Muhammad Ibn Humayd narrated from was
Ibrahim Ibn al-Mukhtar. Indeed, Imam al-Bukhari has narrated directly from
Muhammad Ibn Humayd who related from Ibrahim Ibn al-Mukhtar onwards,
in his al-T2’rikh al-Kabir'™, as follows under the biography on Ibrahim Ibn al-
Mukhtar:

173 pyblished by Darus Salam

174 He has weakened Muhammad Ibn Humayd al-Razi’s other narrations in Jami al-
Tirmidhi also

1751/330
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(Al-Bukhari): Muhammad said: Ibrahim Ibn al-Mukhtar transmitted to us from
Shu’ba from Harun Ibn Sa’d from Thumama Ibn Ugba from Zayd Ibn Arqam

(ra) who said: "When the Prophet 3£ would say Salam to us, we used to say: 'wa ‘Alayka
Assalamu wa Rabmatullahi wa Barakatubu wa Maghfiratuh.”

The narrator known as Muhammad in the above chain is actually Muhammad

Ibn Humayd al-Razi as can be deciphered by locating the same narration in
other books of Hadith.!"

Note how al-Bukhari did not weaken this narration from Muhammad Ibn
Humayd al-Razi when narrating from Ibrahim Ibn al-Mukhtar, despite making
some form of disparagement on him in a/-Ta'rikh al-Kabir. This may indicate
that al-Bukhari wrote this Hadith from Muhammad Ibn Humayd in the days
before he weakened him and thus presented it in his a~Ta’rikh al-Kabir. Al-
Bukhart also narrated from Muhammad Ibn Humayd who reported from
Ibrahim Ibn al-Mukhtar in another place of his a/-Ta’rikh al-Kabir.""

Al-Bukhari has also left a decree which clearly explained when he would actually

incorporate a specific narration from a given narrator at hand. In the Jami of al-

176 See al-Kamil fi du'afa al-rijal (10/376, no. 17752) of Ibn ‘Adi, Shu’ab al-Iman
(11/247, no. 8491) of al-Bayhaqi where he indicated weakness in the chain of
transmission, and in al-Mu jam al-Kabir (5/180, no. 5015) of al-Tabarani; all of them
narrated via the route of Muhammad Ibn Humayd al-Razi from Ibrahim Ibn al-Mukhtar,
except that in al-Tabarani’s wording the addition at the end of the Hadith: “wa
maghfiratuh” was absent

177°.8/116, no. 2406
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Tirmidhi'™ the following was recorded directly from al-Tirmidhi followed by al-

Bukhartt’s verdict:
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(Al-Tirmidhi said): “Some of the people of knowledge have spoken (negatively)
about Ibn Abi Layla due to his ability to preserve (narrations).” Ahmed (Ibn
Hanbal) said “The (narrations) of Ibn Abi Layla are not used as a proof.”

Muhammad Ibn Isma’il (al-Bukhari) said: “Tbn Abi Layla, he is truthful (sadug), but
I do not report from him becanse he did not know the authentic (sabih) from the weak of bis

narrations. 1 do not report anything from anyone who is similar to this.”

A contemporary writer known as Bari’ Irfan Tawfiq has mentioned this
narration from al-Bukhati in his Sabih Kunuz al-Sunna al-Nabawiyya'™ and he

graded the narration as follows after mentioning the narration at hand:
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Meaning: “Its chain of transmission is good (jayyid) and the narrators are all trustworthy
(thigat), and it has been related by al-Bukhari in bis al-Ta’rikh al-Kabir.”

Al-Hafiz Nurud-Din al-Haythami (d. 807 AH) has recorded the version from a/-
Mujam al-Kabir'® of al-Tabarani in his Majma al-Zawa’id"®', which also comes via
Muhammad Ibn Humayd al-Razi from Ibrahim Ibn al-Mukhtar, and he said:

178 No. 364

179 1/128, no. 13
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Meaning: “A/lTabarani related in (Mu jam) al-Kabir, and in it (the chain of transmission)
zs Lbrabim Ibn al-Mukbtar, and he was declared trustworthy by Abu Dawnd and Abi
Hatim, and Ibn Ma ‘in'® said: ‘not all that’, and the remainder of the narrators are

all trustworthy.”

This proves another example of where al-Haythami considered Muhammad Ibn
Humayd to be thiqa (trustworthy), and here, as said above, he related from
Ibrahim Ibn al-Mukhtar. Indeed, it will be shown below under the biography of
Ibrahim Ibn al-Mukhtar how al-Haythami has considered another narration via
the route of Muhammad Ibn Humayd al-Razi relating from Ibrahim Ibn al-
Mukhtar to have a Hasan (good) chain of transmission in another place of his

Majma al-Zawa’id.

Al-Bukhari has also related from Muhammad Ibn Humayd in several other
places of his al-T2’rikh al-Kabir.!*> These narrations may have been recorded by
al-Bukhart before he weakened Muhammad Ibn Humayd. Generally, al-Bukhari

would narrate from those he considered reliable in Hadith transmission.

180 The narration being as follows:
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181 2/146, no. 2885

182 Ipbn Ma‘tn also said about Ibrahim lbn al-Mukhtar as recorded by al-Hafiz Abu Hafs
Ibn Shahin (d. 385 AH) in his Ta’rikh Asma al-Thigat (no. 50):

Aelaa o ¢yl dasly JEEAY o a1 53 <S5 — “T have seen some Razis (people of the town
of Rayy) have preferred Ibrahim |bn Al-Mukhtar over a group (of Hadith scholars).”

183 See 3/168, no. 574, 3/204, no. 697, 4/74, no. 1997, 4/299, no. 2898, 5/16, 6/274, no.
2388, 7/73, no. 335, 7/131, no. 592, 9/36, no. 311 and 9/41, no. 356
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Al-Daraqutni (d. 385 AH) and his judgement on a narration via
the route of Muhammad Ibn Humayd al-Razi from Ibrahim Ibn
al-Mukhtar

This now leads us to come to a conclusion with regard to Muhammad Ibn
Humayd al-Razi. Though al-Hafiz Ibn Hajar al-Asqalani graded Muhammad
Ibn Humayd in al-Taqrib al-Tahdhib as follows:
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“Mubammad 1bn Humayd 1bn Hayyan al-Razi, Hafiz (preserver of Hadith), da’eef (weak),
and 1bn Ma’in had a good opinion on him, from the 10" grade, died in 248 (AH), Abi
Dawnd, Tirmidhz, Ibn Majah (narrated on bis authority).”

Ibn Hajar did not mention all the other points of tawthiq (accreditation) that
have been deduced from other sources hence his grading is not the final word in
all circumstances related to the narrations of Muhammad Ibn Humayd al-Razi

from all of his teachers.

Note also that if Muhammad Ibn Humayd was accepted to be a liar (as some
claimed) by Ibn Hajar, then he would not have graded him to be merely a weak
(da’eef) narrator overall. One who is suspected of lying would be weaker than
the grade of ‘da’eef’. Ibn Hajar would have given the grading of matruk
(abandoned) if that was proven to be the case, but since he has not done so then
it is not conclusively proven that Muhammad Ibn Humayd was a liar, and all of
his narrations should be rejected by default. This point can be gathered by
studying Ibn Hajat’s Nukbbatul Fifkar'®*

Imam Abul Hasan al-Daraqutni (d. 385 AH), who was probably the foremost
expert on hidden defects (‘llal) in Hadith in his time, as well as being an
acknowledged master of jarh (disparagement) and ta’dil (praise) of narrators, has

left a parameter on what is the status of Muhammad Ibn Humayd al-Razi

184p. 3

87



narrating specifically from Ibrahim Ibn al-Mukhtar, based on what previous
Hadith scholars had said about him, as well as an example of his grading of a

chain of transmission when he narrated from Ibrahim Ibn al-Mukhtar.

In the S#'alat'® of Abu Abdur Rahman al-Sulami (d. 412 AH) which has
questions on the status of various narrators answered by al-Daraqutni , the latter
saild about Muhammad Ibn Humayd in answer to al-Sulami’s question on the

status of Muhammad Ibn Humayd:

ad a2 —“There 1s a difference of opinion over him”

When there is a divergence of opinion on a narrator with one set of scholars
praising a narrator and another set weakening him, it is at specific times possible
for a scholar of Hadith (Muhaddith) to grade such a narrators Hadith to be
Hasan (good/well authenticated) depending on who he relates from and what
other Masters of Hadith have gauged.

As for al-Daraqutni himself leaving behind a firm example on what is the status
of Muhammad Ibn Humayd’s narration from Ibrahim Ibn al-Mukhtar, then this
is evident from his grading of a chain of transmission via this route in his work

known as Sunan al-Daragutni '* as follows:
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Translation:

185 No. 342 (edited by Abu Umar Muhammad Ibn Ali al-Azhari)

18 No. 78
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Ibn Mani transmitted to us — I read to him — Muhammad Ibn Humayd al-Razi
transmitted to us — Ibrahim Ibn al-Mukhtar transmitted to us — Abdul Aziz Ibn
Umar Ibn Abdul Aziz transmitted to us from Sa’id Ibn Thawban from Abu

Hind from Abu Hurayra (ra): The Prophet ¢ said: “Whatever did not get purified by

sea water is not pure to Allah.” The chain of transmission is Hasan (good/well

authentic).

In this example, al-Daraqutni has clearly declared the chain of transmission via
the route of Muhammad Ibn Humayd al-Razi narrating from Ibrahim Ibn al-
Mukhtar to be Hasan (good). This indicates that he considered all the sub
narrators to be reliable in a certain manner and thus leading to his conclusion

that the chain is Hasan according to his standards.

After al-Daraqutni, other major scholars have also quoted the above narration
trom Swunan al-Daragutni with his precise authentication, and not opposed his
grading. Such luminaries include the following authors from hundreds of years

ago:

a) The Maliki scholar, al-Hafiz Abdul Haqq al-Azdi al-Ishbili"®” (d. 581 AH)
has quoted it from al-Daraqutni in his a~-Abkan al-Shari’a al-Kubra.'*®

b) The Maliki Qur’anic exegete known as Abu Abdillah Muhammad Ibn
Ahmed al-Qurtubi (d. 671 AH) has quoted it from al-Daraqutni in his
famous Tafsir al-Qurtubi. '*

¢) The Shafi’i scholar known as Kamalud-Din al-Damiri (d. 808 AH) has
quoted it from al-Daraqutni in his a~Najm al Wabhaj fi Sharh al-Minhaj."”°

187 His biography can be found in al-Takmila fi Kitab al-Sila (3/120, no. 299) of al-Hafiz
Ibn al-Abbar (d. 658 AH) where he mentioned that al-Ishbili was a Hafiz of Hadith who
was also an expert on the hidden defects in Hadith and the background to the narrators

188 1/415

189 13/54, under Sura al-Furgan, verse no. 48
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d) The Shafi’i scholar known as Zakariyya al-Ansari®' (d. 926 AH) who was
given the title Shaykhul-Islam, has quoted it from al-Daraqutni in his
Asna al-Matalib fi Sharh Rawda al-Talib."”

[mam Alaud-Din al-Mughulta’i al-Hanafi (d. 762 AH) has also mentioned it
from al-Daraqutni without mentioning the grading in his Sharh on Sunan Ibn

Majah known as al-I'lam bi-Sunnatibi alaybis salatn was salam.'”

Another example where al-Daraqutni declared a chain to be Hasan in his

Sunan'®* is as follows:
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Translation:

Abu Bakr al-Naysaburt transmitted to us — Muhammad Ibn Aqil Ibn Khuwaylid
transmitted to us — Hafs Ibn Abdullah transmitted to us — Ibrahim Ibn Tahman
transmitted to us from Ayyub from Nafi from Ibn Umar (ra), who said: The

Prophet €& said: “Any skin that is tanned, then it has become pure.” The chain of

transmission is Hasan (good/well authentic).

1901/233
191 He was one of the students of al-Hafiz lbn Hajar al-Asgalani (d. 852 AH)
192 1/9

1931/233

194 No. 121
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The above narration was also mentioned from al-Daraqutni by al-Hafiz Ibn

Hajar al-Asqalani in his a/-Talkbis al-Habir'®> whete he said:

e 4:1 :J@j (ol ‘bfﬂ &5 bl &ﬁ}\:ﬁ\ ol9y « & il o
Meaning:

“Erom Lbn Umar, it has been related by al-Daraqutni with a chain of transmission upon the
condition of being anthentic, and he (al-Daraqutni) said: ‘[t is Hasan (good).””

This example shows that al-Hafiz Ibn Hajar valued al-Daraqutni’s grading of the

chain of transmission and hence he quoted him without opposition.

Henceforth, the overall grading of Muhammad Ibn Humayd al-Razi narrating
tfrom Ibrahim Ibn al-Mukhtar is that he is reliable in this situation and the
narration has a Hasan (good) chain as al-Daraqutni demonstrated with this link
of these two last named narrators. As for the disparagement (jarh) on
Muhammad Ibn Humayd then it is not conclusive enough to dismiss his
narrations from Ibrahim Ibn al-Mukhtar. This judgement is clarified by
recalling the following that was mentioned from Tahdhib al-Tahdhib of al-Hafiz

Ibn Hajar earlier on:

Abdullah Ibn Abmed recorded his father [Ibn Hanbal] as saying: “Knowledge will not cease

to exist in Rayy for as long as Muhammad 1bn Humayd is still alive.”

Abdullah (Thn Abmed) said: Muhammad Tbn Humayd visited us [i.e. In Baghdad] when
my father was in the army. When he left, my father returned and his students began asking
him about him (Ibn Humayd). He asked me: “What is the matter with these people?” I
replied: “He [Ibn Humayd] came here and related hadiths to them which they do not
recognise.” He asked me: “Did yon write from bhim?” I answered: “Yes.” I showed it [i.e. his
notebook] to him, upon which he remarked: “His Hadith from 1bn al-Mubarak and Jarir is
Sabib (rigorously authentic); as for bis Hadith from the people of Rayy™he knows better.”

1951/109, no. 105 (Adwa al-Salaf edition)

19 Ibrahim lbn al-Mukhtar was originally from Rayy
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Al 1bn al-Hussain 1bn al-Junayd recorded Ibn Main as saying: “Trustworthy (thiga); these

hadiths he narrates are not his owny they are of bis teachers from whom he narrates.”

Let us now have a look at the next narrator in al-Silafi’s al-Mashyakba al-

Baghdadiyya.

Ibrahim Ibn al-Mukhtar (d. 180 AH)

The sixth narrator was Ibrahim Ibn al-Mukhtar (d. 180 AH)."”” He was a
narrator that was also found in the chain of transmission presented from Ta'7zkh
Jurjan of Hamza al-Sahmi, but his name was incorrectly scribed as Ibrahim Ibn

al-Hannaz in that work.

197 The link between narrators number 4 to 6: Muhammad Ibn Harun who transmitted to

us from Ibn Humayd al-Razi who transmitted to us from Ibrahim Ibn al-Mukhtar, can also
been seen in the following Hadith related works:

a) Al-Kamil fi du’afa al-rijal (1/568, no. 1553, Rushd edition) of al-Hafiz Abu
Ahmed Ibn ‘Adi (d. 365 AH)

b) Al-Khamis min Mashyakha (no. 12) of Abu Umar Muhammad Ibn al-Abbas Ibn
Haywayh al-Khazzaz (d. 382 AH), as transmitted by Abul Hasan al-Daraqutni (d.
385 AH)

Note also that narrator no. 3 above - Abul Fadl Ubaydullah 1bn Abdur Rahman al-Zuhri
(d. 381 AH) has also left a Hadith collection known as “Hadith Abi’l Fadl al-Zuhri”
which has some 745 narrations. Within this collection, there is an example of Abul Fadl
al-Zuhri narrating from narrator no. 4 (Muhammad Ibn Harun Ibn Humayd Ibn al-
Mujaddar) relating from narrator no. 5 (Muhammad Ibn Humayd al-Razi). See no. 109 of
“Hadith Abi’l Fadl al-Zuhri”
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The following is what was mentioned in the Tabdhib al-Tahdhib**® of al-Hafiz Tbn
Hajar al-Asqalani with regard to Ibrahim Ibn al-Mukhtar al-Tamimi (Aba Isma’il

al-Razi al-Hawari also known as Habawayh)
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The above biography mentioned that amongst the students of Ibrahim Ibn al-
Mukhtar was: Muhammad Ibn Humayd al-Razi, Muhammad Ibn Sa’id al-
Asbahani, Farwa Ibn Abi’l Maghra and others.”” As for the actual jarh
(disparagement) and ta’dil (praise), then Ibn Hajar said above:

198 12/105

199 Al-Hafiz al-Mizzi mentioned the following who took from Ibrahim Ibn al-Mukhtar in
his Tahdhib al-Kamal (2/194):

Ibrahim Ibn Ishaq al-Talgani, Sa’id Ibn Muhammad al-Jarmi, Amr Ibn Rafi al-Qazwini,
Farwa Ibn Abi’l Maghra al-Kindi, Muhammad Ibn Humayd al-Razi, Muhammad Ibn
Sa’id Ibn al-Asbahani, Muhammad Ibn al-Tufayl al-Nakha’i, Muhammad Ibn Abdullah
Ibn Abi Ja’far al-Razi and Hisham lbn Ubaydullah al-Razi
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“Ibn Ma‘in (has graded him as): ‘not all that’ (laysa bi-dhaka).?”’ Zunayj (graded
him) as ‘one whose hadiths are abandoned and did not satisfy him’.?"' Al-
Bukhari said: ‘His matter needs to be looked into (fihi nazr) and between his
death and Ibn al-Mubarak’s was a year.” Abu Hatim has included him in the
category of “good with regard to Hadith” (Salih al-Hadith)*** and has preferred
him over Salamah Ibn al-Fadl and ‘Ali Ibn Mujahid. Ibn "Adi stated that with
the exception of Ibn Humayd, only a few narrate Hadiths on his authority. Abu
Dawud said: ‘there is no problem with him (12 ba’sa bihi).”*” T say: Ibn Hibban
included him in the category of trustworthy narrators (al-thigat) but said: ‘fear
his hadiths whose transmission (riwaya) contains Ibn Humayd relating from
him.” Ibn Shahin has included him (in his book on) “trustworthy narrators (al-
thiqat).”

Ibn Hajar al-Asqalani has given a summarised grading on Ibrahim Ibn al-
Mukhtar as follows in his Tagrib al-Tabdhib (based on what he mentioned in his
Tahdhib al-Tahdhib):
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Meaning:

200 This report was mentioned by al-Khatib al-Baghdadi in his Ta’rikh Baghdad (7/115,
no. 3183) under the biography of Ibrahim Ibn al-Mukhtar

201 This report was also mentioned by al-Khatib al-Baghdadi in his Ta’rikh Baghdad
(7/116, no. 3183) under the biography of Ibrahim Ibn al-Mukhtar and in al-Du’afa al-
Kabir (1/67) of al-Ugayli

202 This was recorded by his son Abdur Rahman Ibn Abi Hatim in his Kitab al-Jarh wa al-
Ta’dil (2/138, no. 443)

203 This report was also mentioned by al-Khatib al-Baghdadi in his Ta’rikh Baghdad

(7/116, no. 3183) under the biography of Ibrahim Ibn al-Mukhtar, and it is also found in
the earlier work known as Su‘alat Abi Ubayd al-Ajurri li al-Imam Abi Dawud (no. 1864)

94



"Ibrabim Ibn al-Mukbtar al-Tamimi Abi Isma'il al-Razi (it is said be is Habawayh),
Saduq da'eef al-hify (truthful, weak in preserving™), from the 8th grade, it is said he died in
180 AH, (those who narrated bhis Hadith include): al-Bukhari in al-Adab al-Mufrad, al-
Tirmidhi (in al-Jami), 1bn Majah (in al-Sunan).”

The above grading given by Ibn Hajar is sufficient for Ibrahim Ibn al-Mukhtat’s
narrations to be declared Hasan (good). The following example clarifies this

point.

Ibn Hajar also gave the grading of Sadug da’eef al-bhifz to another narrator known
as Ibrahim Ibn Abdur Rahman al-Saksaki in his Tagrib al-Tahdhib.
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Al-Saksaki is a narrator found in some two places in Sahih al-Bukhari*” and thus
reliable to al-Bukhari.

Al-Dhahabi mentioned al-Saksaki in his Man Tukullima Fibi wa Huwa Muwaththag
aw Salib al-Hadith*™® (Narrators whose reliability was questioned but they are
Reliable or good (Salih) in Hadith), and said about him:

“His Hadith is good” — (ywd= &34
Looking at the points mentioned above by Ibn Hajar in his Tahdhib al-Tahdhib in

further detail one may mention that:

) Ibn Main saying: ‘not all that’ (laysa bi-dhaka) is not a severe
disparagement and Ibn Hajar knew that Ibn Shahin had included
Ibrahim Ibn al-Mukhtar in his book on trustworthy narrators. This is

204 Meaning by memory
205 See no. 2675 and 2996

206 No. 6
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known as Ta’rikh Asma al-Thigat *" and Ibn Shahin said by quoting
Ibn Ma’in under Ibrahim Ibn al-Mukhtar’s entry:

Bl e Opl ) dady Hlmall o @) OB e o )

Meaning: “I have seen some Razis (people of the town of Rayy) have preferred 1brahin Ibn
AlL-Mufkbtar over a gronp (of Hadith scholars).”

Based on this point from Ibn Ma’n it is apparent that Ibn Shahin considered
Ibrahim Ibn al-Mukhtar to be thiqga (reliable).

i) As for Zunayj and his saying about Ibrahim: “‘One whose hadiths are
abandoned and did not satisfy him.” This is not an explained type of
disparagement (jarth mufassar) and thus not given much consideration

as others have accredited (tawthiq) him

iii)  As for what was ascribed to al-Bukhart: “His matter needs to be looked
mnto (fihi nagr) and between bis death and Ibn al-Mubarak’s was a year.”

This point from al-Bukhari saying “fihi naztr” was recorded by al-Hafiz Abu
Ahmed Ibn ‘Adi in his alKamil fi du'afa al-rijal’™ and the portion saying: “And
between bis death and 1bn al-Mubarak’s was a year” was recorded by al-Bukhari in his
al-T2’rikh al-Kabir®” and by al-Khatib al-Baghdadi in his Ta7&h Baghdad.*"

What is interesting to note is that in a/-Ta’rikh al-Kabir by al-Bukhart himself he

has not mentioned this disparagement (jarh) of saying: “fihi nazr.” This seems

207 No. 50
208 1/568, no. 81
209 1/330

2107/116
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to indicate that al-Bukhari may have revised his eatlier jarh on Ibrahim and

remained silent on Ibrahim’s overall status in a/~Ta’rikh al-Kabir.*'!

We have previously mentioned in our 2014 work entitled: The Blazing Star in
Defence of a Narration from Malik al-Dar *'* the following aspects that may also be
applied to al-Bukhar’s silence on Ibrahim Ibn al-Mukhtar in his a/~Ta'’rikh al-
Kabir:

“It should be noted that the Ta'rikh is generally devoid of clear rulings in favour of, or against
the narrators. Some authorities have commented on this silence on the part of al-Bukbari, e.g.
al-Hafiz al-Iraqi says, when speaking about one of the narrators, ‘Abdal Karim 1bn Abi’l
Mukharig, ‘As for al-Bukhari, he did not indicate anything about his status, which shows
that there remains some possibility of acceptability, since he says in his Ta'rikh, ‘For everyone
against whom 1 do not mention clear words, there remains some possibility of his being

acceptable, but if I say, There is doubt about hint’, then there remains no possibility.”’” "™

What reinforces this point even further is the fact that Imam al-Bukhari has
actually recorded the following natration in his @/~-Adab al-Mufrad*”® via the route
of Ibrahim Ibn al-Mukhtar:
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212 See p. 97 of the file uploaded here

213 Hafiz al-Mizzi (d. 742 AH) mentioned it in his Tahdhib al-Kamal (18/265, Awwad
edn) from al-Hafiz Abu Muhammad Abdullah Ibn Ahmed Ibn Sa’eed Ibn Yarbu al-Ishbili
(b. 444 AH - d. 522 AH) who quoted it from the manuscript of al-Bukhari’s al-Ta’rikh al-
Kabir

214 Quoted from A Study of Ibn Hajar al Asgalani and his work al-Nukat ala Kitab Ibn al-
Salah (p. 22) by Hamad al-Othman

215 No. 1259
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Translation:

Farwa 1bn Abi’l Maghra transmitted to us by saying: Ibrabim Ibn al-Mukbtar informed us
Srom Ma'ruf 1bn Subayl al-Burjami from Ja'far Ibn Abi’l Mughira who said |a'far 1bn
Abi'l-Mughira said, "Sa'id 1bn Jubayr stayed with me and said that 1bn "Abbas related to
me that he used to say, 'Where are those who play with gambling arrows for the slanghtered

camel?  They buy a camel with ten shares. Then they shuffle the arrows and it becomes nine
shares and they continue until comes down to one share. The others lose their shares to the one

share. That is gambling (arrow-shuffling)."”

The following verdict from Imam al-Bukhari has also been recorded earlier

from his student, Abu Isa al-Tirmidhi as in his Jami*!®:

Mubammad 1bn Lsma'il (al-Bukbari) said: “Tbn Abi Layla, he is truthful (saduq), but I do
not report from him becanse he did not know the authentic (Sabih) from the weak of bis

narrations. 1 do not report anything from anyone who is similar to this.”

This indicates that al-Bukhari must have thought of Ibrahim Ibn al-Mukhtar in a

positive light even if he may have disparaged him on other occasions.

iv)  Al-Hafiz Ibn Hajar was quoted above as saying in his Tabdhib al-
Tahdhib:  “Tbn "Adr stated that with the exception of Ibn Humayd, only a few
narrate Hadiths on bis authority.”

What is pertinent to mention is that Ibn "AdI finished off his biography on
Ibrahim Ibn al-Mukhtar by saying:

TN R EN JVY

216 No. 364

98



“And he is one whose Hadith is written down.”

V) As for Ibn Hibban saying in his Kitab al-Thigat (book on trustworthy
narrators): “Fear his hadiths whose transmission (riwaya) contains Ibn Humayd

relating from him”

This point made by Ibn Hibban seems to have been inferred by himself based
on what he mentioned in his Kitab al-Majrubin. 1t has also been said under the

entry on Muhammad Ibn Humayd above:

Ibn Hibban mentioned the following natration in his Kitab al-Majrubin (2/303,
no. 1009) that was not mentioned by Ibn Hajar al-Asqalani in his Tahdhib al-
Tahdhib:
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Translation:

He also said: I heard Ibrahim Ibn ‘Abd al-Wahid saying: Salih Ibn ‘Abdillah Ibn
Ahmed Ibn Hanbal said: “One day, I was with my father, when someone knocked on the
door. I went [to open it]; Abu Zura and Muhammad 1bn Muslim 1bn Warah were [outside
the door] seeking permission [to enter].” He mentioned a story, then said: “Thereafter,
they spoke for a while. 1bn Warah said: ‘O Abu ‘Abdillah [i.e. Ahmed Ibn Hanbal], have

you seen Muhammad Ibn Humayd?’ He answered Yes.” He [Ibn Warah] asked: W hat do

you maintain regarding his Hadith?” He replied: ‘When he narrates from Iragis, he presents
sound things; [on the other hand,] when he narrates from the people of his locality, such as
Ibrabim 1bn al-Mukbtar and the likes, he brings unknown things — it is not known what
they are.””
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Ibn Hibban has narrated this report on the authority of his teacher, Ibrahim Ibn
Abdul Wahid al-Baghdadi who appears to be an unknown (majhul) narrator
whose status and biography was un-locatable by the writer of these lines.
Hence, the narration is not proven to be sound. Even if it was established then
it goes to show that Muhammad Ibn Humayd al-Razi would narrate soundly
from the Iraqi’s, but when he narrated from Ibrahim Ibn al-Mukhtar or others
from Rayy originally, then Ibn Hanbal was unfamiliar with such narrations. This
does not mean his narrations from Ibrahim Ibn al-Mukhtar were unsound but
merely that Ibn Hanbal had not heard of such narrations. Other scholars of
Hadith did know of the status of Muhammad Ibn Humayd’s narrations from
Ibrahim Ibn al-Mukhtar, one such scholar was the Muhaddith of Baghdad in his
time known as Abul Hasan al-Daraqutni (d. 385 AH). See later for an example

from al-Daraqutni.!’

The fact that al-Hafiz Ibn Hajar has not mentioned the above from Ibn Hibban
seems to indicate that he did not depend on it, especially since he quoted from
Abdullah Ibn Ahmed Ibn Hanbal as saying from his father, Ibn Hanbal (as
quoted above from al-Tahdhib of Ibn Hajar) on Muhammad Ibn Humayd: “As
Jor his Hadith from the people of Rayy, he knows better.”

Note also that Muhammad Ibn Humayd also related the narration for 20 rak’ats
Tarawih from Umar Ibn Harun, and the latter heard it from Ibrahim Ibn al-
Mukhtar. This was seen in the chain of transmission presented in the Ta’rikh

Jurjan of al-Hafiz Hamza Ibn Yusuf al-Sahmi (see narration no. 1).

Hence, the claim of Ibn Hibban is not fully justified when he said: “Fear bis

hadiths whose transmission (riwaya) contains Ibn Humayd relating from hinm”

Scholars like al-Daraqutni did not accept it, and as will be shown below by al-
Hafiz al-Haythami who was the Shaykh of al-Hafiz Ibn Hajar al-Asqalani. Note
also that al-Daraqutni has written notes to Ibn Hibban’s Kizab al-Majrubin that
has been published under the title Ta'ligat ala al Majrubin i Ibn Hibban. Despite
what Ibn Hibban mentioned in his Kitab al-Thigat and Kitab al-Majrubin, al-

Daraqutni still considered a chain he presented in his Sunan via the route of

217 This example from al-Daraqutni has already been given above under the entry for
Muhammad Ibn Humayd
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Muhammad Ibn Humayd from Ibrahim Ibn al-Mukhtar, to be Hasan (good),
and how at least four scholars®'® after al-Daraqutni quoted his grading without
any contention. This indicates that al-Daraqutni did not take Ibn Hibban’s

contentions to be valid.

Imam Alaud-Din al-Mughulta’t al-Hanafi (d. 762 AH) has also mentioned two
more points about Ibrahim Ibn al-Mukhtar in his Iéwal fi Tabdhib al-Kamal **°
which were not mentioned later on by al-Hafiz Ibn Hajar. This being as

follows:
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Meaning: “Abu Umar Ibn Abd al-Barr (d. 463 AH) said: He is not one who is used
as a proof.” *** Maslama said: Tbn Waddah reported from him, and he **' was an excellent
man, he died in 180 AH.””

As for the claim made by Ibn Abd al-Barr then he has not provided any
evidence from previous Hadith scholars to substantiate his claim. Ibn Abd al-

Barr has also narrated a report going back to Ali (ra) via the route of Ibrahim
Ibn al-Mukhtar in his a/-Istidhkar ***as well as in his al-Tambid lima fil Muwatta min

218 Abdul Haqq al-Azdi al-Ishbili (d. 581 AH), Abu Abdullah Muhammad Ibn Ahmed al-
Qurtubi (d. 671 AH), Kamalud-Din al-Damiri (d. 808 AH) and Zakariyya al-Ansari. This
has been shown earlier on under the entry on Muhammad Ibn Humayd al-Razi

219 1/288

220 This point from Ibn Abd al-Barr was mentioned in his al-Isti’ab fi ma rifa al-ashab
Ashab (4/1964, under no. 4220)

221 Meaning Ibrahim Ibn al-Mukhtar who died in 180 AH

222 3/247 (Darul Kutub IlImiyya edition)
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al Ma’ani wal Asanid **going back to Qatada Ibn al-Nu’man. He did not weaken

Ibrahim in both of these named works.

Two examples of classical Hadith scholars who have accepted Ibrahim Ibn al-
Mukhtar to be a reliable type of narrator post the period of Ibn Abd al-Barr

include:

) Al-Hafiz Diya al-Magqdisi al-Hanbali (d. 643 AH) who as stated eatlier
compiled a Hadith collection known as a/i~Ahadith al-Mukbtira or also
known as al-Mustakhraj min  al-Abadith —al-Mukbtara  minma  lam
yukhrijuhn al-Bukhari wa Muslim fi Sabibhayhima. As the title suggests his
alm was to incorporate narrations that apparently fit the criteria of al-
Bukhart and Muslim but not mentioned in their respective Sahih

Hadith collections.

Within al-Mukhtara?** he has included a narration via the route of Ibrahim Ibn
al-Mukhtar and Dr. Abdul Malik Dahish who was the editor of al-Mukhtara has

declared the chain of transmission via the route of Ibrahim Ibn al-Mukhtar to be

Sahih (rigorously authentic) in the footnote.”?

Diya al-Maqdisi also recorded a narration from Jami al-Tirmidhi,”* and it is via

the route of Muhammad Ibn Humayd al-Razi from Ibrahim Ibn al-Mukhtar.

228 19/230 (Moroccan Awgaf edition)
224 13/166, no. 100

225 Footnote no. 100

226 No. 3732 -

The wording in Jami al-Tirmidhi being: “Muhammad Ibn Humayd al-Razi transmitted to
us: Ibrahim Ibn al-Mukhtar transmitted to us from Shu’ba from Abi Balj from Amr Ibn

Maymun from Ibn Abbas (ra): ‘The Prophet sit ordered that the doors be closed, except
the door of Ali.”” [Al-Tirmidhi said]: “This Hadith is gharib (strange), we do not know of
it from Shu’ba except through this route.”
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The editor of al-Mukhtara®’ declared this patticularly chain to be Hasan (good)

in the footnote.

ii) Al-Hafiz Nurud-Din al-Haythami (d. 807 AH) has recorded a
narration from a/-Mujam al-Kabir of al-Tabarani which was via the
route of Muhammad Ibn Humayd al-Razi reporting from Ibrahim Ibn
al-Mukhtar. The wording in al-Tabarani’s a/-Mu jam al-Kabir **® being:
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This is how al-Haythami has mentioned it in his Majma al-Zawa’id**
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221°13/30, fn. 37
228 241274

2299/13
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The last line mentioned that al-Haythami provided the wording from al-
Tabarani (no. 14182), and Ahmed (Ibn Hanbal) related it likewise with some
extra wording. The main part is the last underlined portion where he said:

“And the two chains of transmission are Hasan (good).”

This shows that al-Haythami considered the route with Muhammad Ibn
Humayd relating from Ibrahim Ibn al-Mukhtar to be Hasan (good) as in the
above example from al-Mujam al-Kabir of al-Tabarani. Indeed, there is another
narration in al-Mujam al-Kabir of al-Tabarani, which indicates his thoughts on
Ibrahim Ibn al-Mukhtar.

Al-Tabarani reported the following in his a/-Mujam al-Kabir *° via the route of
Ibrahim Ibn al-Mukhtar:
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This is how al-Haythami has mentioned the above narration in his Mama al-

Zawa'id ®":
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Al-Haythami said in the last line:

230 25/161

BL5/47
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“Al-Tabarani related it and in it is Ibn Ishag, who is a mudallis,”*and the rest of the

narrators are trustworthy (thigat), and some of them (sub narrators) have speech on them that

does not harm their status.”

This statement from al-Haythami indicates that he considered Ibrahim Ibn al-
Mukhtar to be a reliable (thiqa) narrator.

One of the prominent rejecters of the proofs for 20 rak’ats Tarawih was the late
Nasirud-Din al-Albani (d. 1999). He was not familiar with this narration from
al-Silaft’s a/-Mashyakha al-Baghdadiyya, as he did not mention it in his work on the
rak’ats of Tarawih. He has left a verdict on the status on Ibrahim Ibn al-
Mukhtar in his Silsila al-Ahadith al-Sahiha.® The actual narration that he
authenticated in the named Silsila al-Abadith al-Sahiba has already been presented

as part of the discussion on Muhammad Ibn Humayd al-Razi in this treatise.

Here is what al-Albani presented:
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232 This is when a narrator used to use indecisive transmission terminology to conceal the
possibility of not hearing from the one he claimed to have heard a specific narration from.
Such narrators are known and listed in specific compilations by authors like Waliud-Din
al-lragi (d. 826 AH), Ibn Hajar al-Asqgalani (d. 852 AH), Sibt Ibn al-Ajami (d. 884 AH),
al-Suyuti and others

233 3/433, no. 1449
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No. 1449 - "When the Prophet £ would say Salam to us, we used to say: 'wa ‘Alayka
Assalamn wa Rabmatullahi wa Barakaatubu wa Maghfiratub.”

It was related by al-Bukhati in a/Ta7ikh al-Kabir (1/1/330), who said:
Muhammad said: Ibrahim Ibn al-Mukhtar transmitted to us from Shu’ba from
Harun Ibn Sa’d from Thumama Ibn Ugba from Zayd Ibn Arqam (ra) who said:

Then he mentioned the above text.

I say (al-Albani): And this chain of transmission is good (jayyid); its sub

narrators are trustworthy (thigat) and all of them are the narrators (found in)
al-Tahdhib (of Ibn Hajar al-Asqalani). Ibrahim Ibn al-Mukhtar and he is al-
Razi, he related from a group of trustworthy narrators. Ibn Abi Hatim**
(1/1/138 of his al-Jarh wa al-T2’dil) mentioned them, and then said: ‘T asked my
father about him, and be said: ‘Salih al-Hadith (good in Hadith), and he is more liked to me
than Salama Ibn al-Fadl and Ali 1bn Mujahid.””

And Muhammad, who is the narrator who relates from him, he is: Ibn Sa’id Ibn
al-Asbahani, and he is from the teachers of al-Bukhari in “al-Sahih™ and the

chain of transmission is fully connected and not suspended.”

Note, that al-Albani erred by claiming that the teacher of al-Bukhari in the
above narration was Ibn Sa’id Ibn al-Asbahani. The fact of the matter is that he
was actually Muhammad Ibn Humayd al-Razi as shown earlier on.
Nevertheless, al-Albani had accepted Ibrahim Ibn al-Mukhtar as a type of

reliable narrator.

234 Or see the alternate numbering system in his Kitab al-Jarh wa al-Ta dil (2/138, no.
443)
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7)

Hence, to conclude Ibrahim Ibn al-Mukhtar is reliable enough to have his
narrations to be graded as Hasan as shown above from the example from Sunan
al-Daraqutni #° via the route of Muhammad Ibn Humayd al-Razi narrating from
Ibrahim Ibn al-Mukhtar, where al-Daraqutni (d. 385 AH) declared the chain of
transmission to be Hasan (good). As well as other examples provided from al-
Hafiz al-Haythami (d. 807 A), who was the Shaykh of al-Hafiz Ibn Hajar al-
Asqalani.

Abdur Rahman Ibn Ata (d. 143 AH)

The seventh narrator was Abdur Rahman Ibn Ata (al-Qurashi, Abu
Muhammad Ibn Bint Abi Labiba al-Dhari al-Madani, d. 143 AH). He
was a narrator that was also found in the chain of transmission presented from
Ta’rikh Jurjan of Hamza al-Sahmi. The following is his biography from the
Tahdhib al-Tahdhib *° of al-Hafiz Ibn Hajar al-Asqalani:
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235 This is the narration being referred to from Sunan al-Daraqutni (no. 78): “Ibn Mani
transmitted to us — I read to him — Muhammad Ibn Humayd al-Razi transmitted to us —
Ibrahim Ibn al-Mukhtar transmitted to us — Abdul Aziz Ibn Umar Ibn Abdul Aziz
transmitted to us from Sa’id Ibn Thawban from Abu Hind from Abu Hurayra (ra): The

Prophet At said: ‘Whatever did not get purified by sea water is not pure to Allah.” The

chain of transmission is Hasan (good/well authentic).”

2% 5/158
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Summary of the above:

) Abdur Rahman Ibn Ata was from the blessed city of al-Madina and he
related Hadith from Abdul Malik Ibn Jabir Ibn Atik (who is actually
the 8" narrator in al-Silafi’s chain of transmission under scrutiny),
Muhammad Ibn Jabir Ibn Abdullah, Sulayman Ibn Yasar, Sa'id Ibn al-
Musayyib, Aba Ubayda Ibn Muhammad Ibn Ammar Ibn Yasir.

11) Those who narrated from him include: Ibn Abi Dhi'b, Sulayman Ibn
Bilal, al-Darawardi, Hisham Ibn Sa'd, Hatim Ibn Ism2’il and others.

ity  Al-Bukhari said: “He needs to be looked into (fihi nazr).”*’

This jarh (disparagement) made by al-Bukhari was not accepted by his
contemporary known as Abu Hatim al-Razi (d. 277 AH). Ibn Hajar quoted Abu

Hatim as saying in the above Arabic quote:

iv)  "A Shaykh who should be removed from the book of the weak

(narrators)"**®

237 This is mentioned in al-Bukhari’s al-Du afa al-Saghir (no. 212) and in his al-7a rikh
al-Kabir (5/336, no. 1070)
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The meaning of Abu Hatim’s statement is the point that Abdur
Rahman Ibn Ata should be removed from al-BukharT’s book listing
weak narrators (al-Du’afa al-Saghir), as he was not conclusively proven
to be weak (da’eef). The response of Abu Hatim al-Razi was
considered as strengthening the state of Abdur Rahman Ibn Ata as a

type of acceptable narrator according to al-Dhahabi in his Mizan al-
Itidal >

v)  Al-Nasa’i said: Thiga (trustworthy)**

vi)  Ibn Hibban?" listed him in his Kitab al-Thigat *** (book of reliable

narrators)

vil)  Ibn Sa’d said: “He died in 143 AH, and he was trustworthy (thiqa), but
had few Hadiths.”**

238 This was mentioned by Abdur Rahman Ibn Abi Hatim al-Razi from his father, Abu
Hatim, in Kitab al-Jarh wa al-Ta’dil (5/269, no. 1269)

239 2/579, no. 4919

240 Al-Hafiz Alaud-Din al-Mughulta’i (d. 762 AH) has mentioned in his al-lktifa fi Tangih
Kitab al-Du afa (2/386) that al-Nasa’i said this as mentioned in a work known as al-Jarh
wa al-Ta 'dil

241 An example of Ibn Hibban narrating via Abdur Rahman Ibn Ata can be seen in his
Sahih published with the arrangement of Ibn Balban (d. 739 AH), under the title Sahih lbn
Hibban bi-tartib 1bn Balban (9/55, no. 3738), with the editing of Shu’ayb al-Arna’ut who
stated that the chain of transmission is Hasan (good)

242.7/79. no. 9087

243 See Tabagat Ibn Sa’d 7/516, no. 2061, Maktaba al-Khanji edition)
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viii) Abu Dawud and al-Tirmidhi narrated a Hadith from him and the
latter graded a Hadith with his presence to be Hasan (good). See later

for the narration and what is decipherable from other scholars.

zx)  Ibn Hajar said: “Ibn Hibban said (about Abdur Rahman Ibn Ata): ‘Az
Egyptian, his origin is from the people of al-Madina; his Hadith are considered if
he relates from other than Abdul Karim 1bn Abi Umayya.”

Note, this point made by Ibn Hajar seems to be an error as what he
quoted from Ibn Hibban was not about the Abdur Rahman Ibn Ata

al-Qurashi being discussed, but about another narrator known as

Abdur Rahman Ibn Ata Ibn Ka’b.?**
X) Al-Azdf said: “His Hadith is not sound” (la yasihhu hadithuh).”

xi)  Ibn Waddah mentioned that Abdur Rahman Ibn Ata was a friend of

Imam Malik’s when pursuing knowledge

xii)  Al-Hakim Abu Ahmed said that he is “not strong (laysa bi-qawi)

according to them (Hadith scholars)”

xiii) Ibn ‘Abd al-Barr said that he is “not all that to them, Malik left out

narrations transmitted on his authority and he was his neighbour.”**

Based on the above points, al-Hafiz Ibn Hajar gave the following grading on
the status of Abdur Rahman Ibn Ata in his Tagqrib al-Tahdhib (no. 3953):

¥ 48 39w — [Saduq fihi leen|: “Truthful and he has some weakness.”

24 See Ibn Hibban’s Kitab al-Thigat (7/71-72, no. 9056) for this point

285 This is in lbn Abd al-Barr’s al-Tamhid lima fil Muwatta min al Ma’ani wal Asanid
(17/228)
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The same grading was given by Imam Badrud-Din al-Ayni (d. 855 AH) in his
Maghani al-Akhyar fi Sharh Asami Rijal Ma’ani al-Athar (lil-Tabawi)**

Such a grading made by al-Hafiz Ibn Hajar equates to a narrator transmitting
Hasan (good) Hadiths. This is evident by noting how Ibn Hajar made the same

grading for another narrator and then graded a chain with him to be Hasan.
Example:

Ibn Hajar gave the narrator known as Abdullah Ibn Zayd Ibn Aslam the same
grading as Abdur Rahman Ibn Ata in his Tagrib al-Tahdbib:

o ad Bodo gl e gl jase JT Jg0 goutall @bl ot sy ot bl e ~3330
wOeWge)iMOhhw\w
Ibn Hajar has mentioned a chain from Ibn Abi al-Dunya’s a/-Faraj ba’d al-Shidda

in his Taghliq al-ta’lig " that runs via the route of Abdullah Ibn Zayd Ibn Aslam,
and he graded the chain to be Hasan (good).

Ibn Hajar has also given the same grading of Saduq fihi leen to some narrators

that have narrations found in either Sahih al-Bukhari or Sahih Muslim.
Examples:

a) The narrator known as al-Qasim Ibn Malik al-Muzani was given the
grading Sadugq fihi leen in Ibn Hajar’s Tagqrib al-Tabdbib:

el iy Do Bl Hlao (0 o 42 Gaie F8SJ1 tar of il e o) @l —5487
St

This narrator is found in Sahih al-Bukhari**® and Sahih Muslim?*

246 3/528, no. 296 (Darul Kutub al-limiyya edition)

24141372
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b) The narrator known as Abdur Rahman Ibn Sulayman Ibn Abdullah,
well known as Ibn Ghasil was given the same grading of Saduq fihi leen

by Ibn Hajar in Taqrib al-Tahdhib:

oty Dot bt Slake gl (gylaai¥l Al ol dll de ol Slahw ot 2 J1 s ~3887
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His narrations were also found in Sahih al-Bukhari*" and Sahih Muslim.?!

As for the jarh (disparagement) mentioned by al-Hafiz Ibn Hajar from later
authorities like (Abdul Ghani) al-Azdi (d. 409 AH), Al-Hakim Aba Ahmed (d.
378 AH) and Ibn ‘Abd al-Barr (d. 463 AH), it is not a detailed type of
disparagement (jarh mufassar), and so this will not be taken as a means to
weaken Abdur Rahman Ibn Ata in a conclusive manner. This becomes even
more evident when one may mention other Imams who made tawthiq

(accreditation) on Abdur Rahman before the time of these three named Imams.

Additional points to take into consideration on the status of
Abdur Rahman Ibn Ata:

248 See no. 1859, 6712 and 7330 of the edition published Muhammad Zuhayr al-Nasir
249 No. 687 and 2992
2%0 No. 3628, 5704 and 6438

21 No. 2205
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1) Imam Ibn Hajar al-Asqalani did not mention the following tawthiq from
Imam Ahmed Ibn Hanbal (d. 241 AH), as recorded by Imam Abu
Dawud al-Sijjistani (d. 275 AH) in his S#'alat Abi Dawud lil Imam Abmed
Ibn Hanbal>?

Wb 4 ) B JB L33 it ik g sllad oy A1 L uRY U5 [166]

Translation:

T said to Abmed: Abdur Rabman Ibn Ata, Ibn Abi Dhi’b narrated from him.” He (Ibn
Hanbal) said: 1 do not see any problem in his Hadith.””

1) In the Tahdhib al-Tahdhib of Ibn Hajar it has been mentioned above
that, one of the students of Abdur Rahman Ibn Ata was Ibn Abi
Dhi’b. The same has just been quoted above from Aba Dawud who
also narrated one Hadith via the route of Ibn Abi Dhi’b from Abdur
Rahman Ibn Ata (see below).

Ibn Abi Dhi’b is fully known as Muhammad Ibn Abdur Rahman Ibn al-Mughira
and Ibn Hajar graded him to be “thiqa faqih fadil” (trustworthy, jurisprudent
and virtuous) in his Tagrib al-Tahdhib.*Tbn Abi Dhi’b would narrate from

trustworthy narrators except from just one narrator according to Imam Yahya

Tbn Ma’in (d. 233 AH).

Al-Hafiz Abu Ahmed Ibn “Adt (d. 365 AH) mentioned in his a/-Kamil fi du’afa al-

rijal * the following report with an authentic chain of transmission:

%2 No. 166

23 No. 6082

24.9/196, no. 15069
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Translation:
“Allan®’ transmitted to us: 1bn Abi Maryan® reported to us: 1 heard Yahya Ibn Ma’in
say: Thn Abi Dhi’b is trustworthy (thiga), and everyone that 1bn Abi Dhi’b narrates from is

trustworthy (thiga), except Abu Jabir.” And I heard Yahya say: ‘Abu Jabir al-Bayads is not

trustworthy, a liar.””

Al-Hafiz Ibn Hajar also recorded similarly the above report in his Tahdhib al-
Tahdhil™ and also mentioned the following report:

2kl V) O g glS 53 gj o Eaed Jsk o AT g 3915 gl JBg

Meaning:

“Abu Dawnd said that he heard Abmed Ibn Salih say: ‘The teachers of Ibn Abi Dhi’b are

")

all trustworthy except al-Bayadi.

Both of these statements substantiate the point that Ibn Abi Dhi’b considered
Abdur Rahman Ibn Ata to be thiqa (reliable), and it is likely that both Ibn Ma’in

255 This is Allan Ali Ion Ahmed Ibn Sulayman al-Sayqal (d. 317 AH). His biography was
mentioned by al-Dhahabi in his Siyar A4 'lam an-Nubala (14/496, no. 279) where he also
mentioned that he was thiga (reliable). Ibn ‘Adi mentioned Allan’s name in his al-Kamil
(1/347, no. 861 & 2/433, no. 2912)

2% This is Ahmed lbn Sa'd Ibn al Hakam Ibn Abi Maryam al-Misri (d. 253 AH). His
biography was mentioned by al-Dhahabi in his Siyar A’lam an-Nubala (12/311, no. 119)
and he mentioned that al-Nasa’i said there is no problem with lbn Abi Maryam. Ibn Hajar

said he was saduq (truthful) in his Tagrib al-Tahdhib (no. 36)

2579/304-305
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and Ahmed Ibn Salih must have also considered Abdur Rahman Ibn Ata to be a

reliable type of narrator or else they would have mentioned it, just as they did

with al-Bayadi.

1i1)

Al-Hafiz Abu Ahmed Ibn "Adi (d. 365 AH) has not listed Abdut
Rahman Ibn Ata in his a/~-Kawil fi du’afa al-rijal. This means that Abdur
Rahman Ibn Ata was either thiga (trustworthy) or saduq (truthful) to
him. This is deciphered from the introduction of his a/Kamil **

where he said:

d ol g o iy Yy i by b o o Sl O el O o sdig

Meaning:

1v)
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“T have assorted the (names of the narrators) in an alphabetically ordered lexcicon
for easy reference for whoever seeks a narrator from them. I have also excluded from
my book only those narrators who have been graded as trustworthy (thiga) or
truthful (Sadng) even if they are accused of a certain innovation (hawa), yet they
have a good point regarding its interpretation.”

Al-Hafiz Alaud-Din al-Mughulta’t (d. 762 AH) has mentioned in his
al-Tktifa fi Tangih Kitab al-Du’afa®°that Tbn Khalfun®® (d. 636 AH) has
listed Abdur Rahman Ibn Ata in his book listing trustworthy narrators
(Kitab al-Thiqat) and said about him:

“He was a jutisprudent” - g8 o

2%8 1/84 (Rushd edition)

259 2/386

260 This is al-Hafiz Abu Bakr Muhammad Ibn Isma’il Ibn Khalfun. His biography was
mentioned by al-Dhahabi in his Siyar A’lam an-Nubala (23/71)
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V) Al-Hafiz Diya al-Maqdisi (d. 643 AH) included a narration via the
route of Abdur Rahman Ibn Ata in alAbadith al-Mukbtara, and thus

considered him to be reliable. See the discussion below for this.

vi)  Al-Hafiz Nuruddin al-Haythami (d. 807 AH) was one of the teachers
of al-Hafiz Ibn Hajar al-Asqalani. In his Mama al-Zawa'id®®', he has
given his personal grading after mentioning a narration recorded by al-

Tabarani in al-Awsat**> and Ahmed Ibn Hanbal in his Musnad.?® He
concluded by saying:

(T o R P T - Py .
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Meaning:

“Abdur Rabman Ibn Ata, he is thiga (reliable) and there is difference of opinion over him,

but it does not harm (bis overall status).”

This point from al-Haythami is a strong indicator that the jarh (disparagement)
recorded on Abdur Rahman Ibn Ata is not of much consequence as it is not an

explained type of criticism (jarh mufassar).

It was mentioned earlier from the Tabdhib al-Tahdhib of Ibn Hajar that Abu
Dawud in his Sunan and al-Tirmidhi in his Jami have both recorded a Hadith
trom the route of Abdur Rahman Ibn Ata. This example from these two books
of Hadith is quite significant as it also helps one decipher what other scholars

thought of the chains of transmission containing Abdur Rahman Ibn Ata.

The following is the wording recorded in Jami al-Tirmidhi**:

%61 10/57, no. 16637
%62 21249 no. 1889 and the chain also has Abdur Rahman Ibn Ata in it

263 3/1218 no. 5746 (Maknaz edition) or 9/458-459 no. 5642 of the Risala edition and the
editors mentioned that its chain is Hasan (good) in footnote 2

264 No. 1959
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Translation:

“Ahmed Ibn Muhammad transmitted to us by saying: Abdullah Ibn al-Mubarak
informed us from Ibn Abi Dhi’b, who said: Abdur Rahman Ibn Ata informed
me from Abdul Malik Ibn Jabir Ibn Atik, from Jabir Ibn Abdullah (ra) from the

Prophet 2 who said: If a man relates a narration, then turns away, it becomes a trust.’

[Al-Tirmidhi] said: This Hadith is Hasan (good). We only know of it as a
Hadith of Ibn Abi Dhi’b.”

This Hadith is also found in Sunan Abi Dawud.?®® It was also recorded all via
the route of Abdur Rahman Ibn Ata by the following authors in their respective
Hadith collections:

Musnad Ahmed?%°
Musnad Abi Ya’la al-Mawsili?®’
Sharh Mushkil al-Athar®® of al-Tahawi

Abu Bakr al-Khar2’iti (d. 327 AH) in his Itilal al-Qulub®’ and Makharim al-
Akhlag?™

265 No. 4868

266 22/362, no. 14474, 23/297, no. 15062

267 4/148, no. 2212

268.9/12, no. 3386
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Al-Mu’jam al-Awsat®’! of al-Tabarani

Al-Bayhaqi in his Kitab al-Adab®?, al-Sunan al-Kubra?”® and in his Shu’ab al-

Iman®™

Musannaf Ibn Abi Shayba®”

Al-Faw2’id al-Ghara’ib®’® of Abu Bakr al-Abhari (d. 375 AH)
Min Hadith Muhammad Ibn Makhlad al-Baghdadi*”” (d. 331 AH)
Al-Samt wa adab al-Lisan®® of Ibn Abi al-Dunya (d. 281 AH)
Al-Tabaqat al-Kabir?” of Ibn Sa’d

Musnad Abi Dawud al-Tayalisi**

269 2/339 no. 691

219 no. 705

271 3/56, no. 2458

212 no. 105

213 10/247, no. 21693
214 7/520, no. 11193
215 8/402, no. 26111, Awwama edition
21 no. 21

21" no. 49

218 no. 404

219 4/300, no. 5558

280 3/318, no. 1870
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Al-Ahadith al-Mukhtara of Diya al-Maqdisi as mentioned by al-Sakhawi (d. 902
AH) in his al-Magqasid al-Hasana!

The fact that it was recorded in al~Abadith al-Mukhtara of Diya al-Maqdisi is an
indication that Diya al-Maqdisi also considered Abdur Rahman Ibn Ata to be a
reliable type of narrator. This narration appears to be missing in the currently
published edition of al-Mukhtara, and the reason for that is due to not all of it

being published from the original manuscripts of this work.

The narration was also ascribed to alMukbtara of Diya al-Maqdisi by Abdur
Ra’uf al-Munawi (d. 1031 AH) in his Fayd al-Qadir *** and al-Hafiz Muhammad
Murtada al-Zabidi (d. 1205 AH) in his Ithaf al- Sa'da al-Muttagin bi Sharh Ihya
Ulum al-Din > where they both said that Diya authenticated it.

The Hadith was also mentioned in the well-known later Hadith compilation
known as al-Targhib wal Tarhib *** of al-Hafiz Abdul Azim al-Mundhiti (d. 656
AH), and he mentioned the following point after the Hadith and who reported
it:

ool g S e e o Y5 ekt sl ) S B
Meaning:

“Al-Hafiz 1bn Ata al-Madani said: ‘T'here is nothing to probibit whoever declares its chain

)

of transmission to be good, and Allah knows best.

Both Sunan Abi Dawud®® and Jami al-Tirmidhi*** have been translated into

English, and both of these two editions published by Darus Salam have

81 p. 84, no. 60

282.1/329, no. 561

283 6/216

284 3/62, no. 3083

285 See 5/297-298, no. 4868 (Darus Salam edition)

286 See 4/64, no. 1959 (Darus Salam edition)
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included the gradings of Zubair Ali Za’i, who was one of those who denied the
authenticity of the narrations on 20 rak’ats Tarawih. In both places where this
Hadith from Jabir (ra) has been recorded, Zubair Ali graded the chain to be as

follows:
“Uts chain is good” — Cys 63

This indicates that Zubair Ali regarded all of the sub narrators to be reliable in
some way. Indeed, he has also left a clear ruling on what he thought of Abdur
Rahman Ibn Ata. In his editing of Imam al-Bukhatl’s a/-Du'afa al-Saghir
published under the title of Tuhfatul Aqwiyya fi tabgiq Kitab al-Du’afa ** he said
about Abdur Rahman Ibn Ata:

Dsgeall adi s Cnaall s
“Good in Hadith: and the majority (of Hadith scholars) have held him to be reliable (thiga).”

This verdict from Zubair Ali also proves that he did not agree with al-Bukhar’s
view on Abdur Rahman Ibn Ata. This was also the case with Abtu Hatim al-Razi
as shown earlier. Note also that since al-Tirmidhi graded the Hadith to be
Hasan (good), then he too must have accepted Abdur Rahman Ibn Ata to be a

reliable narrator and thus he too was not in line with his teacher, al-Bukhati, and
his discreditation of Abdur Rahman Ibn Ata.

To conclude, Abdur Rahman Ibn Ata is a reliable enough narrator for his

Hadiths to be graded as being Hasan (good).

Abdul Malik Ibn Jabir Ibn Atik

8) The eighth narrator in al-Silafi’s chain was Ibn Atik. He was also present in the
chain presented in Ta'’rikh Jurjan with his name given as Abdul Malik Ibn Atik.
Indeed, his full name is Abdul Malik Ibn Jabir Ibn Atik. This narrator was

87 p, 68, no. 210
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also shown above under the discussion on Abdur Rahman Ibn Ata to be found

in Jami al-Tirmidhi*® (and elsewhere) as quoted previously:

“Ahmed Ibn Muhammad transmitted to us by saying:
Abdullah Ibn al-Mubarak informed us from Ibn Abi Dhi’b,
who said: Abdur Rahman Ibn Ata informed me from Abdul
Malik Ibn Jabir Ibn Atik, from Jabir Ibn Abdullah (ra) from

the Prophet # who said: ‘If a man relates a narration, then

5

turns away, it becomes a trust.

The following is the biography on Abdul Malik in the Tahdhib al-Tahdhib* of al-
Hafiz Ibn Hajar al-Asqalani:

o 9y 3 il s o gl o SN s (sdafllg 3913 of @ 5 [ 734 ]
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Ibn Hajar mentioned that his full name was Abdul Malik Ibn Jabir Ibn Atik al-
Ansari al-Madani and he narrated from the Sahabi, Jabir Ibn Abdullah (ra), and
those who narrated from him include: Abdur Rahman Ibn Ata al-Madani
(narrator no. 7 in al-Silafi’s chain) and Talha Ibn Khirash.

Abu Zur’a said he was a Madinan and thiga (reliable)*”, while Ibn Hibban listed
him in his book of trustworthy narrators (Kitab al-Thiqat®'). Whereas Ibn Abd

28 No. 1959
289 5/269, no. 734

2% This was recorded by Ibn Abi Hatim al-Razi in his Kitab al-Jarh wa al-Ta’dil (5/345,
no. 1628)
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al-Barr said he was not well known in transmission. This latter point is not to

be considered as a form of disparagement.

Additionally, what was not mentioned by Ibn Hajar was that Abdul Malik was
mentioned by Imam al-Bukhari in his a/Ta’rikh al-Kabir??and he remained

silent. It was said earlier and repeated here, as it is pertinent to this discussion

on Abdul Malik also:

“It should be noted that the Ta'rikh is generally devoid of clear rulings in favour of, or against
the narrators. Some authorities have commented on this silence on the part of al-Bukbari, e.g.
al-Hafiz al-Iraqi says, when speaking about one of the narrators, ‘Abdal Karim 1bn Abi’l
Makbariq, ‘As for al-Bukhari, he did not indicate anything about bis status, which shows
that there remains some possibility of acceptability, since he says in his Ta’rikh, For everyone
against whom 1 do not mention clear words, there remains some possibility of his being

acceptable, but if I say, There is doubt about hint’, then there remains no possibility.*>”**

Imam Alaud-Din al-Mughulta’i al-Hanafi (d. 762 AH) has also mentioned in his
Ikmal fi Tahdhib al-Kamal that Ibn Khalfun®> (d. 636 AH) has listed Abdul Malik
Ibn Jabir Ibn Atik in his Kitab al-Thiqat (book of reliable narrators).

21 5/120, no. 4138 where Ibn Hibban also mentioned that he narrated from Jabir Ibn
Abdullah (ra) and that Abdur Rahman Ibn Ata narrate from him

292 5/409, no. 1321

293 Hafiz al-Mizzi (d. 742 AH) mentioned it in his Tahdhib al-Kamal (18/265, Awwad
edn) from al-Hafiz Abu Muhammad Abdullah Ibn Ahmed Ibn Sa’eed Ibn Yarbu al-Ishbili
(b. 444 AH - d. 522 AH) who quoted it from the manuscript of al-Bukhari’s al-Ta’rikh al-
Kabir

2% Quoted from A Study of Ibn Hajar al Asgalani and his work al-Nukat ala Kitab Ibn al-
Salah (p. 22) by Hamad al-Othman

2% His biography is in al-Dhahabi’s Siyar A’lam an-Nubala (23/71)
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Al-Hafiz al-Haythami has considered Abdul Malik Ibn Jabir to be thiqa
(trustworthy) in his Majma al-Zawa’id **when recording a Hadith that was found
in Musnad Ahmed®” and in Musnad al-Bazzar (in abridged format) from Jabir
Ibn Abdullah (ra).

Al-Hafiz Ibn Hajar has graded Abdul Malik Ibn Jabir Ibn Atik as follows in his
Tagrib al-Tahdhib:

&S ;L._,\Jj\ o a5 ‘é.ﬂ.\ ‘“_;)L.,a;iﬂ\ Shas o)l o S Ls -4169

Hence, Ibn Hajar graded him to be thiqa (reliable). It has also been established
that Abdul Malik did take from the Sahabi, Jabir Ibn Abdullah (ra), and the
Sahaba are upright (adul) and thus reliable in what they transmitted from Allah’s

Messenger 42

As for the last line from al-Silafi's a/Mashyakha al-Baghdadiyya where he

mentioned:

"Ibn Haywayh transmitted to us from Ibn al-Mujallad, by increasing
(the above wording to): “And three rak’ats of Witr (prayer).”

Ibn Haywayh seems to be Abu Umar Muhammad Ibn al-Abbas al-Baghdadi
(d. 382 AH). He was a trustworthy narrator according to al-Khatib al-Baghdadi
in his T2’rikh Baghdad.®® His biography is also in al-Dhahabi's Siyar A’lan an-
Nubala *° where he mentioned that Ibn Haywayh narrated from Muhammad
Ibn Harun Ibn al-Mujaddar (d. 315 AH),*™ but his name has been mis-scribed

2% 3227, no. 5398

297 The reader may see the chain of transmission being referred to in Musnad Ahmed
(6/3225, no. 15531, Maknaz edition)

298 4/205, no. 1405. Others who declared him trustworthy according to al-Khatib in the
given reference were: al-Azhari, al-Bargani, and al-Atiqi

299 16/409

300 \Who was the fourth narrator in al-Silafi’s chain of transmission. See earlier on for his
background
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as Ibn al-Mujallad when it should be Ibn al-Mujaddar. Al-Dhahabi also
mentioned that Abu Muhammad al-Khallal®! (d. 439 AH) natrated from him

also.

This indicates that al-Silafi had two separate chains of transmission going back
to Jabir Ibn Abdullah (ra), the difference being that in one chain there was Ibn
Haywayh narrating from Muhammad Ibn Harun Ibn al-Mujaddar, while in the
second route it was Abul Fadl Ubaydullah Ibn Abdur Rahman al-Zuhri
narrating from Muhammad Ibn Harun Ibn al-Mujaddar. The rest of the chain

for both routes being the same.

To finally conclude; it is said with firm conviction that the complete chain of
transmission (sanad) as presented by al-Hafiz Abu Tahir al-Silafi in his /-
Mashyakha al-Baghdadiyya is at least Hasan (good). Hence, the textual wording for

20 rak’ats of Tarawih from the Prophet &% as related by Jabir Ibn Abdullah (ra)

is Hasan li-dhatihi (good by itself), and thus sufficient as a proof to act upon, as
well as to hold the position that the Prophetic Sunna was no less than 20 rak’ats.

If someone was to discard the above claim then the final narration presented
below from Abdullah Ibn Abbas (ra) is a beneficial witnessing narration (shahid)
that also strengthens, and corroborates the narrations presented from Jabir Ibn

Abdullah (ra) up to this point.

301 The second narrator in al-Silafi’s chain of transmission

124



3) THE NARRATION OF ABDULLAH
IBN ABBAS (RA) IN THE MUSANNAF
OF IMAM ABU BAKR IBN ABI SHAYBA
(D. 235 AH) AND ELSEWHERE

The narration for 20 rak’ats as ascribed to the Sahabi, Abdullah Ibn Abbas (ra),
is not only prominent, but also oft quoted as part and parcel of presenting the
evidences to establish the position for 20 rak’ats. It has historically been
mentioned by scholars of the Four Sunni Madhhabs®” in their works on

jurisprudence (figh).

Some of the prominent experts in Hadith have also classified the status of the
chain of transmission (sanad), or the weakness of a single pivotal narrator found

in all the known chains of transmission (asanid) leading back to Ibn Abbas (ra).

The contended transmitter (rawi) was a judge (Qadi) in a city known as Wasit by
the name of Ibrahim Ibn Uthman who was well known by his aghomen (kunya),
Abu Shayba. His full name was Abu Shayba Ibrahim Ibn Uthman, and he was
the grandfather of the well-known Hadith scholar, Aba Bakr 'Abdullah Ibn
Muhammad Ibn Abi Shayba Ibrahim Ibn 'Uthman Ibn Khuwasti, who is well
known as Abu Bakr Ibn Abi Shayba (d. 235 AH).

The work known as Musannaf Ibn Abi Shayba is renowned and there exists a
number of published editions, each in several bulky volumes containing well in

excess of 39,000 natrations in one of the best printed recensions. The

302 Hanafi, Maliki, Shafi’i and Hanbali Schools of Islamic law

303 There are 39,098 narrations in the edition published in 26 volumes by Shaykh
Muhammad Awwama of Madina
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tollowing is the narration from Ibn Abbas (ra) as presented from a manuscript

of the Musannaf Ibn Abi Shayba:***
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The following is how it is found in the published edition of the Musannaf Ibn
Abi Shayba:*®

)3
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Translation:

Yazid Ibn Harun transmitted to us by saying:
Ibrahim Ibn Uthman related to us from al-
Hakam from Migsam from Ibn Abbas (ra):

“The Prophet 5.t would pray in Ramadan

20 rak’ats and the witr.”

304 2/folio 116a of the Maktaba Ahmed al-Thalith (no. 498) manuscript copy found in
Turkey. The second volume was scribed in the year 778 AH

305 5/225, no. 7774 (of the edition published by Shaykh Muhammad Awwama)
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This Hadith does not mention if the Prophet 2 would lead the Sahaba for

20 rak’ats in congregation (Jama’ah), but its meaning can be explained by the
narration from Jabir Ibn Abdullah (ra) as in Ta’rikh Jurjan and al-Mashyakha al-

Baghdadiyya which mentioned: “That the Prophet s emerged at night in

Ramadan and prayed with the people 24 rak’ats.”>%

Those who maintain 20 rak’ats was the Prophetic Sunna hold the position that
on the few nights that the Prophet Mlsf actually lead for 20 rak’ats in

congregation, he also prayed the same amount on an individual basis as the
narration from Ibn Abbas (ra) indicates. This latter point was related by al-
Hafiz Abu Ahmed Ibn “Adi (d. 365 AH) in his a/-Kawil fi du'afa al-Rijjal in his

version of the narration from Ibn Abbas (ra). See below for this example.

Besides the Musannaf of Ibn Abi Shayba, the following 16 Hadith collections
or Hadith related works all with given chains of transmission (asanid) also
contain the narration of Ibn Abbas (ra) with slight variations in wording, but no

less than 20 rak’ats:

i) Al-Muntakhab min Musnad of Abd Ibn Humayd®” (d. 249 AH) which also
mentioned the Witr being three rak’ats. Here is the actual narration from a

manusctipt’® of this work:
- r -
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308 Meaning 4 rak’ats of Salatul Isha followed by 20 rak’ats of Tarawih in congregation
307 1/557, no. 652

398 The original manuscript is held in the Staatsbibliothek zu Berlin (Berlin State Library),
see the Landberg 74 copy, plate [124]60v for the narration of Ibn Abbas (ra)
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iif)

if) Fawa’id™” Abi Bakr al-Naysaburi (d. 324 AH). Here is the narration from

the original manuscript’” copy:

Al-Juzz al-Awwal wal-Thani min Hadith’! of Abu Ishaq Ibrahim Ibn Abi
Thabit (d. 338 AH), which also mentioned Salatul Witr being 3 rak’ats. The
following is the actual narration from the manusctipt’™® copy of this Hadith

collection:

Kosz\ cﬁﬁyfafi_ﬁ leotood (=M 20 =06
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Al-Mu’jam al-Kabir®"® by al-Tabarani (d. 360 AH)

Al-Mu’jam al-Awsat’'* by al-Tabarani

%99 No. 14

310 This is from the Majami al-Madrasa al-Umariyya manuscript collection which is part
of the Zahiriyya library collection in Damascus; Majami 18 [ folio 135b], no. 3755, dated
Rajab 615 AH

311 No. 11

812 This is from the Majami al-Madrasa al-Umariyya manuscript collection which is part
of the Zahiriyya library collection in Damascus; Majami 89 [ folio 125 a-b], no. 3825,
dated Rajab 623 AH

813 11/393, no. 12102
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vi)

vii)

Al-Kamil fi du’afa al-rijal®™ of Abu Ahmed Ibn ‘Adi (d. 365 AH) which

mentioned 20 rak’ats without congregation in Ramadan. The following is the

actual narration from a manusctipt of al-Kamil '

hla _
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The above in typed format being:
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The wording of the Hadith from Ibn Abbas (ra) being: “The Prophet # prayed in

Ramadan without congregation 20 rak ats and the Witr.”

Juzz min Hadith Abi al-Hasan Muhammad Ibn Talha al-Niali (d. 431 AH).

The following is the actual natration from a manuscript of al-Ni’ali’s Juzz*'":

814 1/243, no. 798and 5/324, no. 5440
315 1/542, no. 1461
316 This is the Maktaba Ahmed al-Thalith (no. 2943)copy from Turkey, 1/83a

317 From the Majami al-Madrasa al-Umariyya manuscript collection which is part of the
Zahiriyya library collection in Damascus; Majami 21 (folio 127a), no. 3758
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viii)

X1)

xif)
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Al-Sunan al-Kubra’® of al-Bayhaqi®™ (d. 458 AH)

Al-Mudih li al-Jam* wa al-Tafriq?® of al-Khatib al-Baghdadi (d. 463
AH) which mentioned 21 rak’ats

Ta’rikh Baghdad®* of al-Khatib al-Baghdadi

Al-Hafiz Ibn Abd al-Barr al-Maliki (d. 463 AH) has narrated it with his chain
running back via Ibn Abi Shayba, and then all the way back to Ibn Abbas (ra) in
his al-Tamhid lima fil Muwatta min al Ma’ani wal Asanid;*??> but he also said that

Abu Shayba Ibrahim Ibn Uthman is laysa bil-qawi: ‘not that strong’

Al-Muntakhab min al-Fawa’id** of Abu Umar Abdul Wahhab Ibn Mandah (d.
475 AH)

318 2/496 where his chain ran via the route of Abu Ahmed Ibn ‘Adi

319 Al-Bayhagi said Ibrahim Ibn Uthman is weak (da’eef) after narrating the Hadith of lbn
Abbas (ra) in the Sunan al-Kubra (2/496)

320 1/382
%21 7124 and 13/501, no. 6370
3228/115

323 2/268 of the Zahiriyya manuscript (Hadith 297) located in Damascus
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i)

X1V)

XV)

XV1)

Mashyakha™* Abi’l Tahir Ibn Abi’l Sagr (d. 476 AH). The following is the actual

t325:

narration from this manuscrip

Dhayl T2’rikh Baghdad of Ibn al Najjar (d. 643 AH), which also mentioned
Witr being 3 rak’ats

Abul Qasim Abdullah Ibn Muhammad al-Baghawi (d. 317 AH) has also narrated
it with his chain of transmission via the same route of Abu Shayba Ibrahim Ibn
Uthman, as mentioned by Shamsud-Din al-Dhahabi (d. 748 AH) in his Mizan
al-I’tidal.**Jalalud-Din al-Suyuti (d. 911 AH)**" mentioned that it was actually
recorded by al-Baghawi in his Mu’jam.

Abu Bakr Abdul Aziz al-Hanbali, who is also known as Ghulam Khallal (d. 363
AH) has related it with his chain of transmission back to Ibn Abbas (ra) in his
book known as al-Shafi fi al-Figh.#

24 No. 19

325 From the Majami al-Madrasa al-Umariyya manuscript collection which is part of the
Zahiriyya library collection in Damascus, Majami 73 (folio 147 b), no. 3809

326 1/48 under the biography of Ibrahim Ibn Uthman
327 See his al-Masabih fi Salatil Tarawih as published in his al-Hawi lil Fatawi (1/334)

328 This was mentioned by the Hanbali scholar, Manusr al-Bahuti (d. 1051 AH) in his
Sharh Muntaha al-lradat (1/244-245) and in his Kashhaf al-Qina’ an matn al-lgna (1/425)
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A look at the sub-narrators:

Yazid Ibn Harun (d. 206 AH)

1) The first narrator was Yazid Ibn Harun (d. 206 AH). He was a well-
known scholar of Hadith and a highly reliable narrator. He is not only the
student of Aba Shayba Ibrahim Ibn Uthman, but one who praised his rank
as a judge (Qadi). This will be mentioned under the biography of Ibrahim
Ibn Uthman as well as the status of this narrator according to Yazid Ibn

Harun himself.

Al-Hafiz Ibn Hajar gave the following grading on Yazid Ibn Harun in his Tagrib
al-Tahdbib:
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He was thus graded to be: “Trustworthy, precise and a worshipper” (Thiqa mutqin

abid) by Ibn Hajar. His narrations are found in all six major Sunni Hadith

collections as Ibn Hajar said by giving the symbol — &

Abtu Shayba Ibrahim Ibn Uthman (d. 169 AH)

2) The second narrator was Abui Shayba Ibrahim Ibn Uthman (d. 169 AH).

As stated above, he is the pivotal narrator found in all the known chains of
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transmission going back to Ibn Abbas (ra), with their slightly varying
wordings as recorded in at least 17 Hadith collections, or Hadith related
works. What the early scholars of Hadith said about him shall be discussed
in more detail after mentioning the status of the third and fourth narrators

below.

Al-Hakam Ibn Utayba

3) The third narrator was al-Hakam who is known propetrly as al-Hakam Ibn
Utayba (died around 113 AH). Ibn Hajar graded him as follows in his
Tagrib al-Tahdhib:
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Ibn Hajar graded him to be a “rustworthy, firmly established jurisprudent, but

perbaps sometimes he used to relate by means of tadlis.” **

Al-Hakam has natrations recorded in Sahih al-Bukhati, Sahih Muslim and
the other four Sunan Hadith collections. The tadlis committed by al-

Hakam was rare and this is not a reason to weaken the narration of Ibn

Abbas (ra).

Miqsam Ibn Bujra (d. 101 AH)

4) The fourth narrator was Migsam who is known as Migsam Ibn Bujra (d.
101 AH). Ibn Hajar mentioned the following in his Taqrib al-Tahdhib:

329 This is when a narrator used to use indecisive transmission terminology to conceal the
possibility of not hearing from the one he claimed to have heard a specific narration from
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Ibn Hajar graded him to be “truthful (sadug) and he would relate by means of irsal” >

A detailed look at Abu Shayba Ibrahim Ibn Uthman

Returning back to Abu Shayba Ibrahim Ibn Uthman, the following is his
biography in the Tahdhib al-Tahdhib ' of al-Hafiz Ibn Hajar al-Asqalani:

o5 S9y ety 2B G @aYse cwnll dpd gl zulgt op Oleze o el — & . 257
LS g e ST grg ded sy L ohpdy sy el Bloa] (gl duss o (oS A
g 42T JB ey dakl op ey Og)la (g CL) (1 Mg phee 1 A9 Ailedg )
g dagl) JBy s 155" gyl JBy Ay ed” il (o2 JBy " Can” 12915 il
158w Cuddl Cia” 18l il JBy " gl Sy 5" 1y Vgllly Jladl JBy | "Eoud S
o5 9y Al S Y caad” 8y t\.«: JBy | "Ldlu" g JBg Azl 15559 as

JBs ,"Gs8b d" i yprlandl Jo 9 JBy pSThe Lusli oS3

330 That is when a narrator would relate a report on the authority of a narrator by not
naming the intermediary narrator who he actually heard it from. Al-Bukhari mentioned in
his Ta’rikh al-Saghir (as mentioned by Ibn Hajar in his Tahdhib al-Tahdhib, 10/288, no.
507) that it is not known that Migsam heard from Sahaba like Umm Salama, Maymuna
and A’isha, may Allah be pleased with them all. This is probably because he would
narrate via means of irsal.

331 1/144
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Summarised translation of the above:

Ibrahim Ibn Uthman Ibn Khuwasti Abu Shayba al-Absi was from Kufa in Iraq,
and was a Qadi (judge) in Wasit. He narrated from his uncle al-Hakam Ibn
Utayba, Abu Ishaq al-Sabi’ie, al-A’mash and others. Those who narrated from
him include Shu’ba, Jarir Ibn Abdul Hamid, Shababa and Walid Ibn Muslim,
Zayd Ibn al Hubab, Yazid Ibn Harun, Ali Ibn al-Ja’d and several others

Ahmed (Ibn Hanbal), Yahya (Ibn Ma'in) and Aba Dawud said: ‘da’eef: weak’
Yahya (Ibn Ma'in) also said: ‘Not trustworthy’

Al-Bukhatt said: “They remained silent about him (sakatu anhu)’

Al-Tirmidhi said: ‘rejected in Hadith (munkar al-Hadith)’

Al-Nasa’i and al-Dawlabi said: ‘“Abandoned (matruk) in Hadith’

Abu Hatim said: “‘Weak in Hadith, they remained silent about him, and
abandoned his Hadith.’
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viii)  Al-Jawzajani said: ‘Saqit: fallen down’

ix)  Salih Jazara said: “Weak, his Hadith should not be written. He related rejected

narrations from al-Hakam’
X) Abu Ali al-Naysaburi said: ‘He is not strong’

xi)  Al-Ahwas al-Ghallabi mentioned that amongst the weak narrators from whom

Shu’ba has taken narrations from is Aba Shayba

xii)  Mu’adh Ibn Mu’adh al-Anbari wrote to Shu’ba and the upshot of the latter’s
reply was that he mentioned Abu Shayba to be a ‘liar’. Please see below for
more on this and al-Dhahabi’s response

xuzi7)  Abbas al-Douri related from Yahya Ibn Ma’in that he said: Yazid Ibn Haran

said: “No man _judged over the people [i.e. in his time] more justly than bhe did.” (Ibn Ma’in
said): “Yagid 1bn Harin was writing from him during his days as a judge”

xiv)  Ibn “Adi** said that he has some good Hadith (Ahadith Saliha) and he is better
than Ibrahim Ibn Abi Hayya

xv)  Qa’nab Ibn al-Muharrar said that he died in 169 AH
xvi) Ibn Sa’d said: ‘He was weak in Hadith’

xvil) Al-Daraqutni said: ‘Weak (da’eef)’

xviii) Ibn al-Mubarak said: ‘“Abandon him’

xix) Abu Talib related from Ahmed (Ibn Hanbal): ‘Rejected (munkar) in Hadith, he

is close to al-Hasan Ibn Umara.’

332 |bn “ Adi said that Abu Shayba Ibrahim Ibn Uthman was weak (da’eef) in al-Kamil fi
du’afa al-rijal (1/544, no. 1468)
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XX)

Ibn “AdI transmitted a chain going back to Abu Shayba saying: ‘What I heard

trom al-Hakam was only one Hadith.’

There were other scholars who disparaged Abu Shayba, but their views have not

been mentioned by al-Hafiz Ibn Hajar.

Based on the above points al-Hafiz Ibn Hajar gave the following grading on
Ibrahim Ibn Uthman in his Tagrib al-Tahdhib:
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Hence, Ibn Hajar graded him to be, ‘Matruk al-Hadith: Abandoned in Hadith”

This is not the only grading on Ibrahim Ibn Uthman made by al-Hafiz Ibn
Hajar. In his a/-Talkhis al-Habir > he said Ibrahim Ibn Uthman was ‘very weak:
da’eef jiddan’, while in his a/-Matilib al-Aliyya ** he said Ibrahim Ibn Uthman is

‘weak: da’eef’

Despite giving these differing gradings, Ibn Hajar has given the ruling that the
narration from Ibn Abbas (ra) has a weak (da’eef) chain of transmission in A/~
Diraya fi takhrij Abadith al-Hidaya> and the same in his Fath al-Bari>*®

333 3/1201
334 6/13
3351/203, no. 257

336 4/254
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Gradings on the Hadith of Ibn Abbas (ra) by other scholars:

Imam al-Nawawi (d. 676 AH) mentioned in his Kbulasatul Abkam *" that al-
Bayhaqi and others had weakened the narration from Ibn Abbas (ra)

Al-Hafiz Shamsud-Din al-Dhahabi (d. 748 AH) has been mentioned above as
giving the chain of transmission for this narration from al-Baghawi in his Mizan
al-I'tidal® While doing so he mentioned that the narration from Ibn Abbas (ra)
as transmitted by Ibrahim Ibn Uthman was one of his manakir™ (rejected
narrations). The term munkar does not always mean that the narrator was weak

and his narration is rejected.

As for the term Munkar al-Hadith, al-Hafiz Ibn Hajar explained what it meant
to Imam Ahmed Ibn Hanbal in his Hadi al-Sari ** as follows:

“The Munkar is called by Abmed and a group of the People of Hadith about the singular, the
one who has no follow-up for him."

As for Abu Shayba Ibrahim Ibn Uthman and his chain of transmission back to
Ibn Abbas (ra), then we now know based on our previous discussion above, that
he is supported in his account by the narration going back to Jabir Ibn Abdullah
(ra) as in al-Mashyakha al-Baghdadiyya of al-Silafi.

Al-Dhahabi in his a/-Mughni fi al-du’afa*" gave the following grading on Ibrahim
Ibn Uthman:

3371/579, no. 1971

338 1/48
339 Manakir is the plural of munkar
M0 436

3411/20, no. 125
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Meaning:

“Thrabim Ibn Uthman Abi Shayba al-Absi the grandfather of Abu Bakr 1bn Abi Shayba,
weak (da’eef) and abandoned by other than one (scholar of Hadith).”

Al-Dhahabi also claimed in his Diwan al-Du’afa ** under the notice on Ibrahim

Ibn Uthman: ade J aa — “There is agreement on his weakness”

This point is somewhat contestable as will be seen from the statement of Yazid

Ibn Harun below.

Al-Hafiz Jamalud-Din al-Zayla’i (d. 762 AH) mentioned the narration from Ibn
Abbas (ra) in his Nasb al-Raya ** and he also claimed that there is agreement on
the weakness of Abu Shayba Ibrahim Ibn Uthman

Al-Hafiz Nurud-Din al-Haythami (d. 807 AH) mentioned the narration of Ibn
Abbas (ra) in his Majma al-Zawa'id *** from al-Tabarani’s a/-Kabir and al-Awsat,
and then mentioned that Abu Shayba is da’eef (weak)

Al-Hafiz Ahmed Al-Busayri (d. 840 AH) mentioned the narration of Ibn Abbas
(ta) in his Ithaf al-Khiyara ** as recorded by al-Bayhaqi and said it has Ibrahim
Ibn Uthman in the chain, and he is da’eef (weak)

32 No. 211

343 2/153
3443/172, no. 5018

345 2/383-384, no. 1725

139



Vi)

vii)

viii)

Imam Kamalud-Din Ibn al-Humam (d. 861 AH) mentioned the narration of
Ibn Abbas (ra) in his Fath al-Qadir,**and he said the narration was da’eef (weak),
with the claim that there is agreement on the weakness of Abu Shayba Ibrahim
Ibn Uthman

Al-Hafiz Jalalud-Din al-Suyuti (d. 911 AH) has mentioned the narration from
Ibn Abbas (ra) in his Tanwir al-Hawalik Sharh Muwatta Malik, where he
mentioned that it is weak (da’eef). While he graded it as severely weak (da’eef
jiddan) in his a~Masabib fi Salatil Tarawih.>*

Imam Shihabud-Din al-Qastallani (d. 923 AH) mentioned the narration from
Ibn Abbas (ra) in his Irshad al-Sari li Sharh Sabih al-Bukhari >* and said the chain

of transmission is da’eef (weak). He said likewise in his a/Mawahib al-

Laduniyya.>

Imam Ali al-Qari (d. 1014 AH) mentioned the weakness of the narration from
Ibn Abbas (ra) in his Mirgat al-Mafatih Sharh Mishakatul-Masabih ' by quoting

Ibn al-Humam (see above)

Imam Muhammad Ibn Abdal Baqgi al-Zarqani (d. 1122 AH) also said the
narration from Ibn Abbas (ra) is da’eef (weak) in his Sharh al-Mawahib al-
Laduniyya®™? of al-Qastallani

346 1/467 (Dar al-Fikr edition)

347.1/103, no. 248

38 As published in al-Suyuti’s al-Hawi lil Fatawi (1/334)
349 2/325

80 10/576

%51 3/972 (Dar al-Fikr edition)

%2 10/569
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There were other scholars who said likewise in weakening the narration from

Ibn Abbas (ra); but the above is sufficient to mention.

Note, none of the above scholars mentioned the narrations presented in this
treatise from the Ta’rikh Jurjan of al-Sahmi and al-Mashyakha al-Baghdadiyya of
al-Silafi, and so they were not in a position to strengthen the narration from Ibn
Abbas (ra) using the witnessing narration of Jabir Ibn Abdullah (ra). This is
probably because they had never come across the manuscripts of these two
named works or read of it in some other work. Hence, there was an academic
need to re-evaluate the overall value and grading of the narration from Ibn Abbas

(ra) in this age.

A look at the Jarh of Imam Shu’ba Ibn al-Hajjaj (d. 160 AH) on
Abu Shayba Ibrahim Ibn Uthman:

It seems likely based on what was presented from the Tahdhib al-Tahdhib of Ibn
Hajar above, that the severest critic of Abu Shayba was the famous expert on the
narrators of Hadith known as Shu’ba Ibn al-Hajjaj. Generally, Shu’ba would only
take narrations from trustworthy narrators, but in the case of Abu Shayba he

accused him of being a liar. This can be gauged from the following account
mentioned by al-Hafiz al-Dhahabi (d. 748 AH) in his Mizan al-I'tidal->>

)@J@iyw.\.@.&:J\é«siduéiw\o;&\ds@)aﬂ&a.&qﬁ
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Translation:

%3 1/47, no. 145
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Shu'ba declared him a liar due to him having narrated from al-Hakam, from Ibn
ADb1 Layla that he said: “Seventy people [who participated in the battle] of Badr witnessed
[the battle of] Siffin.” Shu ba said: He lied. By Allah, 1 have verified with al-Hakan; we
did not find anyone having witnessed Siffin except for Khuzayma (Ibn Thabit).” **

Al-Dhahabi commented on the above claim made by Shu’ba by saying:

S adgd bl 1 e laugs bl ) Sloew 1eld
Meaning:
“I say: ‘Glory be to Allah! Did “Ali not witness it?! Did “Ammar not witness it?!””

This point from al-Dhahabi demonstrates that Shu’ba’s own judgement on Abu
Shayba based on what he heard from al-Hakam is not to be taken absolutely as a
proof to declare Abu Shayba a liar. Because, besides Khuzayma Ibn Thabit, there
were Sahaba like Ali (ra) and Ammar (ra), who witnessed both the battles of Badr

and Siffin. Hence, it is unproven that Abu Shayba lied.

Secondly, it may be the case that when Shu’ba approached al-Hakam he may have
forgotten what he related previously to his own nephew: Abu Shayba Ibrahim
Ibn Uthman. This type of incident has been mentioned by al-Hafiz Aba Amr
Ibn al-Salah al-Shahrazuri (d. 643 AH) in his Kitab Ma'rifat anwa ‘ilm al-Hadith,
which is well known as Mugaddima Ibn al-Salab.

%4 This story has been mentioned by Ibn Adi in his al-Kamil fi du’afa al-rijal (1/539, no.
1448, 1bn Hanbal in al- ‘/lal wa ma rifa al-rijal (1/150, no. 462) as transmitted by his son
Ahmed, al-Khallal in his Kitab al-Sunna (2/465, no. 726) and 7a rikh Baghdad (7/21) of
al-Khatib al-Baghdadi
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This is what was mentioned by Ibn al-Salah in his Muqaddima:*>

When one reliable transmitter relates a Hadith and the [alleged]
teacher of the Hadith is consulted and he disavows it: the
preferred way of viewing the situation is that if the teacher is
unambiguous in his disavowal, saying “I did not relate it,” “He
fathered a lie on me,” or something similar to that; the two
definite statements [that is, the student’s ascription of the Hadith
to the teacher and the teacher’s disavowal] are incompatible and
the teacher who denies the Hadith is the first-hand source. Thus, it
is necessary to reject the Hadith of the second-hand source. This
does not discredit the student in a fashion which necessitates the
rejection of the rest of his Hadith, because he also calls his teacher
a liar in the matter of the disputed Hadith. His teacher’s
discreditation of him is not more worthy of being accepted than

his discreditation of his teacher, so they both fall away.

If the teacher from whom the Hadith is related says, “I do not
know it,” “l do not remember it,” or something similar to that; it
does not necessitate the rejection of the transmission of his
student. Among the generality of Hadith scholars, legal scholars
and speculative theologians, a teacher relating a Hadith and then
forgetting it does not constitute a reason not to act upon it. This is
contrary to the view of some of the Hanafites*® who hold that the

Hadith must be rejected because of that.

On this they base their rejection of the Hadith of Sulayman b.
Musa from Zuhti from Urwa from Alisha from the Messenger of
God (Peace be upon him): “When a woman marries without the
permission of her gnardian, the marriage is invalid ...” That is because Ibn
Jurayj said, “I met Zuhri and I asked him about this Hadith and he

%5 Taken from the English translation published with the title: An Introduction to the
Science of Hadith, translated by Dr. Eerik Dickinson and reviewed by Prof. Muneer
Fareed, Garnet publishing (pp. 88-89)

3% Meaning followers of the Hanafi Madhhab
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did not know it.”

Similar to this is the Hadith of Rabi’at al-Ra’y from Suhayl b. Abi
Salih from his father from Abu Hurayra to the effect that the
Prophet (Peace be upon him) ruled in a legal dispute on the basis
of a single witness and an oath. Abd al-'Aziz b. Muhammad al-
Darawardi said, "I met Suhayl. When I asked him about the
Hadith, he did not know it.”

The correct view is the one the generality holds, because the
person from whom the Hadith is related from is subject to
carelessness and forgetfulness, while the student is reliable and
definite [in his ascription], so his transmission should not be
rejected because of the possibility [that the teacher may not have
taught the Hadith]. For that reason, Suhayl used to say after that
occurred, “Rabi'a transmitted to me from me from my father, such
and such.” Indeed, many of the greatest scholars related a few
Hadith which they subsequently forgot and which they later
transmitted from the students who had originally heard the Hadith
from them. One of them used to say, “X transmitted to me from
me from Y, such and such.” The expert al-Khatib (al-Baghdadi)
collected the instances of this in his book _A&hbar man haddatha wa-
nasiya (Stories of Those Who Transmitted and Forgot).

This quotation from Ibn al-Salah shows that trustworthy narrators would at times
forget what they narrated to one student and relate the same narration to a late
comer in a differing way. Hence, the judgement of Imam Shu’ba Ibn al-Hajjaj is

not an absolute justification to deem Abu Shayba to be a liar and thus become a

justified cause to reject all of his narrations.

It is also known that virtually all of those who made a form of jarh
(disparagement) on Abu Shayba Ibrahim Ibn Uthman lived in an era after Abu
Shayba’s death, and thus they seemed to have depended on the jarh of Shu’ba.

One of those who made jarh and lived in the time of Abu Shayba was Imam
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Abdullah Ibn al-Mubarak®’ (d. 181 AH), but it is not known if he actually took
from Abu Shayba directly, or did he merely base his judgement from the claim
made by Shu’ba Ibn al-Hajjaj?

Yazid Ibn Harun and his stance on Abu Shayba

Ibrahim Ibn Uthman:

Looking at the chain of transmission (sanad) presented from the Musannaf Ibn
Abi Shayba, the narrator who took from Abu Shayba was Yazid Ibn Harun.?®
Ibn Hajar has been quoted above as mentioning in his Tabdhib al-Tahdhib the
tollowing with regard to Abu Shayba when he was a judge in Wasit:

Abbas al-Douri related from Yahya Ibn Ma’in that he said: Yazid Ibn Haran said:

‘No man judged over the people [i.e. in his time] more justly than he did.

Yazid \bn Hariin was writing from him during his days as a judge.”

This statement from Yazid Ibn Harun refers to the adala (moral uprightness) of
Abu Shayba, and it is a testimony that Abu Shayba was personally an upright
man. What needs ascertaining is if Yazid Ibn Harun had vouchsafed for Abu
Shayba’s actual integrity as a reliable narrator of Hadith. This latter point is

%7 See his view in lbn ‘Adr’s al-Kamil fi du’afa al-rijal (1/540, no. 1452) where lbn al-
Mubarak did not give a detailed critique (jarh mufassar) on why he thought Abu Shayba
should be abandoned

38 Al-Dhahabi has provided his biography in his Siyar A’lam an-Nubala (9/358) where he
declared him to be “The exemplary Imam and Shaykh al-Islam” A number of well-known
scholars of Hadith were his students.

%9 This statement was reported by al-Khatib al-Baghdadi with his chain of transmission
back to Yazid Ibn Harun in his Ta’rikh Baghdad (7/21) and originally in Ta’rikh lbn
Ma‘1n (no. 2557) by al-Douri

145



known as dabt (accuracy in transmission) in Hadith terminology (Mustalah al-
Hadith).

The following narration recorded by Imam Abdur Rahman Ibn Abi Hatim al-
Razi (d. 327 AH) in his Kitab al-Jarh wa al-Ta'dil ** mentioned the strict criteria
utilised by Yazid Ibn Harun when deciding if a Hadith should be accepted or
rejected by his own high standards:

ot Mg ot JB Cay gl o dll s et S gl 0T T s 2 ) e W
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Translation:

“Abdur Rahman’®! transmitted to us: my father’® transmitted to me that Abu
Bakr al-Mu’ayti Ubaydullah Ibn Abi Wahb transmitted to us by saying: I heard
Yazid Ibn Harun say: Tt is not permissible [to accept] a man’s Hadith
until it becomes permissible [to accept] his testimony (shahada).””

30 2/31

%1 Meaning Abdur Rahman lbn Abi Hatim al-Razi relating to his student who transmitted
the contents of Kitab al-Jarh wa al-Ta 'dil

%2 Meaning Abu Hatim al-Razi. The latter was known for his strictness in who he would
relate from and the levels of Jarh (disparagement) used on narrators. lbn Hajar mentioned
under the biography of Abdul Aziz Ibn Yahya al-Madani in his Tahdhib al-Tahdhib
(6/363, no. 691) the following which serves as an example of the strict standards of Abu
Hatim al-Razi as related by his son:

G dde Gl Y B g AS ji af Ll Ada geaw s i ol JB

Meaning: “lbn Abi Hatim said that his father (Abu Hatim) heard from him (Abdul Aziz),
then he abandoned him later on) by saying: ‘Do not relate from him, (he is) da’eef
(weak).””

This indicates that Abu Hatim would relate from those he considered trustworthy.
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This statement emanating from Yazid Ibn Harun indicates quite explicitly that
Yazid Ibn Harun would take from those he considered genuinely reliable in
Hadith transmission. Hence, it would not be far-fetched to suggest that Abu
Shayba was not only morally upright but also a meticulously reliable narrator in
the eyes of Yazid Ibn Harun; hence why he narrated from him. This would lead
one to suggest that there was not an absolute agreement of the early Hadith

scholars that Abu Shayba was weak in all of his transmission of Hadiths.

This also leads one to reject the claim that Aba Shayba is Matruk al-Hadith
(abandoned in Hadith), which is a weaker grade than being merely a weak (da’eef)
narrator. This is because it is not proven that Abu Shayba was a liar and a lot of
the jarh (disparagement) on him is of the type known as jarh mubham (vague

criticism) which is not always acceptable.

One of those who has related via the route of Yazid Ibn Harun taking from Abu
Shayba Ibrahim Ibn Uthman was Abu Abdullah al-Hakim (d. 405) in his a/-
Mustadrak ala’l Sabibayn, which was compiled by al-Hakim on the basis that he
would record narrations fulfilling the criteria of Imam al-Bukhari or Imam
Muslim. Al-Hakim’s work is subject to a lot of discussion and he was considered
to be somewhat lenient (mutasahil) in his attempts to collate what he considered

to be only authentic narrations in his al-Mustadrak. This is the said narration in

his al-Mustadrak:>®
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It may be that al-Hakim knew what Yazid Ibn Harun said about Abu Shayba and

when he would accept Hadiths from narrators, as quoted above. Nevertheless,

%63 3/374, no. 5606
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al-Hakim did not think that Abu Shayba was weak as he narrated via him in al-
Mustadrak on two occasions. Hence, there is no agreement that Abu Shayba is
weak to all Hadith scholars as claimed by al-Dhahabi and others.

Before concluding the discourse on the narration of Ibn Abbas (ra) it is worth
mentioning that one of the leading scholars of Hadith in the last Islamic century
who was classified by other scholars to have reached the rank of Hafiz al-Hadith
(preserver of Hadith), known as, al-Hafiz Muhammad Abdul Hayy al-Kattani (d.
1962 CE /1382 AH), of Fez, Morocco, has mentioned the narration of Ibn Abbas
(ra) in his work known as Munya al-Sa'il Kbhulasa al-Shama'il?** with its chain of
transmission from an original manuscript of ALMuntakhab min Musnad of Abd Ibn
Humayd.>®

After mentioning the narration, al-Kattani said:

"And some of the later scholars have made clarification of it being Hasan
(good) from the totality of its routes."

This indicates that some later Hadith scholars declared the narration of Ibn
Abbas (ra) to be overall Hasan (good) by means of corroboratory evidence.
What this corroboratory evidence is was not specifically mentioned by al-
Kattani, but it may be referring to the narrations from the practice of the

Prophetic Companions (Sahaba) that have been detailed in other works.

This is because once it is firmly established that the Sahaba agreed on praying
20 rak’ats of Tarawth in the time of the second Caliph, Umar Ibn al-Khattab
(ra); then they would have only taken this specific number from the practice of

the Prophet # alone. A number of scholars have mentioned that there was

%4 See pp. 130-131, 1% edition, 2005 CE, Markaz al-Turath al-Thagafi al-Maghribi,
Casablanca, Morocco

%65 See earlier on in this section where the narration was shown from an original
manuscript
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Ijma (agreement) of the Sahaba on the number being 20 rak’ats, and it is known
that Ijma is the third source of Islamic law.*

366 See our 2009 work entitled: ANSWERING THE CLAIMS THAT THERE ARE NO
AUTHENTIC NARRATIONS FOR 20 RAK'ATS TARAWEEH at -
http://www.sunnicourses.com/resources taraweehebook.html
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EPILOGUE

To conclude, the chain of transmission for all the routes going back to Abdullah
Ibn Abbas (ra) contained the common linked narrator (rawi): Abu Uthman
Ibrahim Ibn Uthman. As for his status as a narrator of Hadith then he is
technically overall da’eef (weak) due to the disparagement mentioned by the
early scholars of Hadith, but he is not weak enough to be abandoned (matruk),
or proven to be a liar. It has been mentioned that Yazid Ibn Harun has taken
from Abu Shayba and he had not only praised him but also clarified his
methodology on when he would take Hadiths from those he chose to narrate
trom.

For the above reasons, the narration from Ibn Abbas (ra) can now be finally
strengthened by the witnessing narration (shahid) from Jabir Ibn Abdullah (ra)
which was demonstrated to be Hasan li-dhatihi (a good narration by itself).
Hence, the narration of Ibn Abbas (ra) has technically a weak (da’eef) chain of
transmission, but it is fortified by the narration from Jabir Ibn Abdullah (ra) as
recorded by al-Hafiz Abu Tahir al-Silafi in his a/-Mashyakha al-Baghdadiyya, and
Ta'rikh Jurjan of al-Hafiz Hamza al-Sahmi. This leads one to now re-grade the
textual wording (matn) of the Hadith from Ibn Abbas (ra) to being Hasan li-
ghayrihi (a good Hadith due to a supporting narration).

If someone was to dispute this and claim that both chains emanating from Jabir
Ibn Abdullah (ra) and the one’s from Abdullah Ibn Abbas (ra) are all weak
(da’eef), then even then they support each other, and the narration from Ibn

Abbas (ra) can be declared to be Hasan (good) overall.

By bringing the two narrations of Jabir (ra) and Ibn Abbas (ra) together, one
may conclude from the above findings that the Prophetic Sunna was no less
than 20 rak’ats of Tarawih in the blessed month of Ramadan.

Peace and Blessings on the Prophet Muhammad, his Family, and all his
Companions

Hussain Ahmed
Darul-Tahqiq
London, UK
274 of Ramadan 1436 AH/June 19* 2015
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